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INTRODUCTION 


/n business it is the consumer for 
whom goods are produced, and his acceptance or rejec- 
tion determines— if not the quality of the goods— at least 
their ability to satisfy his wants. Accordingly, large 
amounts not only of money but of intelligence and 
artistic talent are thought well expended if through bill- 
board, radio, or press the potential purchaser can be 
shown what the product is and does. In reference to 
what one shall eat, or drink, or put on, there is constant 
and varied education of the public. 

In the churches it is the layman, not the theologian in 
the seminary or even the minister, who is the ultimate 
consumer for whom churches exist. What goes out from 
the pulpit or press must somehow get to the layman if 
the common people, who heard Jesus gladly, are to hear 
his message in our time. Since religion deals with some- 
thing far more vital to man’s welfare and happiness 
than the latest processed foods or styles in clothing, at 
least as much care ought to be taken to educate the 
public as to its stock in trade. But do we find it so? The 
rarity of any clear understanding of what the Christian 
faith is or what it means gives answer. 

To shift the analogy from commerce to culture, the 
libraries and the newsstands are full of popular exposi- 
tions of science. The “story” of philosophy and the “out- 
lines” of history, literature, music, and art are available 

9 



UNDERSTANDING THE CHRISTIAN FAITH 

in most small-town libraries. Profound political issues are 
treated simply, not always polemically, in many books 
and magazines. There is no corresponding presentation 
of theology. 

Is this because laymen are not interested in theology? 
There are doubtless many who think they are not. 
But if one listens carefully to any informal discussion 
of life and its problems— whether in church, club, dormi- 
tory, barracks, or living room— one is certain to hear 
theological issues raised before the discussion gets very 
far. Why is there all this misery in the world? Why do 
good people have to suflEer when they don’t deserve it? 
Does it do any good to pray? If there is a God, why 
didn’t he prevent the war? Was it right to use the 
atomic bomb to stop it? What are we coming to? Is the 
end of the world coming soon? Do you expect to go to 
heaven when you die? Anyway, what is heaven? Where 
is it, if it isn’t up in the sky? Will sinners burn in hell? 
With all this hell on earth, isn’t Christianity a beautiful 
but impractical ideal? What is the difference between 
a Christian and any other decent person? What does it 
mean to be saved by Christ? Was Jesus divine in any 
way that we are not? Can you believe everything in the 
Bible? What are you going to do when religion and 
science conflict? Does the Church have any real message? 
Start in almost any way, and the conversation comes 
around to these and other theological questions. 

“Theology” means “the study of God.” It is a syste- 
matic attempt to understand what God is and does, how 
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INTRODUCTION 


he is related to the world and to ourselves. It views life 
from the standpoint of Christian faith and attempts to 
say what a Christian may believe about such questions 
as those raised in the last paragraph. There is, of course, 
no answer that is acceptable at every point to all Chris- 
tians. God has not run his truth, or our minds, into a 
single mold. Yet there is a great body of common Chris- 
tian convictions, and it is with these that we shall be 
mainly concerned in this book. 

Theology is basic to religion, for while it is not the 
whole of religion, an emotional experience has no firm 
rootage without it. There can be no Christian faith 
without belief in something. If one believes the wrong 
things, his entire life can be distorted, for the world is 
so made that a firm structure of personal living can rest 
only on true foundations. And if one does not know 
what to believe among many conflicting possibilities, 
one may be left permanently unsettled and unnourished 
—like Buridan’s ass that starved to death between two 
equally attractive bales of hay. 

Serious consequences have arisen from failure to help 
the layman understand his faith. In the first place, grave 
personal problems have been created, or have found no 
solution when life presented them. To illustrate, many 
people can no longer pray because to them a personal 
God means an old man with a beard (visually conceived 
as a mixture of Moses, Santa Claus, and Father Time) , 
and this God of their childhood has evaporated with 
nothing in its place but an impersonal principle. By 
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Others prayer has been abandoned because a too-literal 
hath that “with God all things are possible” has ended 
in frustration and bitterness. The ever-present prob- 
lem of suffering, even if unsolved, could be more wisely 
as well as more bravely met if there were not so large a 
blank after the questions that accompany it. Bereaved 
persons, wistfully eager to believe in immortality, have 
a right to know on what foundations the Christian hope 
rests. Far more widely than it is comfortable to think, 
sincere Christians have had the spiritual life undercut 
by wrong answers, or no answer, to the basic questions 
of human existence. 

Lack of clear understanding of the Christian faith 
stands in the way of an effective attack on the evils of 
our society. Laymen make the greater part of the politi- 
cal, economic, and social decisions on which human 
destinies depend. There are enough Christian laymen 
in the world to establish “peace on earth, good will 
among men” if laymen understood the Christian gospel 
and acted upon it. Knowledge alone will not guarantee 
right action, but lack of understanding can scatter and 
weaken Christian action until it fails to be very differ- 
ent from that of the secular world. This is illustrated 
by the lack of any clear principle on which lay opinions 
are held regarding such vital matters as the control of 
atomic energy, treatment of vanquished enemies, peace- 
time conscription, the settlement of labor disputes, the 
right of the Negro to fair conditions of employment. 
The more fully one understands the Christian gospel, 
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INTRODUCTION 


the less his mind is prey to the newspaper, the radio, and 
the conversation he hears around him. 

Everywhere are persons— some who are Christians, 
others interested inquirers— who would seriously like 
to know what a Christian may believe about God, and 
Christ, and prayer, and sin, and suffering, and salvation, 
and death, and destiny. It is for these that this book is 
written. Let no one suppose that it will give all the 
answers, or do one’s thinking for him I Its purpose is to 
set forth the basic Christian convictions for the lay, not 
for the lame, mind. 

An attempt will be made throughout to use simple 
and nontechnical language, I hope it is not presumptuous 
to expect that anyone who can read the Saturday Eve- 
ning Post or the Readers Digest can read and under- 
stand this book if he wants to I However, I do not feel 
called upon to fight shy of theological terms, as if they 
were something too old-fashioned to be mentioned in 
an enlightened scientific age. Most of them, such as 
judgment, redemption, incarnation, atonement, for- 
giveness, and grace, carried for our forefathers, along 
with some error, a vital truth which needs to be re- 
covered and reinterpreted for our time. They belong 
in the great tradition of Christian theology, and instead 
of avoiding them through fear of misunderstanding, it 
has seemed better to try to say what they mean. 

In order to make the book as brief as possible, it has 
been necessary in every chapter to pass rapidly over 
great issues. It has seemed more useful to say something 
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about nearly all of the great Christian doctrines, and 
thus to enable the reader to see them together, than to 
linger at length over any. For the reader who wants a 
more extended study— and it is hoped that many will- 
other works are available.^ 

A further word is in order before the reader starts 
his quest. As to know a person is something richer and 
more full of meaning than to know about him, so in the- 
ology it is only as one seeks consciously to relate his life 
to God and obey his moral demands that one is able to 
grasp sympathetically the truth about him. This book 
is not for the curiously critical. It is for the open- 
minded seeker who, not expecting all mysteries to be 
revealed, is willing to live by the light he has while he 
seeks for more. The Christian faith is both a way of 
belief and a way of life. He who does not seek to know 
God for himself will not find him in the pages of this 
book— or any other. 

* Attention is called to the Selected Bibliography at the end of the 
book, where both simple and more advanced treatments of theology 
are listed. 
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Chapter I 

THE MEANING OF FAITH 


jFaith is basic to Christianity. The 
word appears so often in the New Testament that the 
allusions come crowding close upon one another: 

Now faith is assurance of things hoped for, a conviction 
of things not seen. 

. . . who through faith subdued kingdoms, wrought right- 
eousness, obtained promises, stopped the mouths of lions, 
quenched the power of fire, escaped the edge of the sword, 
from weakness were made strong, waxed mighty in war, 
turned to flight armies of aliens. 

Being therefore justified by faith, we have peace with 
God through our Lord Jesus Christ. 

Thy faith hath made thee whole. 

According to your faith be it done unto you. 

This is the victory that overcometh the world, even our 
iaith. 

In all these passages there is the note of assurance, 
active commitment, resolute conquest. With millions 
of people inwardly shaken and afraid, faith is one of the 
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major requirements for social stability in our time. But 
in every time, however outwardly peaceful and serene 
the situation, man must have faith in order to live with 
inner poise and adequacy. What, then, is faith? 

I. What faith is not 

It often happens that wrong ideas as to what faith 
involves create confusion and lead to false expectations. 
In order to go forward without obstruction, let us clear 
away the underbrush by asking first what faith is not. 

To have faith does not mean to be gullible. Faith is 
not believing on inadequate evidence or with the evi- 
dence pointing in the opposite direction. In religion, 
as in other things, if one tries to believe something ‘‘by 
main strength and awkwardness,'' the believer's posi- 
tion is awkward but not strong. No intelligent person 
would believe everything he reads in the newspapers, 
including the claims of the patent medicine advertise- 
ments to cure all ailmentsl So in religion one must use 
discretion, not supposing that the demands of faith 
require him to believe everything that may be set forth 
in pious words. 

The assumption that what we take on faith we take 
with closed minds, as if we had blinders on to shut out 
whatever light might creep in from other sources, lies 
at the root of the quarrel between religion and science. 
This is also the main source of the personal inner tur- 
moil that sometimes results from shifting the base of 
one's religious thinking to new foundations. Much 
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THE MEANING OF FAITH 

trouble would be saved by getting it clearly in mind at 
the outset that religious ideas, like any other ideas, can 
be true only when they are tied to reality and tested 
by the whole of life. 

In the second place, though faith is related to belief, 
f aith is never wholly a matter of intellectual assent to 
t he truth of a statement. One can believe in God with 
a very complete set of arguments, yet not have any faith 
that makes a difference in living. On the other hand, 
with a minimum of intellectual foundations—though 
always with one may have a powerful faith. One’s 

belief ought to be as near right as hard thinking and 
inquiry will make it, for otherwise faith though strong 
is apt to be inflexible and misdirected. But it is a mis- 
take to suppose that when we discover we must alter 
some belief, our faith will collapse. To illustrate, one’s 
faith in God need not vanish when he outgrows the 
idea that God is a kind-faced elderly gentleman in the 
sky. Faith in God the Creator does not stand or fall with 
a particular belief about the processes of creation, as 
many can testify who without loss of faith have ex- 
changed belief in a six-day creation for the larger vision 
of a God who through many millions of years has been 
fashioning his universe. 

And in the third place, faith is not identical with 
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ably always will be, some mystery about the things o£ 
faith. We “see through a glass darkly,” as Paul put it, 
regarding many things. Yet it is not the darkness or the 
light that determines the presence of faith; it is what we 
do with either one when we find ourselves in the midst 
of it. 

2. What faith is 

Faith, then, does not mean belief without any basis, 
or intellectual assent to certain ideas, or a leap from 
solid footing into a chasm of mystery. But what does it 
mean? 

It means, first, bositive trust in somebody or some - 
thing, the willingness to commend one’s life to another ’s 
keeping or to act on some conviction believed to be 
true. The familiar definition, “Faith is assurance of 
things hoped for, a conviction of things not seen,” * 
brings out this meaning. Go through all the biblical 
statements quoted above, and there is not one of them 
that does not emphasize this active, positive aspect, both 
in the exercise of faith and in its fruits. 

Some analogies on the human level will make clearer 
what religious faith entails. One does not eat his dinner 
or lie down on his bed at night without faith that the 
food will nourish and not poison him, that the bed will 
support and not suffocate him. One does not usually 
go to a doctor unless he has faith that the doctor will 
help him get well. One does not— or ought not— to marry 


* Hebrews 11:1. 
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without faith that the other person will co-operate to 
form a home. In all these instances suspicion can under- 
mine faith, and it ought to undermine it if there are 
valid grounds for mistrust. Otherwise one is credulous 
rather than trusting. But if we distrust where we ought 
to have faith, we not only make ourselves and others 
unhappy but we cut ourselves off from bodily health 
and enrichment of spirit. Life could not go on fruitfully 
without a large-scale exercise of faith in our everyday 
social relations. 

Transfer this principle to our relation to God, and 
what do we find? The basic atheism is not intellectual 
rejection of belief in God’s existence. If one cares enough 
to question about God, there is far more hope for him 
than if he is indifferent. As Tennyson put it: 

There lives more faith in honest doubt. 

Believe me, than in half the creeds. 

The basic atheism is unwillingness to commit our lives 
to God’s keeping, callousness to God’s demands, the 
ordering of life as if God did not exist. This is the “sin 
of unbelief,” a lack of faith so widespread in our time 
that society has been honeycombed by it and engulfed 
in world-wide destruction. To have faith in God is 
not merely to assert that God exists (which few people 
dispute) but to do the much harder thing of putting 
our trust in God and his way as the basis for individual 
and social living. 
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This suggests a S^rnnH mpaning, that nf r nura^eOUS 
a dventure. Indeed courage is presupposed in faith as 
trust and commitment, for while there are some things 
to which to commit ourselves without incurring risk, 
this is not true of many things of importance. To get 
married, or choose a vocation, or give oneself to a cause 
is to act on faith— not blindly, but with full awareness 
that difficulties as well as delights are in store. We must 
count the cost and be willing to pay it before we can 
go ahead. To “walk by faith and not by sight” does not 
mean to stumble around in the dark, but with many of 
the details hidden to go forward boldly by the light we 
have. 

Though faith of this kind is required in the whole 
of life, it is particularly true in religion that we must 
resolve courageously to act if faith is to deliver us from 
lethargy and despair. To be a Christian is to seek to 
do the will of God at all costs. Yet it often happens that 
the harder we try, the more we feel cramped by failure. 
We must have help, or give up in defeat. In short, we 
must be “saved by faith” if wp arp t p act in faith. 

But what does it mean to be “saved by faith”? Part 
of it is man’s trusting and obedient response to God, of 
which we have been speaking. But before we can 
respond, God must have acted. So a third meaning of 
faith appears. 

Saving faith means saving help— an experience in 
which one feels that light and strength and the joy of 
victory over temptation flow into his life from God. 
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Submitting one’s life in confident assurance to God, 
obedient as far as one is able but still unable to master 
himself, one feels lifted by a power not his own. A 
sensitive Christian never ceases to wonder at the mys- 
tery and marvel of inflowing power that comes, all 
undeserved, from God’s gracious love. It was this new 
life coming from God to man in spite of his sin and 
unworthiness that led Luther and Calvin, and has led 
their modern followers, to speak of faith not as a human 
achievement but as God’s gift. When one testifies to 
being saved by faith, or says that he has peace in his 
spirit because he is ‘‘justified by faith,” what is meant 
is a life-giving power, channeled from God to man 
and not merely brought about by our human effort. To 
join the church ‘‘on confession of faith” ought to sig- 
nify such an experience of newness of life imparted by 
God to a receptive soul. 

Faith then means confident trust, courageous adven- 
ture, and an inflowing of God-giv en power. But has it 
nothing to do with truth? It has a great deal. This leads 
us to a fourth meaning, which we might call illumined 
belief. 

It is faith that enables us to have eyes to see and 
ears to hear. It is faith as ‘‘insight” that quickens the 
mind to truer “sight.” As one learns the truth about 
science only when his eyes are opened by an eagerness 
that drives him to learn, as one really sees great art or 
listens to great music only when his soul is sensitive to 
it, as one finds depths of richness in a friend only through 
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an outgoingness of spirit that opens new channels, so 
one learns the truth about God only when he ‘‘stands 
in faith.** One may get a detached sort of knowledge, 
which is true enough as far as it goes, by a weighing of 
arguments and canvassing of evidence as to the existence 
and nature of God. One does not really get to Christian 
faith until he lets God capture his spirit. Then, with 
no setting aside of the mind and its faculties but with a 
wiser use of them, we can move upward toward truth, 
outward toward victory over the world, inward toward 
the faith that makes us whole. 

This gives a clue to the relations of faith to reason, 
which are not so contradictory as they are sometimes 
assumed to be. Faith does not mean something that must 
overrule reason; nor does it mean something that must 
give way before reason. Faith and reason ought not to 
be kept in watertight compartments, as if one migh t 
overflow and put out the other*s fire. Rather, they are 
to be regarded as two necessary and closely related 
approaches to life. The intellectual processes give us 
much valuable knowledge for which no amount of 
faith is a substitute; yet as vision and active commitment, 
faith is essential to all of life including the search for 
truth. 

Our problem is not, “Shall we walk by faith?*’ Every 
man, whether he wants to or not, exercises faith in 
something every day that he lives. The real problems 
are: “What shall we have faith in?** and “How shall we 
have it?*’ Christian faith exists because Christianity has 
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a conviction about God that gives, beyond everything 
else, assurance and power for living. 

During England’s darkest days in 1940, King George 
VI in his Christmas broadcast brought to the attention 
of the world some lines which express movingly the 
meaning of faith: 

I said to a man who stood at the gate of the year, **Give 
me a light that I may tread safely into the unknown," and 
he replied, "Go out into the darkness and put your hand into 
the hand of God. That shall be to you better than a light 
and safer than a known wayl”* 

Faith is the union of trusting confidence and cou- 
rageous action with response to God’s leading, and of 
all these with the insight that lights the way toward 
truth. It is this combination that makes Christian faith 
such a powerful force. Our world, far from having out- 
grown it, desperately needs more. Faith is not all there 
is of religion, but without it we shall have neither saving 
hope nor conquering love. 

* By M. Louise Haskins. 
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Chapter II 

UNDERSTANDING THE BIBLE 


If one is to understand what is true 
about the Christian religion, he must read and under- 
stand the Bible. This is not to say there is no truth to 
be found elsewhere. God speaks through the marvelous 
orderliness and beauty of nature, and he speaks through 
great souls and the highest thoughts of men wherever 
they are found. Nevertheless, there is tio substitute ror 
this central source of our knowledge of God. This makes 
it imperative that we not only read the Bible, but read 
it with understanding. 

It is one of the major defects of our culture that in 
the name of religious freedom the Bible has been kept 
out of the public schools. Children who ought to be as 
free to study it as to study Shakespeare have been 
deprived of getting any knowledge of it in school. An 
appalling biblical illiteracy has been creeping up on us 
for two generations, with the result that there is not 
now much biblical knowledge in the homes to impart to 
the children. Instruction in the Sunday schools is greatly 
limited in time and often in leadership, and week-day 
religious instruction on time released to the churches 
by the public schools has not yet become general. 
Though a passage of scripture is read in most Sunday 
morning services, biblical preaching is not much in 
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vogue and the historical setting is seldom explained. 
The natural consequence of all this is that such meager 
biblical knowledge as most people have is tinctured 
with misinformation and often tied up with interpreta- 
tions that go contrary, not only to scientific fact, but to 
the demands of Christian faith. 

Ignorance tends to beget hostility or indifference. 
With either comes a loss of the positive direction for 
living which the Bible could impart. Though many 
things have converged to cause the loss of moral fiber 
which has led to our present social chaos, not the least 
is a general failure to grasp God's timeless message that 
is written in the Bible. 

1. Its devotional use 

It is necessary to distinguish at the outset between 
two related and equally necessary, but not identical, 
uses of the Bible. One should read it for devotional 
purposes— to find in it comfort and challenge, to be 
strengthened by it for a better meeting of life's daily 
demands. But one should read it also as one would study 
any other great book— for an understanding of its total 
structure, message, and contribution to truth. It is with 
the second of these uses that we are mainly concerned 
in this chapter. 

Some suggestions are in order, however, as to the 
devotional use of the Bible, for the person who does not 
let his life be quickened by it is not apt to have the 
right perspective for understanding its ideas. For the 
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most fruitful use in personal devotions one does not 
usually try to read a chapter a day regardless of what 
is in it, for not all parts of the Bible are on the same 
level of power. It is better to read it thoughtfully a few 
verses at a time and with a quiet receptive spirit let 
God speak to us through the meaning the words convey. 

The choice of the passage to be read should follow 
some system to avoid the aimlessness of a random 
coursing around. But many systems are possible— the 
topical arrangement that goes with a devotional aid like 
The Upper Room, a cycle of readings on a single theme, 
an unhurried study of some book that is full of power. 
Among the latter the Gospels, Paul's letters, the psalms, 
and the writings of the great prophets are more likely 
to yield fruit than the endless genealogies of the book 
of Numbers, the minute legal prescriptions of Leviticus, 
or the cryptic symbolism of much of Revelation. 

It is surprising how much new truth can leap out 
from even the most familiar passage. As one reads one 
should think about the meaning, raising questions if 
they come naturally but never allowing a snag to deflect 
attention from whatever positive message the words 
contain. One should read as one would a letter from a 
friend, with alertness but with sympathetic attention to 
the main thing the friend is saying rather than fussiness 
over just how it is said. Above all, one should read 
prayerfully and with the willingness to apply to one’s 
own life whatever of comfort or of demand from God 
the words suggest. 
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Read in this spirit, the Bible even with all puzzles 
becomes what the Church at its best has always con- 
sidered it— God’s Word to men. It is a way in which 
God speaks to us to give assurance, power, and direction 
for living. Such personal acquaintance is essential to 
the Christian. But this is not all that is needed. To 
understand more fully what the Bible says, one must 
give to it the same patient, thorough, open-minded study 
that any other great piece of literature requires. 

2. Principles of interpretation 

If the truth in the Bible is to be arrived at, several 
principles must be observed as one reads and studies it. 

First, one must remember that there is in it “heavenly 
treasure in earthen vessels.” It is the record of God’s 
dealings with men written over a span of at least a 
thousand years. It shows in many ways how God, who is 
“the high and holy One of Israel,” dwells also in the 
hearts of the humble and contrite to condemn, direct, 
strengthen, and save his people. If inspiration is “in- 
breathing,” as its basic meaning suggests,^ the Bible is 
an inspired collection of literature, for it shows through- 
out the inbreathing of the divine spirit. Again, if any- 
thing is inspired which inspires in us great thoughts 
and noble feelings, as one is apt to say of an “inspired” 
work of art or music, the Bible is inspired beyond all 
other books because it has done most through the cen- 
turies to lift people to their best. 

* From the Latin inspiro, “breath into.” 
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But this is not to say that every word or passage in 
the Bible comes directly from God and is therefore not 
to be questioned. God did not dictate the Bible to the 
persons who wrote it, as one might give something to a 
stenographer! The authors who wrote the Bible— and 
many persons had a hand in writing parts of it— were 
human beings like ourselves and as prone to make 
mistakes. They were people who had experienced God 
in their own lives and who saw him working in the 
history of their people, and without ever expecting it 
to become holy scripture they wrote what they believed 
and felt. Many of their own erroneous ideas naturally 
got mixed in with the truth that came to them from 
God. In a day before any science was heard of, it was 
inevitable that unscientific ideas should appear in the 
writings. We cannot expect to find in the Old Testament 
all the high ethical insights of Jesus. Where there are 
several accounts of the same happening, the details 
differ. When descriptions of events were written down 
long after the events occurred, inaccuracies crept in. 
Yet the wonder is that in spite of these circumstances 
so much of sublime, God-given truth stands out from 
the pages of the Bible. It is the discovery of this truth 
in its setting of human weakness and error that makes 
the study of the Bible so rewarding and fascinating. 

Second, we must read the Bible in its historical set- 
ting; that is, we must consider, regarding any book or 
passage, what the circumstances were which caused it 
to be written. This is the only way to get a true estimate 
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<rf the author’s meaning. Though it is impossible to 
give an exact date for most of the books, it is possible 
to know approximately when each was written, in what 
sequence they came, what the situation was in the life 
of the individual writer or his people that called it 
forth. A great deal of study has been done in the past 
hundred years to establish these facts and there is large 
agreement among scholars, though there are still prob- 
lems enough so that the work is not finished. It is now 
certain that the books as they stand in the Bible do not 
represent their real order of writing and that the tradi- 
tional authorship must in some cases be questioned. 
Since this is a highly technical study, most of us must 
take the results of such investigations secondhand. Yet 
as we learn even in an elementary way the historical 
background of each book, a flood of light is thrown on 
its message.* 

Third, we must consider what kind of literature we 
have in each book. The Bible is not one book, but a 
library of sixty-six books. It contains almost every kind 
of literature there is— not history and moral precepts 
only, but poetry, drama, folklore, allegory, legal codes, 
genealogies, vital statistics, short stories, essays, sermons, 

•Among the best popular guides for such understanding are H. E. 
Fosdick’s A Guide to the Understanding of the Bible, E. J. Goodspeed’s 
The Story of the Bible, W. R. Bowie’s The Story of the Bible, and J. P. 
Love’s How to Read the Bible, To these may be added, for the Old 
Testament, Julius Bewer’s The Literature of the Old Testament 
and Fleming James* Personalities of the Old Testament; for the New 
Testament, Mary Ely Lyman’s The Christian Epic and Albert Bar- 
nett's The New Testament: Its Making and Meaning, 
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letters, philosophy, propheqr, descriptive narration. It 
contains great passages about nature but no science, for 
the people who wrote it were not scientifically minded. 
It contains in some books much symbolism, though this 
does not justify us in trying to find hidden symbolic 
meanings throughout. By this “allegoricar* method of 
interpretation much harm has been done, for people 
have read into the Bible their own ideas instead of 
finding what is there. 

The way to get at the truth is to read each book or 
passage in the light of its purpose and literary style as 
well as in its historical setting. Poetry is not to be read 
like history; folklore can carry much meaning without 
being literal fact. Prophecy takes on great contemporary 
meaning when it is read, not as bare prediction, but as 
the message of judgment and hope which God spoke 
through his servants to a sinful, suffering people like 
ourselves. In biblical drama, as in any other, the main 
requirement is not that the characters be historical 
figures but that they speak and act in a way that is true 
to life. The same may be said of the short stories— some 
shorter, some longer— with which the Bible abounds. 
This is not to say that there is no reliable history in the 
Bible, for, taken as a whole, it is most of all a historical 
record. However, it is clearly impossible to get at the 
Bible’s real meaning if one attempts to read its many 
kinds of literature as if they were all one kind. 

Fourth, we must try to discover what is its timeless 
truth. This requires perspective by which to judge what 
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to lay stress upon because true “yesterday, today, and 
forever,” and what to let pass as something local, be- 
longing only to the time when the book was written, 
Some parts of the Bible, like the dimensions of the 
tabernacle and long lists of names in the Old Testament, 
are outdated for us, while other parts, like the great 
hymns of devotion in the psalms, say for us now just 
what we should like to say if we could form words of 
such beauty and power. Most of the Bible is so much 
alive today that when we read it with understanding 
it startles us with its present-day meaning. But we can- 
not find its permanent truth unless we are willing to 
let some things pass as reflecting merely the viewpoint of 
an earlier day. No better phrase has been coined to 
describe this fact than Dr. Fosdick’s statement that we 
find in the Bible “abiding truth in changing cate- 
gories.’* ® 

But how are we to judge what is true if conflicts 
emerge? Slaving done all that we can to discover the 
historical background, literary style, and contemporary 
circumstances of a book or passage, we may still be left 
wondering what is the divine, eternal truth in it. Inter- 
pretations differ. And which is right? 

Two guideposts are essential here. One is that we 
must do the best we can with all the knowledge avail- 
able to us, and not expect our conclusions to be perfect 
No human being is as wise as God, and lacking divine 

• In his The Modem Use of the Bible, now an old book but an ex- 
tremely useful guide to biblical interpretation. 
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wisdom we cannot get beyond all possibility of error in 
even so vital a thing as understanding the Bible. There 
is always room for growth as we understand it better, 
and much need for tolerance toward the opinions of 
those who differ from us. 

But the second guidepost is still more essential, and 
this brings us to our final principle. We must interpret 
the lower by the higher, the Old Testament by the New, 
all parts of the Bible by the spirit, the words, the life 
of Jesus. Along with high moral insights, crude ethical 
concepts are to be found in the Old Testament— polyg- 
amy, slavery, stealing, deceit, psalms of vengeance* 
against enemies. This is not the mood of Jesus, and 
it should not be ours. Along with a great sense of de- 
pendence on God there is also a barren adherence to 
the letter of the law which Jesus condemned. In the Ser- 
mon on the Mount he says repeatedly, “Ye have heard 
that it was said to them of old time, . . . but 1 say unto 
you. . . .” In case of doubt he is our guide. 

This is not to say that in the Gospels we have a record 
so exact that this is itself exempt from interpretation. 
What we have in the New Testament is a portrait re- 
flecting the thought of the early church rather than a 
biography of Jesus. Nevertheless, the more one finds his 
way by God’s leading into what Paul calls “the mind of 
Christ,” the more this gives perspective which throws 

* Usually called imprecatory psalms. There is an example in Psalm 

137:9, **Happy shall he be, that taketh and dasheth thy litde ones 
against the stones.'* 
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meaning on the Bible as a whole. Such knowledge of 
the mind of Christ is in part the result of study of the 
New Testament, in part the product of trying to live 
by its demands. It is an ever-growing appreciation of 
what is meant by the fact that in Jesus we see what God 
is and does. When we read the rest of the Bible in this 
light, the unimportant recedes, and the central truth of 
God’s judgment, mercy, and saving power stands out 
from every page. Problems remain, but assurance of 
the great central certainties is the fruit of our inquiry, 

3. Applications and examples 

Thus far I have not tried to give more than passing 
illustrations, for to apply any of these principles ef- 
fectively, we must take into account all of them. How- 
ever, we must conclude by seeing what difiEerence they 
make in a few of the more disputed biblical passages. 

To begin with the first chapter of Genesis, no end of 
trouble has arisen from the fact that its six-day creation 
seems squarely to conflict with the findings of geology, 
biology, and anthropology. If the earth has been many 
millions of years in fashioning and man is the product 
of a long evolutionary development, must we not throw 
out either science or the Bible? 

We need do neither if it is understood that the crea- 
tion story was never intended as science, but as epic 
poetry. Whether to call it a myth depends on the mean- 
ing of the word. It is not myth as mere legend or fiction, 
but it is a story giving in majestic, poetic narrative an 
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early Hebrew answer to our own questions, “Who made 
the world?** and “Why?** It is Hot to be wondered at 
that those who retold and finally wrote the story as it 
was handed down did not have all the information we 
have about scientific processes. They were not even 
careful to get the sequence as straight as they might 
have, for day and night and the appearance of graiss, 
herbs, and fruit trees are put before the creation of the 
sun! Nevertheless, what is to be marveled at is the depth 
of their religious insight. “In the beginning God created 
the heaven and the earth. . . . And God saw that it was 
good. . • . And God said. Let us make man in our image, 
after our likeness.** S uch words say the most sub lime 
and the most true things that can be said about ou r 
world — that it is God*s world, that it k a good world in 
s pite of all its pain , that m an in his spiriti^l nature is 
akin to divinity and has a God-given^desti ny. This is 
what the New Testament says, though in a different 
setting, and what an unprejudiced judgment must lead 
us to conclude. 

To pass to the story of the Fall in the third chapter, 
this likewise is neither to be rejected nor taken just 
as it stands. It deals with the coming of evil into God’s 
good world. As we ask “Why?** so the early Hebrews 
asked it, and answered in terms of the sin of Adam 
and Eve. A doctrine of inherited original sin, which 
we do well to question, has long been held on this 
basis. Quite apart from the possibility of inheriting 
guilt, we had better assume responsiblity for our own 
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sin instead of blaming Adam! Nevertheless, there is 
in all of us a tendency to want to be '"as gods,'' to 
run our own lives instead of letting God rule them, 
to use our God-given knowledge of good and evil for 
selfish enjoyment. Wherever this happens, we fall from 
what God desires of us, and God has to punish us. The 
truth in this story, as in the story of the Flood, 
the tower of Babel and many others, is that a man 
cannot sin against God and flout his righteous rule 
without bringing destruction upon himself and 
others. 

Outside of the creation stoiy no part of the Bible 
has caused more disagreement than the adventures of 
J ^ah and the whale . But since the story is an allegory, 
and was never intended as literal history, the dimen- 
sions of the whale’s gullet are of minor importance! 
What makes the story a major watershed in Old Tes- 
tament literature is tlie often-overlooked fact of its mis- 
sionary message. God sent Jonah to Nineveh far be- 
yond the confines of Israel to preach the gospel. When 
he disobeyed and fled to Tarshish (Spain) , God 
punished him, changed his course, and. again sent him 
eastward to convert the people of Nineveh. What the 
book of Jonah is really trying to say to us is. 

There's a wideness in God's mercy. 

Like the wideness of the sea. 

Instead of reading Daniel f or mysterious prophecies 
about the war and other current happenings, let us 
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lead it for what it is— a great book of encouragement 
to faith in the midst of persecution and the collapse of 
earthly supports. Written during the mi#>1 pf>rc#v-ii. 
tions of the Tews un der the madman A ntiochus Ep i> 
phanes, its unknown author tells his rmintiympn that 
in spite of tyranny and anti-Semitism they can stil l 
t rust and serve the God of th eir fathers^ Lion's den or 
fiery furnace may engulf them; nothing can destroy 
them. The high point of the story, which could have 
come out of modern Germany, is the answer of the 
three Hebrew youths to the tyrant: 

Our God whom we serve is able to deliver us from the 
burning fiery furnace; and he will deliver us out of thy 
hand, O king. But if not, be it known unto thee, O king, 
that we will not serve thy gods, nor worship the golden 
image which thou hast set up. 

To cite more briefly a few instances from the New 
Testament, the casting out of demons can now be 
understood as the cure of insanity, neuroses, and ac- 
companying physical ills by the radiant spiritual 
power of Christ. Paul's injunction to women to “keep 
silence in the churches'' had meaning for his day, when 
only women of unsavory reputation made themselves 
conspicuous in public, but hardly holds for ours. The 
expectation of an intervention to set aside this earthly 
regime and usher in God’s kingdom was so common 
in the first century of the Christian era that to over- 
look it is to misunderstand much of the New Testa- 
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merit. The symbolism used in Revelation to describe 
the last great conflict between Christ and Antichrist, 
like the beautiful imagery of the new heaven and the 
new earth, can hardly be taken as literal description 
or exact prophecy. Rather they are intimations of 
God’s agelong struggle with evil and the assurance of 
his final victory. Their keynote is in the stirring words 
of the ‘‘Hallelujah Chorus:” 

The kingdoms of this world shall become the Kingdom 
of our Lord and of His Christ, 

And He shall reign forever and ever. 

These are but a few of the passages on which an his- 
torical-spiritual interpretation throws much more 
light than does a literal dead-level reading. One must, 
of course, pursue such a study at length for himself 
to get its full significance. Read in faith and with an 
open-minded search for truth, the Bible yields treasure 
so incomparable that a lifetime is not long enough to 
grasp it all. 


87 



Chapter III 

RELIGION AND SCIENCE 


jN^o doubt the reader is anxious to 
get on to such questions as: ‘‘What is the distinctive 
message of Christianity?** “If there is a God, what is 
he?** “Why doesn’t he stop the suffering in the world?** 
“Why doesn’t he answer my prayers?” 

It is natural to want to plunge into the middle of 
things, as I have found through a good many years of 
teaching religion to students, who are apt to be im- 
patient of groundwork and wish to have all the answers 
at once. But in theology, as in most things, the answers 
depend much on the approach one takes. One must 
know what he is using as his basis of authority if he is 
to follow any clear lead toward the truth. This does 
not mean that the truth one finds is a matter of pref- 
erence, made up to suit the fancy; but it does mean 
that a point of view determines the way in which one 
tries to relate the many complex aspects of life. 

Since the two most widely held types of authority are 
religious faith and scientific knowledge, and since 
these have so often seemed to present rival claims, it 
will be best to devote a chapter to their relations. 
Much confusion, bad feeling, and dogmatic champion- 
ing of either religion or science to the exclusion of the 
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Other could be avoided by an understanding of agree* 
ments and differences in their purpose and procedures. 

1, Agreements and differences 

In the first place, science and religion move in 
related, but not identical, spheres. Both have to do 
with '‘one world”; hence no sharp dividing line can be 
drawn to cut off either from the other's territory. But 
the viewpoint and purpose are different. Descriptive 
science, often called pure science, seeks to discover the 
facts in some particular field through careful observa- 
tion and experiment, and to formulate as laws what- 
ever cause-and-effect relations are discovered. Applied 
science builds on these discoveries to utilize and con- 
trol the forces of nature, and thus to produce things or 
cause changes that man desires. It is the descriptive 
sciences, such as biology, psychology, astronomy, or 
physics, that one generally thinks of in comparing 
scientific with religious knowledge, though actually it 
is applied science with its great achievements in tech- 
nology which now is religion's chief rival in claiming 
man's interest and devotion. 

The scientific quest is necessarily both more impar- 
tial in viewpoint and more limited in scope than the 
religious outlook. The ideal of pure science is freedom 
from personal bias in the discovery of facts. Each par- 
ticular science deals with some special branch of 
knowledge, often with little concern for its relations to 
other things or for its meaning in the whole business 
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of living. (Hence, there is foundation for the familiar 
squib about the expert as one “who knows more and 
more about less and lesS.“) On the other hand religion, 
though it regards facts as essential, is chiefly concerned 
with their bearing on life. It asks what things matter 
most and what are man’s duties, sources of help, goals 
for living. Religion centers, not in any particular as- 
pect of nature, but in devotion to the God who is the 
creator of all nature; not in any one phase of our ex- 
perience, but in the endeavor to make all of life better. 

To illustrate the difference, to study scientifically 
the physiology or psychology of emotional disturbance is 
not the same thing as to be spiritually concerned about 
the sin and tragedy of the world and seek to save it. Each 
approach has its place, but it is not the same place. Or to 
use an illustration from applied science, the produc- 
tion of the atomic bomb is a great scientific achieve- 
ment, but the question of whether it ought to be used 
to destroy human beings is a moral and religious ques- 
tion. Though scientists, as individuals, may be and 
often are men of high religious and moral insight, 
science as such is not concerned with values and ideals, 
but simply with the discovery of facts and their utiliza- 
tion to satisfy human desires. 

Second, though there is faith in both fields, it is not 
just the same faith. No one could be a scientist who did 
not have faith that some discovery of knowledge is 
possible, and that there are regularities about the uni- 
verse for him to discover. The scientific method of test- 
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ing an idea by experiment means, in a sense, trying out 
a faith, seeing if an insight is verified by the discovery 
of facts. Mme. Curie and her husband could not have 
discovered radium or Louis Pasteur the disease-bear- 
ing germs that he located, unless they had had faith in 
an idea that could be tested. Such testing requires 
much effort and great fidelity to the ideal of truth. 
When the Christian puts his faith in God and the 
ideals of Christ to the test of living, he, like the 
scientist, uses the method of '‘try it and see."' 

However, religious faith requires a venturing out 
into greater depths. The scientist’s procedure moves in 
the realm of the seen, of things visible to critical ex- 
amination, often with the help of complex mechanical 
instruments. Religious faith is at least in part “a con- 
viction of things not seen.” As was pointed out in the 
first chapter, this does not mean a leap in the dark, 
but it does mean an assurance of God and his relation 
to the world which reaches beyond what is explainable 
in scientific terms. Hence, religious faith calls for a 
type of belief and action that can go a long way with 
science, but can never be wholly included within it. 

Scientific knowledge can reinforce religion, and the 
more one learns through science of the marvelous in- 
tricacy and orderliness of the world, the greater seem 
the works of the Creator. Dr. George Washington 
Carver, for example, said that in his laboratory he and 
the Creator worked together. As one studies the growth 
and adaptability of living things, whether in plant or 

41 



UNDERSTANDING THE CHRISTIAN FAITH 


animal life, or observes the amazing exactness of things 
in the physical world, one may well be convinced that 
this does not all happen by chance. One can have a 
great sense of the divine Presence as he discovers new 
truth about God’s world. However, it is not the func- 
tion of science to try to answer the deeper questions 
of life as to why we were created, what God requires 
of us, and what our destiny is. A purely scientific re- 
ligion does not, and cannot, exist. 

Third, there is a difference between applied science 
and religion in their effects on life. Both exercise much 
control over human welfare and happiness. However, 
moral ideals and values— however imperfectly lived up 
to— are central to the nature of religion, while they do 
not have a corresponding place in the mammoth struc- 
ture of applied science. Technology exists primarily 
for utility rather than service, for giving people what 
they ask for rather than what they need for the enrich- 
ment of life. Even in education, medical science, and 
social work, which have rendered very great benefit 
and which come closest to putting into practice what 
Christianity calls for in service to persons, there is often 
more interest in processes than in persons. The fact that 
applied science can be morally neutral is largely re- 
sponsible for the contrast between a vast technological 
civilization, which may now be destroyed by the energy 
it has released, and the apparently meager influence of 
ideals of love, good will, and reconciliation. 

If we put together these differences between science 
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and religion, what do we get? In science, there is an 
earnest effort to discover truth about the way the uni- 
verse is fashioned and to use such discoveries to serve 
human desires. The things made available by science— 
whether in the cure of disease, the communicating of 
ideas through press and movie and radio, or the whole 
great structure of an industrial civilization— present not 
only problems to be solved, but instruments by which 
mankind can be greatly helped. But this is no substitute 
for religion. It is the business of religion to furnish 
vision and spiritual power— to see all our problems in 
the light of the will of God and thus to give motive, 
direction, and strength for the right use of whatever 
knowledge or instruments science provides. 

We said above that reIigion*s chief rival now is n ot 
s cientific knowledge- but tjie ends to which it has been 
put in applied science. From a practical standpoint, 
this overshadows all other considerations, for with the 
coming of the atomic bomb the very survival of man 
upon earth depends upon the kind of good will and 
world co-operation that the Christian religion stands 
for. When life on a large scale is carried on as if God and 
his moral demands did not exist, we get what D. Elton 
Trueblood in The Predicament of Modern Man 
has called a “cut-flower civilization”— one that has been 
severed from its roots. Whether Christianity can sup- 
ply the roots needed for man’s survival, and whether 
science can be used to promote “the abundant life” for 
all men instead of setting up rival claims, are practical 
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issues before which the question as to whether one 
can believe in God and evolution seems relatively un- 
important. Of this we shall have more to say in the 
final chapter, where the relations of Christian faith to 
the present social crisis will be considered. 

2. Types of religious belief 

The main currents of modern theology differ from 
each other in the attitudes held regarding the relations 
of science to religious truth. There are, of course, other 
differences, but this is a central one. It may help to 
understand these differences more sympathetically if we 
outline four main types of belief now widely held in 
America. 

To some who have called themselves “fundamen- 
talists," thinking the Christian fundamentals to be im- 
periled by modern liberal thought, science is the op- 
ponent of Christian faith wherever it seems to contra- 
dict the Bible. Though the fundamentalists first used 
this term about themselves to affirm the orthodoxy of 
their faith, it is now more often used about them to indi- 
cate a literal interpretation of the Bible and adherence to 
conservative views. At the opposite extreme are the 
naturalists who refuse— or claim to refuse— to accept 
any belief unless it can be scientifically tested and ver- 
ified. In between are the religious liberals, sometimes 
called “modernists," though the latter term is not a 
true description because the basic principles of liberal- 
ism are very old. The liberals believe that we should 
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learn all the science possible, studying it without fear 
because the truth about God cannot be shaken by any 
truth we learn about his world; yet for answers to the 
deeper questions about God and the world and our 
place in it, religious faith is necessary. Of late there has 
arisen somewhat in reaction to liberalism an influential 
trend called the “new orthodoxy.” This movement ac- 
cepts the findings of science at those points where the 
fundamentalists think there is conflict with the Bible, 
but, strongly emphasizing man’s sin and weakness, re- 
jects any reliance on science or human wisdom as a 
source of man’s salvation. 

We shall not attempt in any detail to defend or to 
refute these positions. To examine thoroughly what 
each one stands for would require the writing of an- 
other book, and any brief statement will fail to do 
justice to some things that the exponents of these 
schools of thought consider important. However, since 
the reader is entitled to know from what point of view 
this book is written, I shall survey rapidly what I be- 
lieve to be the main points of strength and weakness in 
these approaches. 

Each of these positions has been championed as a pro- 
test against some error in its opposite. But there is 
some truth, as well as probably some error, in each. 
The first three have arisen repeatedly in the course of 
the centuries because they stood for something real, 
and the fourth is “new” only because both the histori- 
cal approach to the Bible— which it accepts— and the 
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general reliance on scientific knowledge and control— 
which it rejects— are relatively recent developments. 

The fundamentalists have been right in contending 
that some fundamental truths, set forth in the Bible 
and lying at the center of Christian faith, must be de- 
fended. In the point at which the conflict between re- 
ligion and science has been most acute, the theory of 
evolution, those who have fought against it have be- 
lieved that to accept it would be to reject the Bible, to 
eliminate God, and to belittle man. As we saw in the 
last chapter, it does not have these results if evolution 
is thought of, not materialistically, but as the eternal 
process through which the Creator works to fashion 
his supreme creation. The fundamentalists, though 
right in defending such basic elements in faith as a 
spiritual interpretation of God, man, and Bible, have 
made a mistake in refusing to look at the Bible in its 
historical setting. Much light is thrown upon it when 
one sees that the Bible contains human error as well 
as divine truth, and reads it for the spiritual truth that 
its writers in a pre-scientific age were trying to express 
as they wrestled with the eternal problem of creation. 
If one clings to a literal understanding of the Bible, it 
is easy to become dogmatic in defense of a traditional 
idea and, in opposing scientific knowledge, stand in the 
way of religious truth also by unnecessarily creating 
conflict between them. 

Those at the other end who have insisted on a scientific 
basis for any belief have been actuated, for the most 
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part, by a desire to get rid of all wishful thinking, all 
traditional baggage, all substitution of private faith 
for publicly provable truth. They have caught hold of 
one side of the important two-sided fact that for ef- 
fective living both open-mindedness and conviction 
are necessary. Carrying open-mindedness to extremes, 
they have been hit by a boomerang, for when to avoid 
dogmatism one closes his mind to all facts that cannot 
be got at scientifically, the next step is dogmatically 
to assert that scientific knowledge is the only knowl- 
edge. This is, in effect, to say that the world of nature 
is the only world (naturalism) or at least that it is the 
only world we can know anything about (agnosticism, 
positivism) . Religion, consequently, either goes by de- 
fault, or becomes transformed into something other 
than Christian faith."^ Humanism, the substitution of 
social idealism for faith in God, which was so in- 
fluential a product of this movement two decades ago, 
has now become a very minor influence in religious 
circles, though something like it still dominates the 
thinking of great numbers of intellectually cultured 
persons. 

Liberalism centers in a protest against dogmatism in 
both religion and science. It stands for the spirit of 
free inquiry, for confidence that with God as creator 
and sustainer of the world there can be no real con- 

^ The best attempt to preserve religion in naturalistic terms has been 
made by Henry Nelson Wieman. However, though he believes in God 
and is not a humanist, his God is a process of growth rather than the 
personal God of the main stream of Christian theology. 
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general reliance on scientific knowledge and control*— 
which it rejects—are relatively recent developments. 

The fundamentalists have been right in contending 
that some fundamental truths, set forth in the Bible 
and lying at the center of Christian faith, must be de- 
fended. In the point at which the conflict between re- 
ligion and science has been most acute, the theory of 
evolution, those who have fought against it have be- 
lieved that to accept it would be to reject the Bible, to 
eliminate God, and to belittle man. As we saw in the 
last chapter, it does not have these results if evolution 
is thought of, not materialistically, but as the eternal 
process through which the Creator works to fashion 
his supreme creation. The fundamentalists, though 
right in defending such basic elements in faith as a 
spiritual interpretation of God, man, and Bible, have 
made a mistake in refusing to look at the Bible in its 
historical setting. Much light is thrown upon it when 
one sees that the Bible contains human error as well 
as divine truth, and reads it for the spiritual truth that 
its writers in a pre-scientific age were trying to express 
as they wrestled with the eternal problem of creation. 
If one clings to a literal understanding of the Bible, it 
is easy to become dogmatic in defense of a traditional 
idea and, in opposing scientific knowledge, stand in the 
way of religious truth also by unnecessarily creating 
conflict between them. 

Those at the other end who have insisted on a scientific 
basis for any belief have been actuated, for the most 
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part, by a desire to get rid of all wishful thinking, all 
traditional baggage, all substitution of private faith 
for publicly provable truth. They have caught hold of 
one side of the important two-sided fact that for ef- 
fective living both open-mindedness and conviction 
are necessary. Carrying open-mindedness to extremes, 
they have been hit by a boomerang, for when to avoid 
dogmatism one closes his mind to all facts that cannot 
be got at scientifically, the next step is dogmatically 
to assert that scientific knowledge is the only knowl- 
edge. This is, in effect, to say that the world of nature 
is the only world (naturalism) or at least that it is the 
only world we can know anything about (agnosticism, 
positivism) . Religion, consequently, either goes by de- 
fault, or becomes transformed into something other 
than Christian faith.^ Humanism, the substitution of 
social idealism for faith in God, which was so in- 
fluential a product of this movement two decades ago, 
has now become a very minor influence in religious 
circles, though something like it still dominates the 
thinking of great numbers of intellectually cultured 
persons. 

Liberalism centers in a protest against dogmatism in 
both religion and science. It stands for the spirit of 
free inquiry, for confidence that with God as creator 
and sustainer of the world there can be no real con- 

^ The best attempt to preserve religion in naturalistic terms has been 
made by Henry Nelson Wicman. However, though he believes in God 
and is not a humanist, his God is a process of growth rather than the 
personal God of the main stream of Christian theology. 
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flict between religious and scientific truth, for the dig- 
nity of all persons as creatures of supreme worth in 
God's sight, for the moral challenge to work with God 
for the advancement of his kingdom of justice and 
love. These ideas are of the greatest importance, both 
to a grasp of the truths of Christianity and its service 
to human need. Yet liberalism has not been without its 
shortcomings. In its more extreme forms it capitulated 
to science almost to the point of kowtowing before it, 
and in emphasizing the dignity of man it gave too 
little recognition to the fact of human sin and the ever- 
present need of divine forgiveness and grace. 

So the new orthodoxy came along to challenge 
liberalism and, as its exponents are fond of saying, to 
strip off its ‘‘illusions." In the approach of this position 
to scientific knowledge it is at one with liberalism in 
holding that there is no fundamental conflict. How- 
ever, man's boasted confidence in the power of science 
to remake and cure the ills of the world comes in for 
strong attack. The human predicament of sin and 
weakness, even in the best and most Christian of per- 
sons, needs to be recognized to humble us before God 
and to dispel the fallacy of man's self-sufficiency. Not 
pride in scientific achievement or confidence in man's 
good will, but repentance before God is the appropri- 
ate attitude of the Christian. This note has been 
sounded at a time when the collapse of the social fabric 
of Western civilization was demonstrating the inap- 
propriateness of human pretension and pride. It has 
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sometimes tended to underestimate man’s dignity and 
greatness as a child of God, and has perhaps been too 
pessimistic about man s capacity to work with God for 
the remaking of society according to Christian ideals. 
Nevertheless, it has been a wholesome corrective to 
liberalism at its weakest points and has challenged 
many liberals to rethink and deepen their theology. 

What, then, are we to say to the relations of re- 
ligion and science in the pursuit of truth? The wise 
Christian will make his approach both through the 
revelation of God in the Bible and through all that 
God has written in ‘'this mysterious universe” — though 
the glory of God revealed supremely in the face of 
Jesus Christ and through sympathetic understanding 
of both the worth and the weakness of God’s human 
children. Open always to more truth from whatever 
source it comes, suspending judgment when neces- 
sary till relative certainty emerges, resolved to live by 
the truth one has and to let others differ if their in- 
sights lead in another direction, one combines toler- 
ance with decisiveness, open-mindedness with Chris- 
tian conviction. Such an attitude leads both to knowl- 
edge and to power. The greatest word ever spoken 
about the pursuit of truth is the word of Jesus, “Ye 
shall know the truth, and the truth shall make you 
free ’’ 


49 



Chapter IV 

THE REALITY AND NATURE OF GOD 


1 HERE IS MORE than one way to get at 
the reality and nature of God. One may go to the Bible, 
and supremely to the life and words of Jesus, to find God 
there. That is the way most Christians find him, and to 
many this seems all we need. Others, not wishing to de- 
pend so much on faith and revelation, prefer to ap- 
proach the matter through the evidences accessible to all 
in nature, history, and human personality. Still a third 
route is the personal discovery of God through worship, 
through moral obedience to God’s will in service, 
through triumphant victory over evil. 

All of these routes have much to contribute to our 
understanding. In fact, none of them is complete with- 
out the other two. In this chapter we shall approach 
the matter from each of the first two angles and try to 
show how they illumine and supplement each other. 
Later when we consider the meaning of the Christian 
life, we shall take up the third.^ 

1. The existence of God 

In the Bible the existence of God is not questioned: 
it is throughout assumed. Yet any inquiring mind has 


^ Chapters VIII and IX. 
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a right to raise the questions: “Why should I believe 
in God?*' “What is the evidence?** Since the question 
of God's existence is logically prior to his nature^ we 
shall begin our study with it and start with the second 
of the approaches outlined above. 

The first reason for believing in God is the religious 
experience of humanity. The idea is one that must be 
lived rather than proved, and belief in God is a 
characteristically human experience. This is not to 
say that it is instinctive, that every person has it, or 
even that all peoples have it, for this is a matter in 
dispute. Rather, it is natural and normal to seek after 
God, and the person who does not do so is abnormal- 
just as it is the normal thing to be able to distinguish 
colors, while here and there is a person who is color- 
blind. There seems to be an upwelling urge in the hu- 
man heart to find God— a tendency which made the 
French philosopher Sabatier say that man is “incurably 
religious." Augustine expressed this very beautifully 
centuries ago when he said, “Thou hast made us for 
Thyself, O God, and our hearts are restless until they 
rest in Thee." 

While this religious impulse does not give positive 
proof of God, it affords a very strong evidence. Every- 
where else in our experience where there is a powerful 
impulse within us, there is something outside of us re- 
sponding to it. We have a hunger impulse— and there 
is food; a sex impulse— and there are mates; a yearning 
for friendship— and there are friends. The probability 
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is great that mankind would not have a hunger for 
God unless there were a God to satisfy it. 

But it is not alone man’s impulse to worship which 
leads one to believe in God; it is the kind of life which 
flowers from it. Not all great souls have been Chris- 
tians, but the noblest living of the ages has been 
rooted in religious faith. The people I know who bear 
suffering most bravely, who are most serene and 
poised in the face of difficulties, who are most sym- 
pathetic toward others, who live the most genuinely hap- 
py lives, are the people to whom faith in God is a vital 
reality. One of them, a lady ninety-one years old who 
has lost her family and her property and has almost 
lost her sight, has strengthened my faith repeatedly by 
saying with no trace of self-pity, “God never fails. 
When he takes away one thing, he always gives an- 
other.” It is simple, triumphant faith like that which 
G. A. Studdert-Kennedy2 must have had in mind when 
he wrote: 

Peace does not mean the end of all our striving, 

Joy does not mean the drying of our tears; 

Peace is the power that comes to souls arriving 
Up to the light where God Himself appears. 

When one comes face to face with a person who carries 
his faith in God with him and lives by it whatever 
comes, doubts recede. 

•A British clergyman and poet, chaplain to King George V. The 
passage quoted is from **The Suffering God/' from The Unutterable 
Beauty, and is used by permission of the publishers. Harper & Bros. 
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Moreover, the currents of history give evidence of 
God’s reality. There is a moral law written in the 
structure of men and nations which cannot be flouted 
without catastrophe. In smoother days this was not so 
evident. But one thing the war has demonstrated with 
terrible clearness is that when a society attempts to run 
on the basis of greed, hate, vindictiveness, and selfish- 
ness, disaster results for everybody. “God is not 
mocked,” and what we sow we reap. The fact of evil, 
like the presence of goodness in the world, gives evi- 
dence of a moral order in which can be seen the gov- 
erning hand of God. 

Other reasons for belief in God come out of the 
sciences. Evolution gives one of the clearest possible 
evidences. To suppose that everything progressed from 
star dust to amoeba, and from amoeba to man, and 
from Neanderthal man to Socrates and Jesus just by 
accident, puts a terrific strain on our credulity. The 
more one learns both of biological evolution and of 
the evolution of social cultures, the more one sees that 
Tennyson was right when he said: “Yet I doubt not 
through the ages one increasing purpose runs.” 

When I consider what astronomers tell us about the 
magnificent distances in the skies, I find new meaning 
in the psalmist’s words, “The heavens declare the glory 
of God: the firmament showeth his handiwork.” When 
we look up into the sky at night, we not only see soft 
beauty; we see light that has been on its way— so dis- 
tant are many of the stars— since before we were bom, 
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since before our Republic was established, since be- 
fore Columbus saw America, since before Jesus lived. 
In fact, two thousand years, or two thousand centuries, 
are a short interval in cosmic time, and astronomers 
catch rays in their telescopes from stars many millions 
of light-years away. The sun and moon and planets 
keep going their way with such infinite accuracy that 
the astronomers and mathematicians can predict to the 
second when an eclipse will occur. To suppose that 
all this happens by chance is unthinkable. Wherever 
there is order and harmony, there is an ordering, har- 
monizing Mind. 

When one thinks or the immensity of the universe, 
one is apt to feel, as a certain psalmist once did, that 
man is a tiny and insignificant fragment in this vast- 
ness. You remember he said: 

When I consider thy heavens, the work of thy fingers. 

The moon and the stars, which thou hast ordained; 

What is man, that thou art mindful of him? 

When I find myself in this mood, I think also of 
the greatness and dignity of man, and I find myself 
answering with the psalmist: 

For thou hast made him but little lower than God, 

And crownest him with glory and honor. 


It appears, then, that in the nature of human per^ 
sonality there is an evidence of God. It is right to say, 
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**Man is an animar*; it is wrong to say, “Man is nothing 
but an animal/* Sometimes you may yearn for a sort 
of bovine contentment and the easy existence of the 
“happy oyster/* but you would not, if you could, 
change places with a cow or an oysterl Man’s thirst 
for knowledge, his power to do serious thinking, his 
aspiration toward moral ideals, his appreciation of 
beauty, his quest for God— these are traits which put 
man above and outside of the subhuman world. 

Later we shall have more to say about the Christian 
doctrine of man. But for the present it is enough to 
point out that the very fact of our existence (even with 
all the badness there is in us I) points beyond man’s 
own existence and beyond the forces of physical nature 
for an explanation. As the old adage has it, “Water 
cannot rise higher than its source,” and man with all 
his faults is still a creature of such dignity and poten- 
tial goodness that he bears in him the marks of divin- 
ity. In fact, man’s highest traits, the capacity for love 
and goodness, wisdom and creativeness, are the very 
traits which the Christian faith ascribes to God in in- 
finite degree. It is reasonable to believe that mind, 
spirit, or personality in man emerged from lower forms 
of life only if a Supreme Mind, Spirit, or Personality 
directed the process and fashioned man according to 
his good purposes. This is part of what is meant by sav- 
ing that God has made man in his own image. 
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2. The nature of God 

In discussing the evidence for God’s existence, we 
have already suggested some things about his nature. 
The religious strivings of mankind point to a God who 
gives support and makes moral demands upon us. 
History shows what happens when we work with, or 
thwart, his righteous will. Science gives evidence from 
which to infer the existence of a God of creative 
power and infinite wisdom in the fashioning of an 
orderly world. Man at his best, though always far 
from God’s perfection, reveals intimations of the 
meaning of divinity. 

We must now ask more directly what is meant by 
a ‘^personal God.” This term is confusing to many, for 
it seems to indicate a physical body, or a magnified 
man— often mentally pictured in childhood as a benign, 
elderly gentleman with a beard, seated on a throne some- 
where up in heaven. When this anthropomorphic® con- 
ception fades as one’s thinking becomes more mature, 
often there is nothing left. 

It is necessary to decide to what extent we may, and 
may not, rightly think of God from what we know of 
human personality. Certainly if God is personal, he 
cannot be a superman, either with a beard and bones 
or a cosmic nervous system. So to think of him would 

•Literally, *‘man-£orm,” from the Greek anthropos, “man,” and 
morphs, “form." Any conception of a personal God is in some respects 
anthropomorphic, but the danger lies in conceiving personal traits too 
physically and crudely. 
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be to make him in our image. The throne of God is 
picture language to suggest his majesty, and is not to be 
located anywhere in astronomical space. Yet this is not 
to deny God’s personality. If the most essential thing 
about man is not his physical body but his spirit— the 
invisible you that dwells in and expresses your self 
through your body without being identical with it— so 
God’s Spirit needs no visible, tangible body to be person- 
al. A medium of expression he must have, just as we need 
our bodies, and this we find in nature, in history, in great 
human experiences, and supremely in God’s revelation 
of himself in Christ. From all these sources we see in 
God infinite creative power and wisdom, righteousness, 
loving concern that seeks to lift men toward his own 
goodness. This is to say that God is personal, spiritual in 
nature as we are, but with a personality that is flawless 
and complete while ours at best is sin-stained and frag- 
mentary. 

From this follows a conviction very important to 
Christian faith and living. If God is personal, this 
means that we can have fellowship with him. Indeed, we 
can go farther and say that he has made us for fellowship 
with himself, and for doing his will in fellowship. This 
makes prayer sublimely meaningful, and imparts chal- 
lenge and power to service. The personality of God is 
not an abstract question only; it is our final source of 
assurance as we seek in companionship with him to meet 
what life demands. 

In what has been said thus far, our thought has been 
mainly centered in what can be discovered about God 
from our observation of life. Even apart from the direct 
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witness of the Bible, the evidences of a personal God 
are woven into the fabric of existence. But our concept 
will not be complete, and is not likely greatly to trans- 
form our living, unless it is made concrete and potent 
in terms of what the Bible gives us. 

The three dominant biblical ideas of the nature of 
God, converging in the New Testament to make a 
fourth, are of God as Creator, Judge, and Saviour. It is 
God who “in the beginning . . . created the heaven and 
the earth.” The moral purpose of God is expressed in 
the great refrain of the creation poem, “And God saw 
that it was good.” Though the biblical writers lived be- 
fore the dawn of modern science, they caught something 
of the meaning of the orderly ways of God in nature 
and expressed it beautifully at the conclusion of a quaint 
old story, “While the earth remaineth, seedtime and 
harvest, and cold and heat, and summer and winter, and 
day and night shall not cease.” In many passages, par- 
ticularly in the psalms and in the great hymn to creation 
at the end of the book of Job, there are praises to God 
for the beauty and bounty of the world he has made. 
It is assumed throughout that man is dependent on, and 
responsible to, the God who has created him and given 
him “dominion over the fish of the sea, and over the fowl 
of the air,” and over all the earth as God’s steward. 

In the Bible God is not only the creator— as we com- 
monly assume— but the Judge of all men— as we tend to 
forget. This is not to say that a God of wrath visits 
vengeance upon sinners, though this all-too-human note 
crept into the Old Testament and has corrupted Chris- 
tian theology. God as judge is a moral being who will 
not tolerate sin, and who seeks to save the sinful even 
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though he has to punish them to bring them to his way. 
An all-righteous God demands of men obedience to his 
his holy will. (“Shall not the Judge of all the earth do 
right?”) Yet men persist in sin, and repeatedly in mercy 
God sends his messengers to save men from destruction 
by calling them to repentance. “Seek the Lord, and ye 
shall live” stands side by side with the message of judg- 
ment and doom in the words of the prophets, and gives 
to their indictments a positive meaning as the expression 
of God’s mercy. The climax of the Old Testament is the 
foreshadowing of a Messiah, or Deliverer, to be sent 
from God to save the people from their sins and bring 
in a new age of peace and righteousness. 

It is the Christian faith that in Jesus this Saviour 
came, and that in him we see God manifesting himself in 
a human life. Jesus* name for God was Father, and 
uniquely beyond all other men he lived as a son of God 
ought to live. In Jesus we have the world’s supreme reve- 
lation of God. Jesus lived like God; prayed to God; 
triumphed over temptation and pain in Godlike mas- 
tery; gave himself like God in love and suffering for 
men. The cross is the eternal symbol of the union of 
love with suffering— -of love and suffering at the heart 
of the universe. It is not by accident that people find 
the way to God most readily, not through speculation, 
but through devotion to the Christ in whom God has 
revealed himself that men may know what God is like. 

If we believe in “the God and Father of our Lord 
Jesus Christ** not merely with intellectual assent, but 
with a vital and personal faith, it will do something 
to our living. We cannot afford to live cheaply or care- 
lessly in the presence of such greatness. 
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We shall find ourselves growing daily in richness and 
fullness of life. We shall find our horizons broadened 
and our sympathies deepened. What I want to say about 
this has been said for me in a poem by Tessie Wiseman 
Gibbs: 

If we believed in God, there would be light 
Upon our pathway in the darkest night. 

If we believed in God, there would be power 
To foil the tempter in the sorest hour. 

If we believed in CJod, there would be peace 
In this world's warfare, ever to increase. 

If we believed in God, there would be joy. 

Even in tears, that nothing could destroy. 

If we believed in God, there would be love 
To heal all wounds and lift the world above. 

Lord Christ, be near us, that, beholding Thee, 

We may believe in God and be set freel 

3. The problem of evil 

We shall not attempt to deal here with all the ques- 
tions regarding God and his relation to the world. In a 
sense, the whole book deals with this theme. There is, 
however, a persistent question that ought to have some 
attention in this chapter. This is the age-old problem of 
evil and, in particular, of unmerited suffering. 
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The problem of evil has two sides, sin and suffering.* 
Both raise serious questions as to the goodness and 
power of God, and keep us forever asking, “Why?” 

Though sin is the worse evil, it presents fewer intel- 
lectual problems. If once we grant that God has endowed 
us by creation with enough freedom to choose between 
good and evil, it follows that when we thwart his will 
by wrong choices, we sin. The question may still be 
asked as to why God did not create us to be automatically 
good. However, I have met no one who wanted to be- 
come an automatic robot. It is God’s supreme gift of 
freedom that makes us men. When God made us, he 
trusted us enough to place this dangerous gift in human 
hands— and took the consequences. 

We shall later have more to say of sin, when we discuss 
the nature of man and salvation. For the present we 
must center on a knottier problem— why it is that good 
people have to suffer. 

The commonest answer, both in the Old Testament 
and in many people’s thought today, is that suffering is 
the punishment of God for some open or secret sin. 
“What have I done that God should bring this upon 
me?” is a frequent cry. It is true, as we saw earlier in 
this chapter, that there is such a thing as divine judg- 
ment, and that suffering does come to individuals and 
nations as a consequence of sinning against the laws of 
God. Nevertheless, it is not true that all suffering is to be 
thus explained. There are many cases of illness, be- 

* My Conflicts in Religious Thoughts, diapters IX and X, and The 
Recovery of Ideals, chapter XIII, give a fuller treatment than is pos- 
sible here. See also The Dark Night of the Soul for a discussion of the 
oonvergenoe of sin and suGEering in mental depressiois* 
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rcavement, and tragic loss which are not to be traced 
to the sufferer’s sin. The book of Job was writj^n to 
refute the idea that all suffering comes from sin, and 
t he sooner this idea is abandoned , the better. 

Jrlow, then, are we to explain it? No human mind is 
wise enough to give a complete answer, but three impor- 
tant facts give us a clue. The first is our freedom. Not 
all, but much, of the world’s misery is caused by human 
ignorance, folly, and sin. The second is a world of regu- 
larity and order in which causes bring effects. The third 
is the fact that we live in a great network of social rela- 
tions—so bound together that my good helps another, 
and my evil harms another. These factors— freedom, 
order, and society— are our greatest blessings, without 
which we should be miserable, if indeed we could live at 
all. Yet they sometimes cause suffering. This can only 
mean that, for the sake of the goodness of this kind of 
world, God permits some things to happen that he does 
not desire, and suffers with us in our pain. 

This may become clearer if we let the reader ask 
some questions. By this time he is saying: “You speak of 
God’s goodness. What about his power? If he could have 
prevented the war, why didn’t he?” 

God’s omnipotence is important. There is not merely 
a prop to bolster our courage, but an authentic Chris- 
tian conviction in “Hallelujahl for the Lord God om- 
nipotent reignethi” This confidence must not be sur- 
rendered. It can be preserved by the faith that God’s 
victory is sure. 

But does this mean literally that “with God all things 
are possible”? If we try to say so, it lands us in contradic- 
tions. In the nature of things, he could not make a square 
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triangle or a yardstick a foot long. And some limits are 
imposed by his own nature. If he is perfect in goodness, 
he cannot be sinful; if he is all-wise, he cannot be foolish 
and erratic. When he acts, he must act consistently. 

In making men with moral freedom God has greatly 
limited his ow'd freedom. In order to choose to obey his 
will, we must be free to thwart it. If to avert war God 
took from us our power to sin, he would be treating us 
as puppets instead of persons. He would, furthermore, 
be acting, not like the righteous and loving Father that 
he is, but like a dictator. 

“This I understand,** the reader may be saying, per- 
haps a bit impatiently. “It is clear enough that we are 
free to sin and make mistakes, and that this causes 
suffering. But, is there not a great deal of suffering that 
cannot be attributed to human agency— such things as 
hurricanes, floods, earthquakes, unavoidable accidents?’* 

Yes. There are some things we can neither predict nor 
prevent. The key both to understanding these events 
and to preventing some of them is the fact that God 
works through orderly natural processes. We do not 
know all of his ways, but many of them have been dis- 
covered and formulated as “laws of nature.*’ We have 
some knowledge of them. 

These regularities are a great blessing to us. We de- 
pend on them not only for our scientific knowledge but 
for our security in daily living. Imagine— if you can— the 
resulting chaos if gravitation were for a moment inter- 
rupted! Or, if fire were withdrawn, which the Greeks 
said Prometheus stole from the gods for man’s benefit. 
But if God is to work through orderly processes, these 
processes must go on even when great suffering results. 
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God cantiot at the same time give us gravitation and fire 
as dependable forces and suspend them when an in- 
cendiary bomb drops from the sky to wreak devastation 
on what lies under it. 

“This brings us to the heart of the problem for me!” 
the reader may exclaim. “That bomb killed innocent 
civilians who had little, if anything, to do with causing 
the war. How can a just God let this happen?*’ 

If this were all, it would be grossly unjust. We are all 
sinners before God, but some have far greater guilt 
than others. Often the relatively innocent suflEer most. 

However, from the Christian point of view light is 
thrown on what would otherwise be stark mystery. We 
live in the family of God. So knit together are we that 
we inevitably gain by another’s good and lose by an- 
other’s evil. This causes tragic suffering of the innocent. 
But it challenges us to work with God to make this 
family relation one from which all can profit. It is our 
ground of hope for the advancement of God’s Kingdom. 
It puts before us the continuing Christian obligation to 
banish suffering by means of self-giving love. 

When suffering is voluntarily assumed by the inno- 
cent for the guilty, this is the way of the cross. It lies at 
the heart of the Christian faith. But the cross would be 
meaningless for us if God did not suffer too. “He that 
spared not his own Son, but delivered him up for us 
all*’— have not these words taken on deeper meaning as 
parents have been called to give sons in our time? What- 
ever happens to men, God suffers most. 

Our little minds have not penetrated the whole mys- 
tery. To do so we should have to be as wise as God, and 
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we are not. But the last word in the problem of pain is 
not understanding of the mystery, but mastery. With 
the living companionship of God, whose love for the 
world is equaled only by his agony for human sin and 
pain, any suffering can be endurei More than that, it 
can be made a channel for the lifting of life nearer to 
God’s presence. Hosts of victorious lives, triumphant in 
the midst of pain, bear witness. If we will let God work 
in us to refine, sweeten, and glorify our living, then we 
shall discover the meaning of Paul’s words: “We know 
that the whole creation has been groaning in travail 
together until now; ... we know that in everything God 
works for good with tliose who love him.” ® 

It is through spiritual victory over pain and the turn- 
ing of it to his good ends, not by any assurance of its 
removal, that God delivers us from the evil of suffering. 
This is central to the Christian gospel. We must next 
ask what there is about the Christian’s faith in Jesus 
Christ that gives us grounds of hope. 

® Romans 8:22, 28 (Revised Standard Version) . 
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Chapter V 

JESUS CHRIST OUR LORD 

»J*iNCE INFANCY most of US have heard 
or uttered prayers which ended, “Through Jesus Christ 
our Lord.” Since the beginning of Christianity Chris- 
tians have called Jesus “Lord,” and have in some way 
equated him with God. What does this mean? 

In the preceding chapter we saw that our surest due 
to the reality and nature of God is in Jesus, and that 
through this conviction, if earnestly held and lived by, 
new power flows into our lives. This is to say that in 
Jesus the Christian sees the Revealer of God and the 
Redeemer of men. We must now ask further what these 
terms— and others related to them— mean for us. 

1. Jesus the Revealer 

Jesus is not our only avenue to the discovery of God. 
As we have seen, in the beauty and bounty and orderli- 
ness of nature, in the best of human insights and striv- 
ings of the ages, in the upward climb of man and even 
in the thwarting of human desire that abruptly halts our 
course when we sin against God, are revelations of the 
Eternal. But gleaming high above all is the manifesta- 
tion of God in human life that Jesus Christ presents. 
When we see Jesus, we know what God is and what he 
requires of us. 

The Christian doctrine of the “incarnation” means 
that in Jesus we see God “in the flesh,” or, as the Fourth 
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Gospel puts it in immortal words: “The Word was 
made flesh, and dwelt among us, (and we beheld his 
glory, the glory as of the only begotten of the Father,) 
full of grace and truth.** ^ Paul says almost the same 
thing when he writes in his second letter to the 
Corinthians: “For God, who commanded the light to 
shine out of darkness, hath shined in our hearts, to give 
the light of the knowledge of the glory of God in the 
face of Jesus Christ.’* ^ 

When we ask what this light of God*s glory is that we 
see in the face of Jesus, we must do what the first disci- 
ples did— get acquainted with him. And the more we 
read the story and let the mysterious radiance and 
beauty, the gentleness and valiant strength, of his per- 
sonality capture us, the more plausible it appears to say 
that the glory of God shines in his face. We do Hot have 
in the Gospels a biography of Jesus, but a portrait 
drawn by the first-century Christians. After due allow- 
ances are made for their interpretations written into the 
story, the outlines still are unmistakable; and a clear, 
luminous figure shines through the dust upon the por- 
trait to show us God. 

Read one of the Gospels through at a sitting, and see 
what it says to you. The best Gospel for this purpose is 
Mark’s— the earliest and most dependable account of 
Jesus’ life. However, Matthew contains the epitome of 
his teachings in the Sermon on the Mount. 

It is apparent that here is a man who had a remarkable 
power over people, and that this power was joined to 

» John 1:14. 

•II Corinthians 4:6. 
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sympathy with and concern for everybody. He was never 
too busy to heal and help the multitudes of people who 
needed him. Others might give a wide berA to lepers 
and poor insane folk thought to be possessed of devils, 
but not he. Other “respectable” people condemned him 
for eating and chatting with tax-gatherers and sinners, 
but he saw that they too had souls that needed help. He 
had time to play with children and to talk with women— 
two things common enough now as a result of centuries 
of Christian influence, but not then. When a Roman 
centurion’s son or a Syrophoenician woman’s daughter 
needed help, he broke across racial lines to give it; and 
one of his greatest parables is of the neighborly act of a 
despised Samaritan. Wherever he went, he healed the 
sick, encouraged the fearful, gave new life to the weak 
and the sinful whose faith reached out to him for de- 
liverance. He did for men, in outgoing, inclusive love 
for all, what in our best insights we know God is seeking 
to do for us. In such acts of Jesus we see the glory of the 
Father, “full of grace and truth.” 

In the words of Jesus that we have recorded there is 
no high-flown rhetoric. He taught mainly by simple 
stories about things familiar to his hearers— the sower 
and his seed, the shepherd and his sheep, a woman 
sweeping her house for a lost coin, a boy leaving his 
father’s house to have his fling and coming back home 
again poorer but wiser, mustard seed growing to make a 
great tree, leaven making the bread rise, birds, lilies, 
wineskins, fishing nets, red sunsets, a dead sparrow 
along the highway, a wedding party for which the lamps 
must be kept bright by care and watchfulness. What- 
ever Jesus touched he glorified. In his and the Father’s 
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world there was nothing small or cheap. Through such 
homely things of everyday life he set forth the greatest 
truths ever spoken about God’s seeking, forgiving love; 
about God’s rule in human lives; about what God asks 
of those who would work with him to make his King- 
dom come. 

Though Jesus was not a systematic theologian and 
his teachings do not come neatly arranged in logical 
order, it is not difficult to sift from his words the pri- 
mary things that he taught. About God he taught that, 
like a father, God loves all men and is concerned that all 
his sons live in good will and brotherhood with one 
another. About man he taught that we are weak and 
sinful at best, ever prone to sin against God and our 
neighbor, but nevertheless creatures of supreme worth 
and dignity in God’s sight. About the nature of the 
good life, he taught that the greatest virtues are not 
those of outward obedience to the law but those of 
inner purity of motive, and that a life of sincerity, 
humility, mercy, and forgiveness is the blessed life. Re- 
garding the things to be prized, he counseled simplicity 
and the placing of spiritual above material possessions. 
Regarding the sources of power for our salvation, he 
taught that through faith in God, not through any merit 
of our own, our broken lives can be made whole. 

Regarding our destiny he spoke few words, but great 
comforting ones, that promise eternal life. As his cen- 
tral message, many times repeated, he placed before 
men the great ideal of the righteous rule of God in 
human lives, the coming of God’s Kingdom on earth 
as it is in heaven. 

When we put together what Jesus did and what he 
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said, we have a clue to understanding what is meant by 
Jesus Christ as the supreme revelation of God. At three 
points this stands out. 

First, Jesus practiced what he preached. In all the 
rest of us there is a gap somewhere between what we 
profess and what we do. In him the fabric of his life is a 
seamless robe. 

Second, his religion and ethics, like his life and his 
words, are all of one piece. This is to say that in him 
the worship of God, new life through God, obedience 
to God and to Gods demands, all fit together in one in- 
separable whole. Wherever men have tried, even halt- 
ingly, to be followers of Jesus, they have found them- 
selves challenged at one and the same time to love God 
and their fellow men. Of the two Great Commandments, 
neither can spare the other. 

Third, Jesus had a sure, unerring sense of what was 
important. He took the best in the Old Testament, 
often marginal there, and lifted it to a place of central 
importance. In whatever human situation he touched, 
he saw to the heart of the issue and brought out new 
insights, latent powers, clearer direction for living. He 
gave no precise rules or codes of conduct, but by his 
discernment of what God puts first, he has been enabling 
men ever since to ‘‘seek . . . first the kingdom of God, 
and his righteousness.” 

If Jesus had done no more than to show men by ex- 
ample and precept what God is like, we would rank him 
first among all men. As we live with his personality and 
see it in all its purity and power, we too are led to say 
with the Roman centurion who stood by at his death, 
"‘Truly this man was the Son of God.” This we must say 
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at the very least, that Jesus was so like God that in him 
we behold the glory of the Father. 

This is Jesus the Revealer, the incarnate Son of God. 
But can we say more? We must ask now what it means 
to say, ‘‘Jesus saves.** 

2 . Christ the Redeemer 

The word “redemption” sounds old-fashioned and 
meaningless to many people. It means literally to be 
“bought back,** and came into use originally from the 
idea that a person who had become a slave to sin could 
be restored to freedom only when a price was paid. In 
spite of the outmoded metaphor, there is a deep meaning 
here, for the Christian believes that Jesus in love for 
men did something for us which we could not do for 
ourselves. However, we shall understand it better if we 
change the word a little and say that Christ has 
“brought** us back to God. Redemption means salva- 
tion, and salvation means healing, health, wholeness of 
living. To say that “Jesus saves** is to say that when we 
have strayed from our true home in God, when our 
souls are sick and at loose ends, he brings us back and 
heals and unifies us for strong and victorious living. 

How does this happen? No better account has ever 
been given than in Jesus* own story of the prodigal son— 
the boy who, wishing to enjoy himself and have his own 
way, left home only to become very unhappy when he 
got his own way. “When he came to himself, he said, 
... I will arise and go to my father*’; and, returning, he 
found salvation, for in spite of his badness his father had 
not ceased to love him. This is a parable that applies to 
us, and to human nature in every age. Not that we must 
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literally come back to God, for in our self-seeking we 
have never been really at home with him. Nor for most 
of us do our sins take the form of drunkenness and 
riotous livingl What the story means is that when we 
try to run our own lives and have what we want, however 
well we may meet the requirements of ordinary decency, 
we fall a long way short both of the goodness and of 
the inner satisfaction that come from being in fellow- 
ship with God. Only as we stop trying to depend on our 
own merits and “with hearty repentance and true faith” 
turn to God, can his forgiving mercy receive us and 
give to us his strength and joy. 

This is what has been happening all through the 
centuries by the power of Christ. One thinks of Mary 
Magdalene, out of whom “seven devils” were driven,* 
of Saul of Tarsus, persecuting the Christians till God 
blinded him on the Damascus Road to open his eyes; of 
Augustine, wrestling futilely with sexual temptation 
until God said to him, “Put ye on the Lord Jesus Christ, 
and make not provision for the flesh to fulfill the lusts 
thereof”; of Francis of Assisi, renouncing his father’s 
wealth to serve the poor in utter simplicity and humility; 
of George Fox, cured of the depression that was ruining 
his life when he heard a voice which said, “There is 
One, even Jesus Christ that can speak to thy condition”; 
of John Wesley, having his heart “strangely warmed” 
until he was empowered to revitalize the faith of many 
thousands. As one thinks of such famous Christians, one 
must not forget to be grateful for the millions of hum- 
ble, nameless ordinary folks of all ages and all lands 
who have mastered overwhelming difiiculties to live 
greatly through the power of Christ. 
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At this point a question may arise* Is it by the power 
of Christ that such great living comes about? Or by the 
power of God? In other words, does Jesus save, or does 
God save us? 

The answer for the Christian is both. It is "God in 
Christ" that brings about the miracle of changed lives 
in Christian redemption. A large part of what we mean 
by the divinity of Christ is involved in the fact that in 
Jesus* time he, like God, could forgive sins without its 
seeming blasphemous to the forgiven. In our time we 
can say either that Christ saves us or that God saves us, 
for it is the God who has not only revealed himself but 
imparted himself to us in Christ that is our salvation. 

There can be only one supreme center of loyalty. That 
center for the Christian is not God alone, or Christ 
alone. It is the God who has given himself to men in 
Christ. It is this God, incarnate in Christ the Saviour, 
who of his overflowing mercy breaks the power of sin 
and death to deliver us from evil. 

3. The doctrine of the Trinity 

This gives us our clue to the understanding of the 
Trinity of Father, Son, and Holy Spirit. This doctrine, 
which emerged during the early centuries of Christian 
thought and is deeply imbedded in our tradition, is a 
puzzle to many minds. The Trinity does not mean that 
Christians are expected to worship three separate gods. 
Nor does it mean that in some peculiar manner three 
different persons are one person. It means, in its sim- 
plest terms, that God has expressed or manifested him- 
self in tliree ways. We see something of God*s nature in 
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his treating and sustaining work as Father; we see him 
within the conditions of human life as Son; we experi- 
ence his presence within our lives as Holy Spirit. 

The problem of the Trinity does not center mainly in 
the third element, for it is not difficult to conceive of 
the Holy Spirit as the indwelling presence of God in our 
lives. All true worship, all fellowship with God in 
prayer, all sense of direction from God in the daily 
decisions we must make, presupposes the presence of the 
Holy Spirit. There is a large problem as to how to dis- 
tinguish between our own mistaken ideas and the true 
guidance God gives us through his Holy Spirit, and of 
this we shall say more later when we consider how to 
discover the will of God.® However, there is no serious 
problem in thinking that, as we open our lives to him, 
God manifests himself to us through the Holy Spirit. 

The main question about the doctrine of the Trinity 
lies in what we mean by Christ. If one believes what 
has been said earlier in this chapter about Jesus Christ 
as the supreme revelation of God and the Saviour of 
men, he will affirm belief in Christ as the Son of God. 
This does not mean that Jesus was God. It means that 
his life was so filled with the character and power of 
God that when men have seen him, they have seen the 
Father. 

'^o believe in Jesus Christ as the Son of God is the 
cornerstone on which Christian faith rests. In the gospel 
story it is recorded that when Jesus at Caesarea Philippi 
asked the disciples the question, “Whom say ye that I 
am?” Peter answered, “Thou art the Christ, the Son of 


* Chapter XJ. section S. 
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the living God.” ^ It was on this conviction that the 
Church was founded, and it is from this faith that the 
Church has continued to draw its power. 

If we hold to this faith, a good many questions either 
receive an answer or assume relative unimportance. For 
example, the pre-existence of Christ does not mean that 
Jesus as a human being lived before Jesus was born. 
Rather, it means that the divinity in him is as eternal as 
God. Before Jesus came into the world, this divinity 
which became incarnate in him was already in the world 
as the eternal Creative Spirit which John’s Gospel, bor- 
rowing from Greek thought, calls the ‘‘Word.” ® This 
same divinity remained in the world after Jesus’ death 
to be the Comforter^—the Holy Spirit of God which is 
at the same time the Spirit of Christ. 

The question as to whether Jesus was born of a virgin 
is one on which the opinion of Christians differ, and 
the biblical accounts do not throw clear light upon it. 
In the first chapters of Matthew and Luke a virgin birth 
is stated.*^ However, in both Matthew and Luke the 
genealogy which traces Jesus’ ancestry back to King 
David is through Joseph’s line. Jesus seems generally 
to have been regarded in Nazareth as Joseph’s son.® 
The letters of Paul and the Gospel of John, which 

* Matthew 16:15, 16. 

*In Greek, the Logos. There is no word in English that exactly 
translates it. It means the eternal self-expression and outpouring of 
God’s life into the world. 

•John 14:26. The Revised Standard Version of the New Testament 
translates this more meaningfully as the “Counselor.” 

’ Matthew 1:18-25; Luke 1:26-55. 

•See Matthew 13:55; Luke 4:22. Also Luke 2:41, 48. 
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throughout affirm the divinity of Christ, make no men- 
tion of a virgin birth. It does not appear in Mark, the 
earliest Gospel. These facts lend support to the view 
that the story of a physical miracle in connection with 
Jesus* birth is part of the tradition that developed after 
the early Christians had for other reasons become con- 
vinced of his divinity. 

In any case Jesus* sonship hinges, not on the physical 
manner of his birth, but on what he was and said and did. 
His life, his teachings, his power to transform lives in 
his own time and ever since, are evidence enough that in 
a unique sense he was the Son of God. Seeing in him 
this supreme expression of the life of God, Christians 
through the centuries have called him “Lord.** 

The whole great story— the birth, the life, the teach- 
ings, the death, the resurrection of Christ— drives us to 
action in Christ’s name. A ‘lord,” in the language of an 
earlier society, is one to whom allegiance is owed, one 
to whom service is due. If Jesus Christ is “Lord,” not 
in name only, but as the Living Center of our lives, to 
him we shall give our supreme allegiance and our 
service. Out of the daily round of Christian duties, made 
rich by daily fellowship with Christ, comes the begin- 
ning of eternity in time. Our highest reward is no 
earthly blessing, but the voice of one saying, “Well 
done, thou good and faithful servant: thou hast been 
faithful over a few things, I will make thee ruler over 
many things: enter thou into the joy of thy Lord.” 
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Chapter VI 

GOOD FRIDAY AND EASTER 

T HE LIFE OF Jesus givcs US a supreme 
center of loyalty. In it we see God, and by its power we 
are lifted. But it lies at the center of Christian belief that 
Christ died for our sins. What, then, is the special place 
of Christ’s death in our salvation? 

1. The meaning of the Cross 

It is not by accident that the cross is the central sym- 
bol of the Christian religion. So familiar is it that we 
tend to make of it merely an ornament. But without 
what the cross stands for, the Christian religion would 
neither have come into existence nor have lasted through 
the centuries to be today a beacon of light in a darkened 
world. 

What the cross symbolizes is God’s way of dealing 
with men. As the flag of our country means, not just red, 
white, and blue cloth in a certain pattern, but a great 
ideal of freedom and democracy to which we owe pa- 
triotic devotion, so the cross is not simply two crossed 
bars of wood or a glittering bit of gold in a vertical- 
horizontal position. The cross means the meeting point 
nf suffering with love, and God’s way of conquering 
evil through suffering love. 

If we ask how the cross came to mean this union of 
suffering with love as God’s way of delivering us from 
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evil, we are taken back to what Jesus was and what he 
did. That the cross is our symbol because Jesus died on 
the cross is obvious. But just how did his death make 
it our pattern and our source of power? 

This question is not easy to answer, for into the saving 
death of Christ are compressed the mystery and miracle 
of God’s saving love. To grasp it fully we should need, 
as Paul said, to “understand all mysteries,” and instead 
of trying to make it appear entirely reasonable we had 
better say gratefully as Paul did, “Thanks be to God for 
his unspeakable gift.” 

Yet this does not mean that we should refuse to think. 
Christians at various times have had a number of doc- 
trines of the atonement, that is, of the way in which 
Christ’s death makes possible the forgiveness of sins and 
our “at-one-ment” with God. In spite of very unsatis- 
factory elements in some of them, all have some truth, 
and some of them great truth. Let us take a glance at 
them. 

There is the propitiation theory, centering in words 
we still use in the Communion service: “If any man sin, 
we have an Advocate with the Father, Jesus Christ the 
righteous: and he is the propitiation for our sins; and 
not for ours only, but also for the whole world.’ ^ When 
this is taken to mean, as it too often has been, that an 
angry God has to be appeased, the modern Christian 
rightly rebels. It sounds like primitive religion, and 
clearly is not the kind of God that Jesus worshiped and 
served! Jesus’ God of fatherly love for all men, even 
sinners, needs no sin offering to propitiate his wrath. 


1 1 John 2:1-2. 
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However, if we take the sentence before and the one 
after as they appear in the First Epistle of John, the 
meaning becomes much clearer. It reads: 

My little children, these things write I unto you that 
ye may not sin. 

And if any man sin, we have an Advocate with the Father, 
Jesus Christ the righteous: and he is the propitiation for 
our sins; and not for ours only, but also for the whole world. 

And hereby we know that we know him, if we keep his 
commandments. 

When these verses are put together, what they say 
is: “God desires us not to sin. Jesus is our helper to find 
God, and the whole world’s. Our faith is proved by the 
way we keep his commandments.” At the heart of any 
true doctrine of the cross or the atonement lies this 
ethical emphasis. Furthermore, if the term “propitia- 
tion” be translated “expiation” as it is in the Revised 
Standard Version of the New Testament, the emphasis 
then falls, not on God’s anger, but on the evident fact 
of our sin and the need to have its burden lifted if we 
are to keep God’s commandments. 

Another doctrine, as unsatisfactory as the propitiation 
theory when taken in its crude form but with a kernel 
of true meaning in it, is the ransom theory. The assump- 
tion beneath it is that mankind was in the clutches of the 
devil until God through Christ paid the ransom in our 
behalf in order to release us. In support of it one finds 
in the Bible such passages as Paul’s, “Ye were bought 
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with a price,” * and the words attributed to Jesus, “For 
the Son of man also came not to be ministered unto, 
but to minister, and to give his life a ransom for many.” ® 
However, to suppose that the devil had to be ‘‘bought 
oflE” is not in keeping with the idea of salvation from 
sin through the power of God that one finds elsewhere 
in the words of Jesus and Pauli Paul's main emphasis is 
not that Christ appeased, but that he vanquished, the 
powers of evil. The truth in the ransom theory is not 
that sin can be canceled by another person's paying the 
bill; it lies rather in the fact that in his death Jesus 
demonstrated to the uttermost and for all time what it 
means ‘‘not to be ministered unto, but to minister.” 

A related view, though from the imagery of the law 
court, is the penal satisfaction theory. Here man the 
sinner is represented as incurring a penalty from God 
the judge—a penalty which must be paid if divine jus» 
tice is to be upheld. Yet man has no good works by 
which to settle the score. Christ by his death takes the 
punishment, makes amends for our sin, purchases by 
his blood our forgiveness. Because of the emphasis on 
what Christ did in assuming the penalty of our guilt, 
this view is often called also the substitutionary theory.^ 
It was formulated in classic form in the eleventh century 
by Anselm, archbishop of Canterbury, and has had great 
influence on both Roman Catholic and Protestant 

*I Corinthians 6:20; 7:23. 

•Mark 10:45. 

• It is also sometimes called the "scapegoat theory.” In the Old Testa- 
ment the scapegoat was the goat over whose head the high priest con- 
fessed the sins of the people on the day of atonement, after which it 
was driven into the wilderness. See Leviticus^ chapter 16. 
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thought. As Anselm propounded it, man’s sin before 
God is a debt so great that no mere man, but only the 
God>man, could pay it; and he could make atonement, 
not by any act of duty that was required of him, but only 
by something not required— the giving of his life. Not 
many of us now can thus think of sin as a legal debt to be 
paid to God, whether by ourselves or by Christ. How- 
ever, at the heart of it lies the insight that we do not 
earn our salvation by our own good works, but that 
Christ in love has done for us what we could not do for 
ourselves. 

It is apparent by now that these theories, though they 
differ in imagery and emphasis, tend to merge into one 
another. At the root of them is the idea that the blood 
of Christ atones for our sin and lifts its curse. What are 
we to do with them? 

We can reject these various doctrines of a blood atone- 
ment for their artificiality, for sin is certainly not like a 
money transaction which can be paid by someone else, 
whether to God or the devil. We can veer away from 
them because they suggest a vengeful, arbitrary God. 
At the opposite extreme, we can cling to them tena- 
ciously, condemn those who disagree, and make of “the 
blood” something of almost magical potency. Or we can 
try to understand them, let go some elements, and retain 
others that seem to us profoundly true. 

The last is what we ought to do. But first let us look 
at a theory which moves along a quite different track. 

A doctrine which has appeared occasionally through- 
out the history of Christian thought, and which appeals 
to many people today, is the moral influence theory. It 
emphasizes the fact that Jesus, by his obedience to God 
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and his fidelity to God’s call even when it took him to 
his death, set a perfect pattern for our lives. When we 
look at him, we see how a completely Godlike life is 
lived, and by this vision we are challenged to bear our 
crosses and walk in his steps. 

This is simpler and easier to grasp than the other 
theories. It has the great values of linking Jesus’ death 
with his entire life, of sending us to the Gospels to 
find direction for imitating him, and of putting the 
central emphasis on trying to live like Christ. It cor- 
rects the mistakes of finding something magical in his 
death and of making salvation merely an emotional ex- 
perience unrelated to Jesus’ way of life. Whatever our 
view, these values must be retained. 

Does this say all that is needed? Certainly Jesus 
should be our pattern. But can we live up to this pattern 
simply by looking at it? If he is a “moral influence” 
only, not victory over sin but discouragement at utter 
failure to live like Jesus is often the result. 

The great drawback in the moral influence theory is 
that it “pulls the teeth” out of a central Christian con- 
viction. For if Jesus died simply out of fidelity to his 
convictions when evil men misunderstood and perse- 
cuted him, wherein did his death differ from that of 
Socrates at the hands of the Athenians? Or of any other 
great, good man who died a martyr to his cause? We ad- 
mire Socrates, and his influence still lives; but there is 
no religion that makes him the center of loyalty. The 
cross is on millions of church spires and altars, but I 
know of no corresponding symbolic use of the cup from 
which Socrates drank the hemlock. 

We are driven, then, to look deeper for the meaning 
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of the cross and a doctrine of the atoning— it is clearer 
to say “saving”— death of Christ. The view that is truest 
may be called the redemptive or evangelical doctrine if 
one wants a name, though it has been held throughout 
Christian history and usually without a label. 

This view centers both in the incarnation and in 
human experience. It takes radically the belief that 
“God was in Christ reconciling the world unto himself,” 
and that in Christ we not only see the nature but find 
the power of God for our salvation. This God-man, sent 
by God to save us from our sins, could have refused his 
mission; but he accepted it and carried it through. He 
“became subject unto death, even the death on the cross, 
for our redemption.” This means that he lived for men 
and died for men in suffering love as God eternally 
gives himself for us. 

What happened on the first Good Friday is what al- 
ways happens when evil men thwart God’s will— the 
innocent suffer. But the heart of Good Friday does not 
lie simply in Jesus’ being an innocent victim of other 
men’s sin and blindness. Thousands have had to endure 
as cruel physical suffering during the war. When Jesus 
died, God gave himself— freely, fully, to the uttermost 
in love of men. The meaning of what God is always 
doing for us is focused there, and into that climactic 
moment in history are compressed both the pattern and 
the power of God’s eternal work with men. 

All that this means cannot be stated in an explanatory 
sentence or paragraph. The cross stands as our perfect 
pattern of suffering love; as the symbol of God’s eternal 
self-giving for undeserving men; as the focal point in 
history when Divine Love met and conquered human 
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sin. But when we have said this, for the richer overtones 
o£ meaning we still have to fall back on the words of 
the Bible. Those who have felt themselves lifted and 
brought to newness of life through Christ can find great 
meaning in, “God commendeth his love toward us, in 
that, while we were yet sinners, Christ died for us," or, 
“God so loved the world, that he gave his only begotten 
Son." To others the cross is apt to seem, as it did to the 
Greeks and the Jews of whom Paul spoke, “foolishness" 
and a “stumblingblock." 

Of the many attempts outside the Bible to say what 
the cross means, I have found none better than that in 
Borden P. Bowne’s Studies in Christianity: 

I know something of the arguments whereby we seek to 
keep our faith in the divine goodness in the presence of the 
world’s pain and sorrow and the manifold sinister aspects 
of existence. I do not disparage them; upon occasion I use 
them; but I always feel that at best they are only palliatives 
and leave the great depths of the problem untouched. There 
is only one argument that touches the bottom, and that is 
Paul’s question: “He that spared not his own Son, but de- 
livered him up for us all, how shall he not with him also 
freely give us all things?" We look on the woes of the world. 
We hear the whole creation, to use Paul’s language, groan- 
ing and laboring in pain. We see a few good men vainly 
striving to help the world into life and light; and in our 
sense of the awful magnitude of the problem and of our 
inability to do much, we cry out: “Where’s God? How can 
he bear this? Why doesn’t he do something?’’ And there is 
but one answer that satisfies: and that is the Incarnation and 
the Cross. God could not bear it. He has done something. 
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He has done the utmost compatible with moral wisdom* 
He has entered into the fellowship of our sufEering and 
misery and at infinite cost has taken the world upon his 
heart that he might raise it to himself.^ 

What this means for us is that there is a Cross (with 
a capital C) which shows us God's way as clearly as 
human eye can see it; a Cross on which the purest of all 
men sufiPers with, and for, guilty men like ourselves; a 
Cross from which comes assurance of God's forgiving 
love as we seek to do his commandments. From this 
Cross, as we make it tlie center of faith and loyalty, 
comes new power for living. What we must do then is 
*‘to take up our cross daily"— our little crosses that seem 
so petty by comparison— and out of them by God's 
strength m^e a Christ-centered, loving, and victorious 
life. 

2. The Resurrection 

Good Friday is the most solemn, soul-searching day 
in the Christian year. It should stir us to penitence; 
gratitude to God for his supreme, unspeakable gift; new 
resolution to seek to do his will. But Good Friday is 
not the end of the story. Around the world we sing on 
Easter morning: 

Christ the Lord is risen today. 

Alleluia! Alleluia! 

Easter in our time has become largely a pagan festival. 
To make of it a time of feasting and new clothes is ex- 


• P. 99. Used by permission of the publishers, Houghton Mifflin Co. 
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actly opposite to the spirit of One who said, “Take no 
thought, saying. What shall we eat? or. What shall we 
drink? or. Wherewithal shall we be clothed?” What it 
meant to the first Christians was life, power, hope, vic- 
tory. It ought to mean that to us. 

We cannot be sure of the details of what happened 
the first Easter morning. The accounts of the Resurrec- 
tion differ, but the central fact is certain. To the disci- 
ples— a discouraged, disheartened little company about 
to go back to their fishing nets— there came the cer- 
tainty that their Leader was not dead but present with 
them. There is infinite pathos in the word, “We hoped 
that it was he who should redeem Israel.”® There is 
supreme rejoicing in Mary’s, “I have seen the Lord”; 
in the testimony after the journey to Emmaus, "Did not 
our heart bum within us, while he talked with us by 
the way . . . ?”; in the “Peace be unto you,” which came 
as the voice of hope to the gathering of troubled, ques- 
tioning disciples.^ From that time on they were no 
longer beaten but victorious. The little company of 
twelve became one hundred and twenty; and ^ter 
Peter’s great sermon on Pentecost three thousand souls 
were added in one day. Peter’s text was the Resurrection, 
and in “the power of his resurrection” he and Paul and 
the other early Christians became flaming witnesses for 
Christ. Assured that the living Christ was with them 
and could carry them through any difficulty, a despised 
minority withstood opposition and martyrdom until 
their faith became that of the Roman Empire and the 

•Luke 24:21. 

• J(dm 20:18; Luke 24:32, 36. 
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Western world. We are the inheritors of that faith, 
which in our time has now been carried by Christian 
missions around the world. 

What does the Resurrection mean? It means, first, 
the continuity of the Jesus of history with the Christ 
of living faith. Though we need not be fussy about 
diction, we ought in strict accuracy to refer to the man 
of Nazareth and Jerusalem as “Jesus,” and reserve the 
term “Christ” for the deathless divine Spirit that makes 
him our eternal Saviour. “Christ” means “the anointed 
one,” the divine deliverer for whom the Jews were 
looking, and who came— though not as they expected— 
to deliver all men from evil. The Incarnation, the Cross, 
and the Resurrection have to be brought together until 
we see them as one divine act within history for the sal- 
vation of the world. 

The living Christ is not another God, but the same 
God who is with us always as loving Father and indwell- 
ing Holy Spirit. The risen Christ may have appeared to 
the first disciples in some more tangible form than he 
comes to us. That is a possibility on which we can have 
opinions, but not certainty. What we can be certain of 
is that he brings to us through the Spirit of God the 
same victory he brought to them. This is bedrock for the 
Christian. Without it faith turns flabby, and our action 
loses verve. 

This brings us to a second profound meaning of the 
Resurrection, Christ’s conquest of sin and death. This 
does not mean, of course, that with the Resurrection sin 
and death disappeared from the earth. They are with us 
as man’s agelong evils, and have mounted to colossal pro- 
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portions in our day. What it does mean is that through 
the power of God they need not defeat us. Ever since 
the first Good Friday and Easter morning Christians 
have known that evil is doomed, that whatever the worst 
that men may do, God cannot be vanquished. This is 
what we mean when we sing: 

In the cross of Christ I glory. 

Towering o’er the wrecks of time. 

The wrecks of time are all around us. But for the 
Christian this means that for every Good Friday there 
can be an Easter morning; that beyond tragedy lies the 
possibility of triumph; that where God is, no defeat— 
not even death— is final. 

We rightly emphasize the message of Easter as the 
hope of God’s gift of eternal life.* Though the immor- 
tality of the soul did not begin with Christ’s resurrec- 
tion, his conquest of the grave puts deep and abiding 
meaning into the faith that, whether in life or death, 
our souls are in God’s keeping. “Because I live, ye shall 
live also’’ is a promise that never wears out. For our- 
selves and our loved ones this ought to mean, not com- 
fort only, but the power to live, while life lasts, with 
courage and hope. 

3. The Lord’s Supper 

We shall not attempt to discuss at length the meaning 
and authority of the sacraments. There is no point on 
which Christians differ more. However, since the Lord’s 


*See chapter X for a more extended discussion of the meaning of 
eternal life. 
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Supper has always been related to the Cross and the 
Resurrection, it is appropriate to note what this con- 
nection is. 

The various names for it suggest the connection. Paul 
called it “the Lord’s supper,’’® and it has been called 
this ever since. It commemorates the Last Supper, the 
time when Jesus ate the Passover feast with his disciples 
the night before his Crucifixion. In the early Church, 
before the ceremonial rite had developed, the followers 
of Christ met to have a meal together in memory of this 
event. They called it the agape, “love-feast,” a term 
which suggests the warmth of their fellowship in Christ. 
Much of the same idea is suggested by our present word 
“Communion.” To speak of “Holy Communion” is to 
recognize its sacredness. It is also called the “Eucharist,” 
which means thanksgiving, from the thanks which Jesus 
expressed when he took the bread and the cup in the 
Last Supper. In the Catholic Church it is called the 
Mass, from the words in Latin at the beginning of the 
service {Ite, missa est) by which members of the con- 
gregation not qualified to take Communion are dis- 
missed. 

What ought the Communion service to mean to us? 
In the first place, it should bring to memory, not only 
the Last Supper of Jesus with his disciples, but the 
whole great story of his suffering, death, and resurrec- 
tion for our sakes. “This is my body, which is ^ven for 
you; do this in remembrance of me. . . . This is my 
blood of the new covenant which is shed for you, and 
for many, for the remission of sins”— these great and 


*I Corinthians 11:20 ff. 
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moving words cannot be taken by Protestants to mean 
that by a physical miracle the bread and wine have be- 
come the actual body and blood of Christ. Nevertheless, 
they ought to make us think of a supremely important 
fact— that Jesus Christ in love gave himself for our salva- 
tion. To miss this is to miss what lies at the heart of the 
Christian religion. 

Though the Communion is a service of commemora- 
tion, it is more than a mere reminder. Symbolically, 
through the use of words and forms that have varied 
but little through the centuries, the drama of Christ’s 
death and the assurance of his loving presence are re- 
enacted. Though there can be no literal repeating of 
Christ’s sacrifice— that was done once and for all time— 
its meaning for those whose lives have been quickened 
by it must ever be renewed. Through confession the 
need of salvation is declared. Through comforting words 
of assurance its possibility is affirmed. By it we are called 
‘‘to lead a Dew life, following the commandments of 
God and walking from henceforth in His holy ways.” 
Through the bread and wine and symbolic acts, the 
death of Christ ceases to be merely past history and 
becomes a present, saving power in the lives of the 
worshipers. 

Another note which, we saw, inheres in the very use 
of the term ‘‘Communion” is fellowship. The Com- 
munion service is never a solitary act. It requires the 
presence at least of the minister or priest and the com- 
municant, and usually it is celebrated in a congrega- 
tion. To come to the Lord’s table we ought to be ‘‘in 
love and charity with [our] neighbors.” The act of par- 
taking together of bread and wine in Christ’s name 
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ought to give us a sense of being in fellowship, not only 
with our immediate neighbors, but with our fellow 
Christians in many lands. It should make us think of 
the great company of Christians of all ages who have 
observed this rite before us, and from it may well come 
a great lifting sense of the reality of “the communion 
of saints.” 

Finally, there is a sense in which a doctrine of the 
“real presence” of Christ can be held. Our fellowship 
is not alone with our fellow Christians. If we have it 
with them, it is because in a deeper sense both they and 
we have fellowship with Christ. To go to the Lord’s 
table in the spirit of Christ is to find him there. “Do 
this in remembrance of me” must be put side by side 
with, “Lo, I am with you always.” It is as one finds the 
living presence of Christ, whether at the Lord’s Supper 
or in the daily demands of life, that peace and power 
and newness of life are given. 
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Chapter VII 

WHAT IS MAN? 

T HE POET WHO wrote the eighth 
psalm, overwhelmed by the greatness of the physical 
universe and his own littleness in it, cried out to God: 

When I consider thy heavens, the work of thy fingers. 

The moon and the stars, which thou hast ordained; 

What is man, that thou art mindful of him? 

Had he known what we know of astronomical space 
and island universes millions of light-years away, which 
the great telescopes reveal, he might have been all the 
more impressed with man’s insignificance. He found 
the answer to his question and put it in the next words: 

For thou hast made him but little lower than God, 

And crownest him with glory and honor. 

Thou makest him to have dominion over the work of 
thy hands; 

Thou hast put all things under his feet. 

Our problem is, Can we still say this of man? Not 
only has astronomy greatly enlarged our view of the 
physical world in which man seems but a tiny midget, 
but the mutual slaughter of millions of men has greatly 
deflated our confidence in man’s ability to master him- 
self or the world. Yet it is basic to Christian faith to see 
in man dignity, greatness, and kinship to God. 
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The reason why it is not easy to say clearly just what 
man is, is the fact that when one begins to describe one 
aspect of man’s nature, another apparently contradictory 
but equally real aspect presents itself. Then unless both 
sides are included, the description becomes not only 
fragmentary but false. The Christian understanding of 
man can best be stated in four of these paradoxes: 

L Man is both nature and spirit* 

2. Man is both free and bound. 

3. Man is both child of God and sinner. 

4. Man is both transient and eternal. 

We shall attempt in this chapter to suggest the meaning 
of the first three, leaving the fourth until we come to a 
special chapter on immortality. 

1. Man as nature and spirit 

To say that man is nature is simply to say what few 
people have ever denied— that we each have a body. This 
body is composed of physical and chemical elements, 
very intricately related. It has much in common with 
the bodies of the higher animals, and has a long 
biological past. Each human body is marvelously 
equipped with organs of sensation, muscular movement, 
digestion, circulation, respiration, reproduction, self-re- 
pair of injury, and other functions that we seldom think 
about unless they get out of order. The human body 
takes longer to mature than the bodies of most of the 
lower animals, and it will endure an amazing amount of 
strain, but it wears out in seventy or eighty years. 

If we ask whether our bodies are the produa of 
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nature or of God, it is a false alternative, for everything 
in nature is the handiwork of God. That God has been 
fashioning the human organism through billions of 
years of creative labor should not make us think less, 
but more, highly of it. And the more one learns through 
biology or physiology of the way it is put together to 
serve our need, the more we can say with the psalmist: 

I will give thanks unto thee; for 1 am fearfully and 
wonderfully made: 

Wonderful are thy works; 

And that my soul knoweth right well. 

But is the body all? Christian faith affirms vigorously 
that it is not. In the majestic epic of creation with which 
Genesis begins, there are three key sentences: “In the 
beginning God created . . . And God saw that it was 
good . . . And God created man in his own image, in the 
image of God created he him.” This conviction that 
man is a living soul made in the divine image is central 
to our understanding of ourselves and our fellow man. 
Let us add to this witness from the Old Testament. 
Jesus’ unvarying estimate of the worth of every humatk 
soul as a child of God— however weak, sinful, or outcast 
by men one might be— and we have the foundations of 
the Christian view of man and his destiny. 

The term “soul” has gone out of fashion in many 
quarters, particularly among psychologists. This is not 
wholly loss, for it is inaccurate to speak of the soul as 
a third thing about us that is not mind or body— a mys- 
terious something that cannot be discovered or defin^. 
Nevertheless, when the soul is understood as spirit, or 
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as mind or (consciousness in the broadest sense, it means 
something very real. Perhaps the best way to get at what 
it means is to think of the difference between the human 
spirit and all lower forms of animal life. A man can 
weigh moral issues and make moral decisions, can 
strive after truth and beauty, can learn from the past 
experience of the human race and project his aspira* 
tions into the long future, can form fellowships with 
other men for mutual enrichment, can worship God 
and come into fellowship with him. These capacities 
make of man a “living soul” in a sense not shared by 
any other creature, and justify us in assuming with the 
author of Genesis that man is God’s supreme creation 
made in the divine image. 

2. 'Man as free and hound 

If we undertake to select one atribute which above 
all distinguishes human personality from animal life 
and from the world of physical nature, it is man’s free- 
dom. If we glance again at the characteristics named 
above which make him a soul, we see it is only because 
man has some freedom of choice that he can decide be- 
tween good and evil, employ his intelligence to discover 
truth, become sensitive to beauty, appropriate meanings 
from the past or project them as goals into the future, in- 
crease the values in a society, or come into conscious 
fellowship with God. God might have chosen to make 
us automatic puppets or mechanically determined ro- 
bots, but he chose to make us men with freedom to 
achieve or mar our destinies. 

Freedom is God’s supreme gift, though with it comes 
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inevitably the possibility of its misuse. Without free* 
dom there would be no sin, for “sin lies at the juncture 
of nature and spirit.’’ Without freedom we should have 
no responsibility for ignorance or error. But without 
freedom we should be human machines instead of sons 
of God. It is freedom that makes us moral beings bear- 
ing the divine image. 

Nevertheless, we are never wholly free, and it is as 
serious a mistake to overlook our limitations as to deny 
the fact of our freedom. Our heredity, our social en- 
vironment, and our own previous experience have set 
for us certain paths that are easier to follow than others, 
though in normal persons the grooves are seldom so 
fixed that we cannot possibly get out of them. Our 
bodies, useful servants that they are, are subject to fa- 
tigue and disease; they have to be fed and clothed; they 
will not do all that in our more ambitious moments 
we ask of them. We live in a physical world which in 
its basic order cannot be changed, and which in the 
arrangement of its parts is subject— but never wholly 
so— to control by human wills. We live in a society of 
which many aspects— but not every aspect at once— can 
be altered. On any project we work at, whether it is 
getting a meal, reading a book, driving a car, controlling 
the use of atomic energy, or making world peace, human 
freedom can be exercised effectively only when our 
limitations, as well as the possibilities open to us, are 
taken into account. 

Some of these limiting hictors are established by God 
in the creation of the world. Such things as gravitation in 
the physical world, the eventual death of a living or- 
ganism, the inevitable Collapse of a society built on hate 
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and greed, are elements in the way things are made. 
We had better accept them, for protest will not change 
them. Others, such as preventable disease, ignorance, 
poverty, strife, and all manner of social evils, are man* 
made limitations and by a right use of human freedom 
can be removed. A large part of what is meant by the 
coming of God’s Kingdom on earth is the lifting of such 
limitations so that all men, as God’s sons, may be free. 

8. Man as child of God 

This brings us to the third great paradox. Man is 
the child of God, as Jesus taught us to regard him. 
Otherwise the words "Our Father’’ would be meaning- 
less. Man is of infinite worth as God’s child. But man 
also is a sinner. Which note shall we put uppermost? 

It is essential that we keep a right balance in our 
judgment of man’s nature. Religious humanism and the 
more extreme forms of liberalism have sometimes made 
so much of man’s power and self-sufficiency that God 
almost vanished from the picture. Or, if God did not 
disappear, the difference between God and man became 
so slight that humility about our status tended to dis- 
appear. In contrast with this assumption of the divine- 
ness of human nature, the new orthodoxy puts its em- 
phasis on the difference between God and man, and 
on the sinfulness which always and everywhere cor- 
rupts human nature. There is truth in both these po- 
sitions, and error in both if carried to extremes. We 
must never forget that it is God who has made us, and 
not we ourselves; that our lives are in his keeping; that 
the only appropriate attitude for the Christian is 
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humble worship of God and dependence on our Cre> 
ator. 

Sinners we are, and sinners we remain save for the 
unmerited, forgiving mercy of God. Nevertheless, we 
are children of God, and all men are his children— 
made in his image with the stamp of divinity upon 
their souls. 

To hold this belief about man is vital to our Chris- 
tian outlook and action. Upon it hinge many issues. 
Take, for example, democracy. Whatever the political 
system, there can be no real democracy except that 
which is founded on the conviction that all human 
beings, of whatever race, or color, or class, or sex, are 
of supreme worth in God’s sight and ought therefore 
to be treated as persons. This conviction is the only 
real leverage by which to combat race prejudice, eco- 
nomic exploitation, mass unemployment, forced labor, 
or other forms of slavery. Only on the basis of the 
equality and inherent worth of men and women, 
adults and children, old persons and young, can family 
fellowship exist. Not until this principle is extended 
to include the persons of all nations in the family of 
God, great nations and small, white and colored, victor 
and vanquished, shall we have an international order 
founded on the ideal of justice for all— and without this 
foundation we shall not have peace. 

Within our churches our programs of missions, re- 
ligious education, evangelism, and most of the other 
activities would be meaningless except for the convic- 
tion that all persons are precious to (k>d and are at the 
same time in need of salvation and capable of being 
brought to new life in Christ. When Paul wrote, 

98 



WHAT IS MAN? 


“There is neither Jew nor Greek, there is neither bond 
nor free, there is neither male nor female: for ye are 
all one in Christ Jesus,” he uttered truth of far-reach- 
ing consequences. 

If this is true of our basic human relations, what 
man thinks of himself is equally important to personal 
living. The undermining of a sense of meaning and 
destiny for one’s life is one of the most serious aspects 
of our contemporary scene. From it has come much 
cynicism, despair, and loss of nerve. Whatever happens, 
one ought to live with courage, dignity, and hope. One 
can so live if he thinks of himself as a child of God 
and, in spite of tragic sin and folly, knows himself to 
be the object of God’s continuing love and care. Lack- 
ing this conviction, one is apt to find his stamina 
slipping and inner resources crumbling before the 
avalanche of misery that has engulfed our time. Only 
the union of humility with an awareness of human 
dignity that is not of our own making but the gift of 
God, can enable us to transform confusion and chaos 
into “a time for greatness.” 

4. Man as sinner 

But not only is it necessary to preserve a sense of 
man’s dignity as God’s child; it is equally, and perhaps 
even more, necessary to see all men including ourselves 
as sinners. What, then, do we mean by sin? ^ 

There is no single definition of sin, and no list of 
sins that could be drawn up would be complete. What 

» Several paragraphs in this section arc reprinted from the chapter 
entitled “The Burden of Our Sin" in The Dark Night of the Soul, 
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is ordinarily thought o£ as sin, such as lying, stealing, 
drinking, gambling, may be sinful; but to name such 
practices does not get anywhere near to the heart of 
the trouble. That opinions of Christians differ as to the 
sinfulness of such recreations as card playing and danc- 
ing shows the need of something that goes much deeper 
than the practice itself if we are to judge what is sinful. 

In the first place, any act or attitude that is sinful 
runs counter to the nature of God and the righteous 
will of God. This is the truth that lies in the often dis- 
torted doctrine of human depravity. When we measure 
even our best acts and aspirations by the standard of 
God’s holy will as revealed in Christ, we all have 
sinned and come short of the glory of God. The eclipse 
of the concept of sin during the brief ascendancy of 
humanistic liberalism was a direct outgrowth of our 
failure to take seriously God’s holiness and the rigor 
of his moral demands. When man becomes the measure 
of all things, we talk of “cultural lags” and “antisocial 
behavior.” When God is restored to his rightful place 
of primacy in human thought, sin, our ancient enemy, 
again is seen to be our ever-present and most malig- 
nant foe. 

In the second place, any sin, whether of overt act 
or inner attitude, presupposes freedom to do or to be 
otherwise. To the extent that a person really does what 
he must do or is what he must be, and cannot help him- 
self, to that extent he is victim and not sinner. As no- 
body is wholly free, so nobody is wholly depraved. But 
the other side of this comforting truth is that one 
rarely, if ever, is wholly helpless and therefore free 
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from guilt. In almost every situation there is freedom 
enough left to do better than one does. Certainly if 
we view life, not as separate incidents, but as a whole, 
nobody ever reaches the upper limits of his freedom. 
In those large areas of choice which God has given 
us but within which we do not choose according to 
his will, we sin and stand under his righteous judg- 
ment. 

In the third place, sin presupposes a knowledge of 
good and evil adequate to form a basis of choice. Ac- 
cording to the ancient but wonderfully meaningful 
story of the Fall, there was no sin in Eden until our first 
parents, discontented with their human lot and de- 
siring to be “as God,'* ate from the tree of knowledge 
of good and evil. Such knowledge is at once our bond 
of kinship with divinity and our undoing. The de- 
mand of our faith is not ignorance, but humble dedica- 
tion of such knowledge as we have to God and action 
by it in accordance with his will. 

And in the fourth place, sin, according to the Chris- 
tian frame of thought, involves at the same time rela- 
tion to our neighbor and to God. As the Christian re- 
quirement of love links love of God and love of neigh- 
bor in a twofold Great Commandment from which 
neither element can be dropped, so sin against neigh- 
bor through lack of human love is sin against God. 
The distinctive character of Jesus’ ethics lies in the 
fret that for him religion and morals were all of one 
piece. To do the will of his Father and to serve those 
in need were for him not two requirements but one, 
a supremely costly but supremely joyous adventure in 
self-giving love. 
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When these four requirements are put together, at 
least the outlines of the meaning of sin become clear. 
There is a sinful state of pride and rebellion against 
God from which not even the most saintly soul is 
wholly clear. There are sinful attitudes and acts, such 
as anger, avarice, lust, killing, stealing, adultery, in 
which a person free enough so that he could feel and 
do otherwise chooses to obey evil impulses instead of 
good. There are sins of omission that arise, not so much 
from positive sinful impulses as from something that 
may be even more serious because more subtle— from 
indifference; from moral dullness, laziness, and flabbi- 
ness; from lethargy and complacency where we ought 
to be sensitive to the needs and feelings of others; from 
ignorance at points where we could know what we 
ought to do if we took pains to try to know. 

There are also what are usually called social sins, such 
as race prejudice, economic injustice, tyranny, perse- 
cution, and war. In such situations one may not feel 
like much of a sinner, for the sin is so commonly prac- 
ticed and its effects so spread out that one’s sense of 
guilt is dulled. Nevertheless, the consequences of such 
sins are often far more serious than of private and more 
easily recognized sins, for the effects are multiplied 
manyfold in complex social relations. Actually no clear 
distinction can be drawn between individual and 
social sins, for every sin proceeds from the attitude of 
an individual, and every sin in its consequences affects 
somebody else besides the sinner. 

All sin roots in self-love, in preferring to have our 
own way when we ought to love God and our neigh- 
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bor. Everybody knows what this means— or ought to, 
for we all do iti The moral life even for the best of 
men is a continual struggle against selfishness. This 
simple but serious fact throws light on some otherwise 
difiicult theological ideas. 

There is bom in all of us, not “original sin” as a 
hereditary corruption passed on from Adam’s guilt, 
but a biological tendency to self-centcredness. This is 
as natural and unsinful in little children as is the im- 
pulse to eat or sleep or cry from discomfort. It is a 
useful endowment, not only for self-preservation, but 
for the growth of personality through the relating of 
all experience to the self. But such self-centeredness, 
though very necessary, is very dangerous, and in adult 
life easily passes over into willful selfishness. If un- 
curbed, it becomes the self-love which is the root of 
all other sins and of most of our unhappiness. 

The forms such self-love takes, in the ordinary events 
of living, are manifold. It shows itself in desire to have 
our own way regardless of the wishes or rights or needs 
of others; in the narrowing of interests to what im- 
mediately touches us; in thirst for personal recogni- 
tion, compliments, and applause; in eagerness in con- 
versation or action always to occupy the center of the 
stage; in jealousy of others who secure recognition or 
privileges or goods we want; in self-pity; in peevishness 
and petty complaint when things do not go as we 
would have them. These are, at best, unlovely traits 
when we see them in others. As indications that we 
love ourselves more than we love our neighbor or our 
Lord, they are evidences of sin so life strangling that 
God alone can give release. 

103 



UNDERSTANDING THE CHRISTIAN FAITH 


So firmly do the chains of self-centeredness enmesh 
us that we cannot by will power break their hold. 
Whether selfishness takes the form of callous indif- 
ference or of positive self-seeking, being ashamed of 
it will not release us. Shame may be a step toward re- 
pentance, but it cannot of itself deliver us and may serve 
only to increase our despair. This is the way Paul felt 
about it when he exclaimed: 

The good which I would I do not: but the evil whidi 1 
would not, that 1 practise. ... 1 find then the law, that, to 
me who would do good, evil is present. For I delight in the 
law of God after the inward man: but I see a different law 
in my members, warring against the law of my mind, and 
bringing me into captivity under the law of sin which is in 
my members. Wretched man that I amt who shall deliver 
me out of the body of this death? ^ 

God alone can save us. But can God? Only if we 
yield our wills to him and in repentance and feith lay 
hold upon his forgiveness. If we do not, our self-love 
is “unpardonable,” not because God does not desire 
to pardon us, but because we do not make the com- 
mitment of faith which alone opens the way to his 
forgiving mercy. God cannot meet us if we block 
the path. The “sin of unbelief” is no theoretical re- 
jection of God’s existence; it is the deadlier atheism of 
preferring our way to his, of choosing to live by our 
own desires and standards to the rejection of his 
righteous will. If persisted in, it means the death of 


• Romans 7:19-24. 
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our higher life and of all that is potentially best within 
us. 

God gives release. When Paul asked the question, 
“Who shall deliver me from the body of this death?” 
he answered it in his next words, “I thank God 
through Jesus Christ our Lord.” By the beginning of 
the next chapter he was saying: “There is therefore 
now no condemnation to them that are in Christ 
Jesus. For the law of the Spirit of life in Christ Jesus 
made me free from the law of sin and death.”* And 
at the end of the chapter he pours out his spirit in one 
of the most glorious paeons of victory in all literature: 
“Who shall separate us from the love of Christ? shall 
tribulation, or anguish, or persecution, or famine, or 
nakedness, or peril, or sword? ... Nay, in all these 
things we are more than conquerors through him that 
loved us.” * 

This is the story of Christian conquest through the 
ages. Let us see in our next chapter how we may hope 
to find it. 

'Romans 8:1-2. 

' Romans 8:S5-S7. 
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The word "salvation” has largely 
gone out of fashion in our time. This does not mean 
that the desire to be saved has vanished; for, apart from 
any religious meaning, the hope of salvation is as wide 
as the sweep of human desire. Every advertisement ap- 
peals to it. This new kitchen equipment will save you 
from drudgery, this brand of fruit juice from vitamin 
deficiency, this deodorant from social embarrassment 
and a lonely spinsterhoodl Ranging all the way from 
“success” books to tell how to be saved from unpop- 
ularity to books on the present world situation, our 
literature is full of attempts to point the way to salva- 
tion. Why, then, are we so squeamish about it in re- 
ligion? 

Even among many people otherwise favorable to re- 
ligion, the idea of salvation is in poor standing. This 
is chiefly for two reasons. First, the term is not well 
understood. From revival sermons of an earlier day it 
has come to mean a sharp separation of the saved from 
the damned, with the saved going to the bliss of heaven 
while sinners forever bum in hell. This seems so in- 
consistent with the God of love revealed in Christ that 
this idea of salvation has been widely given up, but 
with nothing to put in its place. In the second place, 
those who see a more appropriate meaning in terms of 
the peace, joy, and spiritual victory of the Christian are 
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often still at a loss to know how to lay hold upon it 
for themselves. 

We shall, therefore, attempt in this chapter first to 
say what Christian salvation is, and then to suggest how 
it may be found. 

The meaning of salvation 

In its most elementary meaning, “to be saved” 
means to be rescued, delivered, made safe from some- 
thing we ought to be rid of. As we saw in the last 
chapter, the most persistent evil we need to be freed 
from is sin; hence, salvation from sin has always been 
at the center of Christian faith and life. But we need 
also to be delivered from frustration, inadequacy, de- 
structive inner conflict, despair. There is no full salva- 
tion or spiritual victory unless there is a lifting of the 
chains, not only of sin, but of futility. The saved per- 
son feels himself “more than conqueror,” through a 
power not his own, over the forces within and without 
that assail and crush the spirit. 

This suggests that salvation is not merely a negative 
process. It is more than getting rid of something— 
whether sin or frustration; it is positive, joyous spiri- 
tual health. As the German word for it, Heil, suggests, 
it means health, healing, wholeness of living. We are 
saved from whatever separates us from God and our 
best living; we are saved to the kind of life in which we 
can work with God victoriously and zestfully to do his 
will. 

This does not mean that we are saved to complete 
ninlessne ss or entire efficiency in our attempts to serve 
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God. As long as we live, we are human, and both our 
good intentions and our accomplishments have human 
limits. But there is a vast difEerence between a life that 
is halting, stumbling, warped by its own selfishness, 
and a life that is free and strong in the power of God. 
It is to this fullness of life, with a new center of loyalty, 
a new strength, and a new sense of direction, that we 
are saved. 

What, then, are we saved by? This can be said in a 
sentence but requires a lifetime for its understanding. 
We are saved by the grace of God— by the free, 
gracious, outpouring of God’s love upon us and his 
forgiveness when we repent of our sin and turn to him 
for cleansing and strength. We do not save ourselves; 
it is God that saves us. But this does not mean that it 
costs nothing on our part. God can save us only as we 
meet his conditions and open our lives to receive his 
power. 

Salvation, according to Christian faith, is for both 
this life and the next. Both are important. However, 
we shall leave the discussion of salvation in the next 
life to a later chapter, when we take up the belief in 
immortality, for it belongs in that field. Also, since sal- 
vation for the next world has often bulked so large as 
to obscure its meaning for this one, it may be useful 
to shift the emphasis. If salvation now is real, its con- 
tinuance to the next life is probable; if salvation made 
no difference here, no amount of speculation about 
heaven or hell could possibly ring true. 
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2. Terms, old and new 

The meaning of salvation may become clearer if we 
look at some of the terms connected with it. Many of 
the older ones have been given up because they were 
so encrusted with tradition. Rather than discard them, 
we had better rub off the dust and see what permanent 
truth lies hidden in them. 

First, what is a “lost soul?” To be lost means simply 
to be out of right relations, as a lost book is one not 
in its proper place on the library shelf, a lost coin is 
one that has fallen out of the purse where it belongs, 
a lost child is one that has strayed from its home and 
does not know the way back. In a religious sense, to be 
“lost” is to be out of right relations with God— sep- 
arated from fellowship with him through our own in- 
diflference and self-will, cut off from our own best liv- 
ing because we have cut ourselves off from its sources 
in God. Jesus told some immortal parables that illus- 
trate this— about a lost sheep, a lost piece of silver, a 
lost boy that we call the prodigal son.^ Only as these 
were eagerly and lovingly sought after and restored to 
where they belonged were they saved. This is the basic 
Christian meaning of God’s love that yearns always to 
save the lost. 

But the term “lost soul” has another meaning that 
fits most of us. To be “lost” when confronted by any situ- 
ation is to be confused, bewildered, unable to decide 
what to do next or which way to turn. From this kind of 
lostness also we need salvation. George Matheson in his 
hymn “Make Me a Captive, Lord,” describes it perfectly: 


* Luke 15. 
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My heart is weak and poor 
Until it master find; 

It has no spring of action sure— 

It varies with the wind. 

Only as we let God direct and master us can we find 
freedom to go forward with assurance. As was sug- 
gested earlier, salvation from the lostness of inad- 
equacy atid futility must accompany salvation from sin 
if life is to be made whole. 

Next, what do we mean by “conversion?*’ To be con- 
verted,’’ as its derivation suggests, means to “turn 
around,” to turn about from a self-centered to a God- 
centered life. This turning may be a very gradual proc- 
ess, involving many decisions and growth by almost 
imperceptible stages. Or the turning may be sudden, 
dramatic, and overwhelming in emotional power. 
Though the term “evangelism” has sometimes been 
used for conversion of the second type only, it ought 
not to be thus limited. A person is as truly converted 
if the process takes place with relatively little emotion- 
al fireworks and over a considerable period as he is if 
it happens all at once. In both types there is prepara- 
tion, for sudden conversion is the rapid crystallization 
of factors previously imbedded in the subconscious 
mind— as Paul on the Damascus road had been “kicking 
against the pricks” ever since he witnessed the stoning 
of Stephen. In both types there is decision, for there 
is no real conversion until one decides for himself to 
try to obey God and to open his life to the power of 
God. When this happens and one resolves earnestly by 
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the help of God to live henceforth, not for oneself 
alone, but for God and for other people, a change takes 
place that is the greatest thing that can happen to any 
soul.* 

"Regeneration” is another word that is no longer 
heard very often. It means to be “bom again,” to come 
to new life through the power of God in Christ. This 
may seem to us too mysterious to grasp, as it did to 
Nicodemus, who came to Jesus by night. When Jesus 
said to him, “Except one be born anew, he cannot 
see the kingdom of God,” Nicodemus— literalist like 
ourselves— cried out, “How can a man be bom when 
he is old?”® Yet through the centuries millions of 
Christians have demonstrated by their lives that it is 
possible in maturity to “come alive,” and in the midst 
of a humdrum existence to find a fresh vitality born 
of the Spirit of God, which makes life meaningful and 
good. 

“Redemption” is another great word for Christian 
salvation, the meaning of which was explained in chap- 
ter five. As we saw, this was taken in the Bible orig- 
inally from the metaphor of redeeming, or buying 
back, a slave in the market place. However, it means 
to us now the whole great process of the salvation of 
the world through the yearning, merciful love of God— 
a process in which he calls us to work with him in 
love, as followers of Christ, to bring individuals and 

• The question is often raised as to whether religious education 
should diminatc the need for conversion. It can make the sudden type 
unnecessary, but, even with the best of Christian nurture, penonal 
decision is still necessary. 

•Johns. 
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nations to his way. Redemption is God’s supreme gift. 
As the prayer of general thanksgiving in The Book 
of Common Prayer puts it: “We bless thee for our crea- 
tion, preservation, and all the blessings of this life; but 
above all, for thine inestimable love in the redemption 
of the world by our Lord Jesus Christ.” 

“Justification” has its setting in a court of law. We 
are “justified by faith,” as Paul put it, to “have peace 
with God through our Lord Jesus Christ”* when in 
repentance and humble trust we accept the mercy and 
forgiveness of God and know that he holds nothing 
against us in spite of our sin. Justification is meaning- 
less apart from God’s condemnation of sin; but if 
God’s judgment is as real as both the Bible and the 
events of history show, justification is the other side 
of it. Knowing ourselves to be sinners, we find our 
peace in spite of guilt, not by evasion or by frantically 
doing good works, but by repentance. Seeing our sin 
as evil as it is and knowing that the God whose infinite 
mercy we see in Christ does not charge it up against 
us, we can go forward. A better analogy than the law 
court by which to understand this is the human parent 
who suffers in love because a child has done wrong, 
yet in love forgives and goes on trusting. 

Forgiveness does, and does not, cancel sin. Every 
sin leaves its scars of evil consequences, and forgive- 
ness does not change these effects. They are there to 
spur us on to make whatever amends we can. But, no 
longer weighed down with a sense of guilt, with a new 


* Romans 5:1. 
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vitality bom of gratitude the forgiven sinner can make 
a fresh start toward the doing of God’s will. 

*j §anctificat ion does not mean, as is often supposed, 
that one ever gets to the point where he no longer sins. 
To assert such a view is very dangerous, for it leads to 
self-righteousness and a false sense of moral security. 
Even the best Christians must fight moral battles which 
they sometimes lose and must repeatedly ask for for- 
giveness. The term may well be avoided for this reason. 
But if one wants to use it, it should mean the dedica- 
tion of oneself to God and the hallowing of all life 
through the power of the Holy Spirit. To the mature 
Christian, as he seeks to live and work in fellowship 
with God, there is a sanctity and holiness about every- 
thing he does which seems not to come from his own 
effort but to be the gift of God. If he has a conscience 
sensitive to God’s demands to keep him humble, such 
a sense of the abiding presence of God is a source of 
great joy and strength. 

We have been looking at some old terms; it may be 
best to take a glance at some more modern ones. “In- 
tegration of personality” means wholeness of person- 
ality—the bringing together of life’s disjointed frag- 
ments into a unity. In this unity the conflicts that were 
tearing one’s life apart and keeping it weak and in- 
effective are replaced by inner security and strength. 
This is probably what Jesus did in his miracles of heal- 
ing, particularly those in which he cast out demons, 
and he describes it perfectly in the words he spoke re- 
peatedly, “Thy faith hath made thee whole.” It is a 
tragedy of our time that psychologists and educators 
who have so much to say about the integration of per- 
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sonality have often so small a place for life’s greatest 
integrating force— Christian faidi. 

“Commitment” and “dedication” are fairly common 
terms to indicate the giving of oneself to a new center 
of loyalty. They ought not to be regarded as in con- 
trast with conversion, but as a part of it. It is imma- 
terial whether one speaks of dedication to God or to 
Christ, provided he means by it the commitment of 
life to the God revealed and brought to us in Christ. 

“Religious awakening” implies that one has been 
asleep and is now awake to the beauty and power of 
the Christian gospel. “Orientation,” like “conversion,” 
means that a life askew and and o£E center needs to be 
turned around and set right. 

All of these terms, requiring less definition than the 
older ones, have their place. It is better to use them than 
to confuse or close people’s minds by words against which 
emotional barriers have been set up. Yet it is to be 
doubted whether any one of these terms has the depth 
of meaning to be found in those that have come from 
the Bible and have been used through the centuries. 
There is danger, also, that in using the more modem 
terms the emphasis may be put too much on what we 
do and not enough on what God does. Yet in our time, 
as in Paul’s, we must be “all things to all men” if we 
would by all means save some. 

3. What must we do to be saved? 

There is no more searching question that anyone 
can ask than the one which the Philippian jailer put 
to Paul, “What must I do to be saved?” Paul’s answer, 
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“Believe on the Lord Jesus Christ,” is bedrock for 
Christian faith and experience, and in chapter five we 
tried to discover something as to what this means. But 
even when one knows that he ought to be a follower 
of Christ and sees that through Christ others find a 
power that transforms their living, the question still re- 
mains as to how to enter into this experience. 

The purpose of this section is to try to trace the 
steps one must take who would appropriate for himself 
the power and grace of God channeled to us through 
Christ. There is no exact technique for entering into 
this new fellowship with God any more than there is 
for falling in love with another human person. Yet 
there are some things required of us— some things to 
do and some not to do. Understanding the process will 
not cause it to happen in us, but misunderstanding 
may block the way. 

The first step is awareness of need. In the story of 
the prodigal son it was when the boy saw that he lacked 
something and said, “I will arise and go to my Father,” 
that his redemption began. As long as a person thinks 
that he is good enough or has enough, not even God 
himself can break down this wall of indifference. We 
must open the door before God can help us. “Behold, 
I jgtanH at the door and knock.” This requirement has 
been vividly portrayed in Holman Hunt’s great picture 
of Christ knocking at a door which can be opened only 
from the inside. 

The awareness of need which is essential to the find- 
ing of God comes most often, if not always, through a 
human agency. This is true in two senses. God to save 
us ramp to earth in the human form of Jesus, and the 
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more we live with the personality of Jesus as we find 
the record in the Bible, the more we see our own little- 
ness and are challenged to want to be something bet- 
ter. This is why there is no substitute for acquaintance 
with Jesus through the New Testament. But in a 
second sense God uses human agencies, as we see what 
Christ means in the lives and words of his followers, 
past and present. The stimulus that awakens us to our 
own need may be a book, a sermon, a service of wor- 
ship and prayer, a conversation or discussion, the lift 
that comes from a group of Christians united in a com- 
mon task, the story of Christian courage and sacrifice 
under testing, or, most potent of all, the influence of 
the daily living and personal friendship of a great 
Christian. In short, the thing that wakes us up can be any- 
thing that shows the difference Christ makes in the 
lives of persons who place him at the center of their 
faith and loyalty. 

This awareness of need can come at any time, dur- 
ing the smoothest existence or the most stormy. We 
are especially open to this discovery when something 
occurs to upset our familiar pattern of life— a great 
new responsibility, such as marriage, parenthood, or a 
new vocation; an emergency, such as failure, illness, 
separation by physical absence or death from someone 
that is loved. Even our hardest experiences and dark- 
est hours, as many found during the strains of war, 
caD be avenues to the discovery of our own need and 
the availability of God’s limitless power. 

The second step, growit^ out of the first wit hout 
drar sepayaiion, is~Sufrender of w ill. The term “sur- 
rrader” sounds strafe to modem ears, for it reflects a 
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mood at variance with the prevailing mental climate. 
We want to be masters of our fate and captains of our 
souls— that is, if we still believe there is a soul of which 
to be captain. The idea of surrendering to anybody or 
anything suggests servility, and we do not want to be 
servile. 

Until we Can shake ourselves out of this mood, no 
very widespread revival of religion is likely to take 
place. What makes religion religion is willingness to 
worship, to bow in humility before an utterly holy 
deity, and to subordinate self to the service of that 
deity. As long as religion is used as a means to an end- 
even though a very worthy end— it eludes us. "Using” 
religion means trying to make God do what men want 
done, which is not religion at all, but magic. "Being 
religious” means subjecting man’s will to the will of 
God. 

How to know what God wills is less simple than is 
sometimes supposed. We cannot safely trust tradition 
or intuition by itself. The will of God is a matter to 
be discerned in the light of our most sensitive insights 
and most reasoned judgments. Prayer is needed; so is 
weighing of the probable consequences of any pro- 
posed act. Neither is a substitute for the other, and 
the attempt to make one do duty for the other is 
neither good sense nor good religion.® 

To decide what to do is important; to be willing to 
do it is indispensable. Without such surrender of will 
there can be no conversion, no turning from a self- 
centered to a God-centered life. With it self-will docs 


* See chapter XI, section 3 for further discussion of this problem. 
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not wholly disappear, but the self is enlarged and en- 
riched by the inclusion of many interests hitherto re- 
jected. Persons and causes to be served move from the 
outer circle to the center of attention; and with these 
and God in the center, life gains a new stability and 
strength. 

This richness and stability are acquired only at the 
cost of repentance. God “delivers us from evil,” but 
deliverance and forgiveness come only when we have 
done all that we can to open the way. Repentance 
means facing our sins squarely, without morbidness 
and without self-delusion. It means confession of our 
sins to God, and often also to trusted human persons, 
but it does not mean a public advertising of them. It 
means earnest self-searching, sincere contrition, and 
so far as possible making amends for the harm one has 
done to others. Whoever is unwilling to pay this price 
can get no farther. 

Ths_jhird step has already been suggested. This is 
^iverance^'n 6 "fflagical perfection ensues, but an in- 
crease in poise and power. There is a paradoxical free- 
dom here, for by the surrender of self-will one gains a 
higher freedom. This third step, like all the others, is 
one in which openness of spirit must be joined with 
active effort. God delivers, but delivers only those who 
will accept what is offered. God saves the person who is 
“lost,” but only him who is willing to find the way. 

Such deliverance means far more than a comfort- 
able emotional glow. When it is only this, it soon cools 
and disappears. It means reorganization of life from 
the inside out, and from the bottom up. Failure to rec- 

118 



SALVATION 


ognize tHis fact Has led to the gruesome practice of 
counting the number of souls saved in meetings, and 
it has helped to fill church rosters with people whom 
the rest of the world call hypocrites. 

Acceptance of deliverance means earnest, persistent 
grappling with the habitual sins that hold us in their 
grip— not always flagrant offenses against the moral 
code, but the more insidious and therefore more dan- 
gerous sins of a bad temper, faultfinding, jealousy, ar- 
rogance, irresponsibility, laziness, self-delusion, petty- 
mindedness. To overcome these is both to take up one’s 
cross daily and to rejoice thankfully in victory. 

The four th step, therefore, is spiritual gro mtb. This 
does not mean either a sudden or a final sinlessness. 
It does mean in the dedicated Christian the progressive 
achievement of moral victory and the abundant life. 
It means increasing spiritual insight and increasing 
moral earnestness, fed by the life of worship and em- 
powered by, as well as for, the doing of constructive 
tasks of human service. Without such expression in 
life there is no religious vitality. 

The person who achieves most fully the experience 
which has been described will be the last to boast of 
being a Christian. But others will call him this and 
will see in him a living witness to the power of Christ, 
who is “the author and perfecter of our faith.” 

Putting from us spiritual arrogance and indifference, 
we must sense our need, surrender our wills in re- 
pentance, accept God’s deliverance, and live the life 
of victory over sin and chaos. There need be nothing 
dramatic or spectacular about this. But it does not hap 

119 



UNDERSTANDING THE CHRISTIAN FAITH 


pen by accident. These steps suggest the route which 
the great religious spirits have always followed. These 
are the steps which need to be taken today if we are 
to find power in God to grapple with the problems of 
our time. 
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JL/oes god answer prayer? What is 
prayer? What things have we a right to ask God for? 
Can we pray for material as well as spiritual blessings? 
What about prayer for other people? What does it 
mean to pray ‘'in Christ's name"? Does God have a 
plan for our lives? Does prayer make any difference in 
what happens? Such questions come crowding one up- 
on another, and suggest problems that need to be 
cleared up before one can pray with full assurance. 
Let us see what can be said about them. 

1. God's relation to his children 

It is the Christian faith that God is a personal, all- 
wise, and all-loving Father; that he loves and cares for 
us as individuals; that he knows our needs and seeks 
at all times to help us; that he has a good purpose and 
a destiny for our lives. All of these convictions to- 
gether give one a doctrine of providence— not a belief 
that God manipulates the universe upon request, but 
a deep assurance that everything that matters is safe 
in G^'s keeping. 

Each of these affirmations sheds light on the meam 
ing of prayer and the possibility of its answer. If God 
is our Father, though he works through orderly natural 
processes, he never works mechanically or in detach- 
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merit from human need. If he is concerned with indi- 
viduals, he is not interested simply in the human race 
but in each one of us. To suppose that God could not 
care for each of us because there are so many people 
in the world is to place upon him human limitations; 
but, let us remember, he is God, not manl If he knows 
our need and seeks to help us, we do not have to give 
him information, but we do need through prayer to 
place ourselves in an attitude to be helped. If God has 
a will and purpose for our lives, the most important 
thing anybody can do is to try to discover and obey 
God's will. The essence of all true prayer is, “Not my 
will, but thine, be done.” 

If this is our conviction, we are ready to inquire 
further as to what prayer is. 

2. What is prayer? 

I know of no better definition than that of the West- 
minster Shorter Catechism, “Prayer is the offering up 
of our desires unto God for things agreeable to His 
will.” This puts the focus where it belongs— on God and 
his will. But it also suggests that the human side has its 
place; it is “our desires”— the deep and dominant desires 
of the soul— that we offer up to him. 

Some substitutes for prayer must be ruled out on this 
basis. The reading or repetition of words, whether those 
of the Lord's Prayer or the Upper Room or some treas- 
ury of prayers of the ages, is not by itself an act of 
prayer. This is not to condemn the use of aids, for they 
may be very helpful channels of prayer. But it is the 
response of the soul, the offering up of our desires unto 
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Ood, that makes such words prayer rather than muscular 
exercise. It is at this simple but all-important point 
that much of our alleged praying collapses. 

Reacting from the pitfall of such mechanical repeti- 
tion, others would make of prayer so much a matter of 
mood that words seem unnecessary. To be "in tune 
with the Infinite,” to "feel the surge of the oversoul,” 
and similar expressions are an attempt to get away from 
particularizing prayer in a chatty fashion, as one might 
talk to another human being. This reaction is based 
on a good impulse but can easily be carried too far. To 
try to make of prayer merely a matter of mood is to 
banish the mood and give way to vagueness. Prayer is 
not prayer unless it centers in communication and 
response. 

It is at this point that "prayer" is to be differentiated 
from "worship.” For most practical purposes these two 
terms can be used interchangeably. However, if one 
wishes to use them with strict accuracy, worship is an 
attitude of reverence toward deity, which may be con- 
ceived impersonally, and no response is presupposed. 
There is worship in every religion; there is prayer only 
where it is believed that God— or the gods— can answer. 
It lies at the heart of Christian faith that God is per- 
sonal, a Supreme Person with whom we may communi- 
cate through the spiritual faculties he has given us. 
There is great trutli in Tennyson’s words: 

"Speak to Him, thou, for He hears, and Spirit with 
Spirit can meet— 

Closer is He than breathing, and nearer than hands and 

feet.” 
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There are various activities so closely allied to prayer 
and worship that they tend to become substitutes. There 
is the sense of beauty, particularly the lifting power of 
the beauty of nature and of great music. Through these 
channels men have often found God; but not usually, 
if ever, until they have found him elsewhere and have 
learned to make beauty an aid to worship rather than 
a substitute for it. There is meditation— honest self- 
examination or reflection on some vital theme. This can 
be a very fruitful part of prayer, but it is not prayer 
unless it is centered in God and his will. There is labor 
for God and good causes, which ought to be the fruit 
of prayer but too often replaces it. Even Christian 
leaders sometimes fall into such a feverish state of serv- 
ing God that they forget to seek his strength, by which 
to serve him well. 

3. For what shall we pray? 

There is a natural movement in both public and 
private prayer which suggests the range of things that 
make it up. 

Prayer begins in worship— in adoration, praise, and 
thanksgiving to God. This is necessary to cast the mood 
outward from self, and upward toward God. But the 
contemplation of God and his goodness brings— or 
should bring— a sense of our own unworthiness. Thus 
the second step is confession— a vital part of prayer too 
often slurred over. Here belong rigorous, even painful 
self-examination and the stripping off of all excuses 
and alibis as we try to see ourselves in the light of God’s 
high demands. Confession should lead on to petition— 
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petition for forgiveness but also for wisdom, strength, 
and all the good gifts needful for our fullest living. 
When we ask for ourselves we should ask also for others, 
and we move to intercession. But to ask is blasphemy 
unless we intend to act, and should lead on to dedica- 
tion or commitment. This is the point for crystallization 
of the resolution to go forward in more Christlike 
living, in greater service to those for whom we pray, in 
greater obedience to God’s will. With a final word of 
the assurance of God’s victory (“Thine is the kingdom’’) 
and the ascription of the prayer to Christ (“in Christ’s 
name’’ or “through Jesus Christ our Lord’’) , our period 
of prayer is rounded out. 

I do not mean to imply that no prayer is “right” 
unless it contains all of these moods and in just this 
orderl God demands of us no fixed mold. Yet all of these 
are essential elements in prayer; and if we habitually 
neglect any of them, something is bound to be lacking. 
Let us now run through this scheme again, pausing for 
a word on some of the questions that emerge. 

About the duty and privilege of adoring and praising 
God there cannot be much question. The psalmist had 
it right when he said, “I have set the Lord always before 
me.” 1 If we mean to pray at all, in any sense that is truly 
prayer and not merely self-indulgence, we shall center 
our prayer in the worship of God. In spite of all the fun 
that has been poked at a time-honored phrase, it is 
man's chief end to glorify God! This is true both of our 


1 Pialm 16:8. 
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acting and our praying. Forgetfulness of this hict has 
been largely responsible for the self-centered worldli- 
ness, and hence for the collapse, of modem society. 

Have we a right to thank God for bountiful blessings 
when so many sufiFer? Not without being sensitively 
aware of the agony of the world, penitent for our share 
in causing it, responsive to the call of God to act re- 
demptively. “To whom much is given, of him will much 
be required.” 

What shall we confess? We must not stop with the 
more overt sins, which most “good people”— by which 
we generally mean respectable people— do not commit. 
The grosser sins are the subtle sins of indifference, eva- 
sion, pettiness, compromise, self-seeking, jealousy, irrita- 
tion, discouragement. One may need even to repent of 
sin of excessive self-condemnation, which comes from 
harboring a sense of guilt instead of laying our sin 
before God in trust of his forgiving mercy. 

For what shall we make petition? For a sense of God’s 
presence and the opportunity to serve him— this above 
all else. But this is not all. If we believe that God con- 
trols the universe and cares for persons, we have a right 
to pray for many things needed for our fullest living— a 
healthy body, recovery from illness, enough to eat and 
to live on, an education, a chance for useful and con- 
genial work, a happy family life, a world at peace. If we 
can judge God’s will at all, we can believe that he wants 
all men to have these things. They ought to be prayed 
for and worked for prayerfully. Jesus taught us to pray, 
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“Give us this day our daily bread.” By this he could 
scarcely have meant spiritual bread alone, for the spirit 
depends on so many material factors that no sharp 
separation is possible. 

If our prayer seems to have no answer, we had better 
Conclude, not that such good gifts are contrary to God’s 
will, but that we have not worked hard enough for them. 
Prayer without work is sacrilege if there are things we 
ought to do. Or it may be that there stand in the way 
physical or social forces which God cannot set aside 
without running counter to the orderly processes of his 
world. Even Jesus had to pray in the garden, “My 
Father, if it be possible. ...” * The best prayer is not that 
of clamorous desire even for good things, but a prayer 
for grace to accept, if necessary, the denial of our desires 
and for strength to live fruitfully with what we can have. 

Is prayer for others legitimate? Many are troubled as 
to whether God can, or will, influence persons at a dis- 
tance in response to our praying except by stirring us 
to do something for them. If it were only the latter, 
intercessory prayer would still be justified by its fruits! 
But if God can help us by imparting power when we 
pray, it is reasonable to believe also that he imparts 
this power to others who are willing to receive it. We 
are inclined in our time to make of such prayer too 
much of a problem. For Jesus it was not a problem but a 
God-given opportunity. It was his loving concern for 
other men that led him to pray for them, even for his 


• Matthew 26:S9. 
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enemies, as naturally as -he prayed for himself. If we 
believe that God intends us to live together in a great 
society— one family as God’s sons— we can hardly doubt 
that he desires us to pray for one another. 

About the prayer of commitment the chief problem 
is not an intellectual one. It is whether we mean it 
enough to act, at whatever the cost, in response to our re- 
solve. The assurance of God’s ultimate triumph is part of 
our faith as Christians, for we should not pray, “Thy 
kingdom come,’* unless we could also affirm, “Thine is 
the kingdom, the power, and the glory.” But this faith 
makes high demands. 

The closing ascription “in Christ’s name” is by no 
means the barren phrase we sometimes make of it. Still 
less is it a magical incantation, as if to ask “what ye will” 
with this formula attached would guarantee fulfillment. 
To ask in Christ’s name is to ask in the spirit of Christ, 
to ask what Jesus would pray for in our place, to ask 
with Jesus’ insight into the nature of God and his ways 
with men. If we pray in Christ’s name, we shall not pray 
for the trivial or the evil, for selfish gain, for vengeance 
on our enemies, for the upsetting of the universe in our 
private interest. To pray in Christ’s name is to endeavor 
to be more Christlike both in our praying and our liv- 
ing. This prayer God always answers if we let him. 

For what, then, should we pray? There is no simple 
answer, but a useful principle is, “Anything we truly 
need; anything appropriate to the nature of God; any- 
thing we can ask in the spirit of Christ.” To apply these 
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standards is at once to rule out many things that are 
selfish, nonessential, impossible of fulfillment in the 
kind of world God has placed us in, unworthy of the 
God revealed in Jesus. Yet large areas remain. We have 
beyond question the right and duty to ask God to im- 
part to us his good gifts as we meet the conditions to 
receive them. Courage, strength, wisdom, inner talm, 
an abiding sense of God’s nearness, are the most pre- 
cious gifts God can bestow. No better list has ever been 
drawn up than Paul’s “fruit of the Spirit’’— love, joy, 
peace, long-suffering, kindness, goodness, faithfulness, 
meekness, and self-contrcl. 

4. Providence 

At the beginning of this chapter the outlines of a 
doctrine of providence were suggested, and its central 
meaning has been implied throughout the book. How- 
ever, we must examine it more closely, for the problem'of 
answered and unanswered prayer hinges on it. 

“Providence,” as the derivation of the word suggests, 
means that God “sees before” and “looks out for” us.« 
One of the greatest Christians I ever knew was a woman 
who met every disappointment and trouble that came 
to her with the words, “There’s always a way provided.” 
She had never studied, theology, but she had a doctrine 
of providence that helped her to live bravely and 
usefully in the midst of circumstances that would have 
crushed many people. 

•From the Latin pro, "before” or "in behalf of.” and iridere, "to 
see” or "to look.” 
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In our idea of providence we have to steer between 
two pitfalls. On the one hand, we must not surrender 
belief in the loving care of God for every individual. 
To do so would be to give up our faith in the personal 
Father-God whom Jesus worshiped and served. His 
striking references to the birds of the air and the lilies 
of the field, to the sparrow that does not fall to the 
ground without the Father’s notice, drive home his con- 
viction that God cares for every person and that no one 
who puts his trust in God need be afraid. It was his 
trust in God’s ever-loving providence that prompted 
him to say, “Ask, and it shall be given you; seek, and 
ye shall find; knock, and it shall be opened unto you.” 
But on the other hand, we must not suppose that God 
changes his mind upon entreaty, or shows partiality in 
meting out his favors. As Jesus tells us in the Sermon 
on the Mount, God’s love is broad enough so* that he 
makes his sun shine on the evil and the good, and sends 
rain on the just and the unjust. God would be untrue 
tb himself, and something less than God, if he made 
provision only for those who prayed. 

Thus it is essential to combine in our idea of provi- 
dence both the personal interest of God for every in- 
dividual and the inclusiveness of his love. The first of 
these puts vitality into prayer by assuring us that God 
hears and cares. But the second is equally necessary to 
keep us from supposing self-righteously that we more 
than others are beloved of God and the special recipients 
of his bounty. It is a dangerous distortion of the idea 
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of providence to suppose that every calamity that be&lls 
someone else, such as illness, accident, or death, is due to 
God’s indifference or anger, while every good fortune we 
have is an evidence of his special favor. 

To get at the foundation of this, we have to distin- 
guish between two meanings of providence. First, there 
is a general providence in which all men share. When 
God created the world, he “saw that it was good.” One 
of these elements of goodness we see in the very im- 
partiality of the sun and rain, for the world would soon 
be crazy chaos if only good people— or those who prayed 
for it— got good weatherl The orderliness that makes 
science possible; the beauty of nature; its nourishing 
sustenance in food, air, water, and materials for shelter; 
the electric, and even the atomic, power available for 
human needs— these are aspects of God’s general provi- 
dence. Others we find in the joys of family life, friendr 
ship, work, play, zest for knowledge— gifts not assured to 
everybody, but here for the taking if one will pursue 
them. Prayer makes a difference in the way we use such 
gifts of God, but even without prayer his general provi- 
dence would be present. “In him we live, and move, and 
have our being.” 

This is as far as some would go. But if God really 
cares for each individual, it is reasonable as well as 
Christian to believe that there are also special provi- 
dences. 

There are two senses in which the care of God is 
“special.” One is the "special-to-me” feeling that accom- 
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thing better. Some prayers are humble, earnest, God- 
centered, and still apparently unanswered. 

When we have gone as far as we can with the prob- 
lem, there are still areas of mystery, for we are not as 
wise as God. Yet there is a great ground of certainty 
to stand upon. No prayer that seeks in humility and 
trust to find God’s power and providence for our lives is 
futile. Paul did not have his “thorn in the flesh” re- 
moved; yet God’s providence so encompassed him that 
in illness, imprisonment, shipwreck, and superhuman 
labors he was able to say, “I have learned, in whatsoever 
state I am, therein to be content.” Even a “thorn in the 
spirit” may not be wholly removed, for the body is so 
interwoven with the spirit that there are conditions 
under which spiritual victory seems to elude us.* Yet 
there is no situation in which prayer and a trust in 
God’s providence do not matter. However dark the 
night, we can know that God is with us in the dark. We 
can know that, though we may be defeated, God cannot 
be. We can know that any evil may be turned to good 
account in stronger character and richer service. When 
we know that “there’s always a way provided,” we can 
stand instead of slipping— and move a little forward. 

*Sce The Dark Night of the Soul, especially chapter VI, for a 
fuller analysis. 
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Chapter X 

ETERNAL LIFE 

Thz one wholly inescapable fact for 
every human being is that he must die.^ In this fact man 
shares the lot of every living creature— but with a dif- 
ference. Animals, like human beings, have a biological 
urge to live; they fight tenaciously for life for themselves, 
and in the higher forms, for their young. But so far as 
can be observed, animals below man have no vision of 
the future which would lead them either to long for 
death or to create a philosophy of resistance to it. Ani- 
mals do not commit suicide, nor do they yearn for 
immortality. 

It is man’s glory that death for him is far more than a 
biological event. Try as he may to make it purely a 
physical fact, his higher spiritual impulses refuse to 
accept it as such. It means the cutting off, or the con- 
tinuance, of all that is most precious to him, and he must 
have an answer. Hence the necessity of a faith, and the 
appearance of belief in immortality in all the great 
religions of mankind. 

Ordinarily the fear of death does not trouble us much; 
for death, though known to be inevitable, seems a long 
way off. When serious illness, accident, the death of 

'Some passages in this chapter are reprinted from the chapter en- 
titled **The Shadow of Death" in The Dark Night of the Soul. 
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someone who is loved, or the cheapness of life in war, 
forces one to think about the transiency of human ex- 
istence, complacency is no longer possible. One is dis- 
turbed, not so much by fear as by a great wonder and 
confusion. The Christian gospel must say something 
about it which has the ring of assurance, or it cannot get 
the ear of the many whose primary, unvoiced question 
is, “If a man die, shall he live again?” 

1. The view of science 

Let us first look briefly at what can be said about im- 
mortality from the viewpoints of science. 

So scientifically minded is our age that most people 
would like to have proof of personal immortality if they 
could have it. This is what gives vogue to experiments in 
“psychic research” and sends people running to spir- 
itualist stances. The results as yet do not justify any 
great confidence in spirit communication, though it is 
as dogmatic to deny its possibility as it is gullible pre- 
maturely to affirm it. 

The more common allegedly scientific attitude is to 
deny the possibility of the continuance of personality be- 
yond the life span of the body. The evidence we have in 
this life seems to indicate that mind and body are so 
interdependent that there is no mind-state without its 
accompanying body-state. Let the body cease to func- 
tion, and all that we call mind, soul, spirit, conscious- 
ness, psyche, ego, personality, must cease with it. This 
seems the simple, even if unwelcome, conclusion of the 
most elementary knowledge of psychology. 
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But does it? The fact that there is no agreement among 
scientists, including psychologists and even great psy- 
chologists, should forestall a toO hasty conclusion. If all 
there is of spirit or consciousness is the behavior of the 
body— that is to say, if mind is the activity of the brain 
and nervous system in the same sense in which breath- 
ing is the activity of the lungs— the only logical conclu- 
sion is that it ceases with the death of the body. But to 
make this affirmation about mind or spirit is to go far 
beyond the evidence. 

In this life— whatever may be true of the next— the 
mind is experienced in a difiEerent way from the body. 
Ideas, feelings, intentions, and aspirations— all that we 
ordinarily call thoughts— are quite different from a phys- 
ical substance such as the brain. Our thoughts we know 
from looking into our own minds; a brain is seldom 
observed except in brain surgery, or as one may happen 
to see or handle the brain of a dead person. Our 
thoughts doubtless always have some bodily accompani- 
ment, and it is obvious that they often affect the way the 
body acts. But the thoughts themselves occupy no space; 
they are invisible, intangible, and of a different order 
of existence from the motions of matter in space. 

Furthermore, the mind does not always seem the 
passive result of the action of the body. It is easy to 
point to cases of mental disturbance through injuries to 
the body. But over against these must be set many in- 
stances of spiritual victory over diseased and crippled 
and pain-racked bodies through sheer will power. In 
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many forms of illness, physical as well as mental, one’s 
state of mind makes a great difference in recovery. To a 
large degree life consists in maiking our bodies do what 
our interests and our choices dictate. Usually without 
our realizing it, the spirit fashions even the physical 
appearance of the body, and this is why it is possible to 
read character in a human face. 

There are other more theoretical considerations 
pointing to the real existence of mind or spirit. If 
bodily activity is all there is of mind, there is nothing in 
this to account for the meanings we attach to words, or 
for their use in a series to make a meaningful sentence, 
or for the relation of the ideas denoted by them to make 
a connected body of thought. Even a theory of physio- 
logical psychology requires something more than physiol- 
ogy to account for the mental reflections by which this 
theory can be formulatedi If we assume the existence of 
the body as the only source of what we commonly call 
thought, there remains no way to compare two thoughts 
to decide which one is truer than the other. Any theory 
that denies the reality of mind thus refutes itself. 

Thus we are led to the conclusion that the mind or 
spirit of man, though in this life always connected with 
a body and interacting with it, is by no means identical 
with the body and is not its powerless product. The 
mind uses the body here as its vehicle of expression. It 
could have another medium after death. But of what 
actually happens beyond this life we have no scientific 
knowledge. 
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The truly scientific attitude is to refuse to make as- 
sumptions beyond what the evidence warrants. And we 
do not have the evidence by which either to prove or 
disprove what happens after death. All that psychology 
has access to is living consciousness and the behavior of 
the psychological organism in this world. What lies be- 
yond is a proper enough sphere for philosophy or reli- 
gion, but science stops short of making pronouncements 
on what, by the nature of the case, it cannot get the 
evidence upon. This is why the scientists are divided, 
and the greater scientists are inclined to leave the door 
open. 

2. The view of philosophy 

Though immortality is not so common a theme in 
philosophy as in religion, many philosophers, past and 
present, have felt impelled to reckon with it. Naturalis- 
tic philosophies tend usually to dismiss it, or to try to 
find a substitute in the biological continuity of the 
human race or the social continuity of the influence one 
leaves behind. It is doubtful whether either of these 
substitutes ought to be called immortality, for they make 
no provision for what is central to the whole idea, name- 
ly, the preservation of the individual person. Further- 
more, tliere is no assurance that either biological life or 
social influence will go on indefinitely upon this planet, 
and this uncertainty has been greatly increased by the 
coming of the atomic bomb. 

Idealistic philosophies in general find belief in per- 
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sonal immortality necessary to complete one’s under- 
standing of personality in this life. They tend to regard 
it, not as a demonstrated fact, but as an assumption 
iconsistent with the view that man is a spiritual being 
with a high moral destiny. 

Personal immortality is closely related to what phi- 
losophy calls the “conservation of values.” While life 
lasts, everybody prizes something. Most of us prize many 
things— friends, family, work, knowledge, beauty, love, 
God. “What men live by,” said Dr. Richard L. Cabot in 
a famous book by that title, are work, play, love, and 
worship. Of course we actually prize many other things, 
such as material possessions, indulgence of the body, 
the desire to show off and to lord it over others, which 
in our saner and higher moments we know we should be 
as well off without. These we could surrender at death 
without loss. But what of the truly great values— the 
good, the true, the beautiful, the holy? These exist in 
persons, and as we seek after them they become part of 
us— the most important part, by far, of our personalities. 
They ought not to perish with the death of the body. 
There ought to be a chance to go on with the quest, and 
to come to fuller attainments than we can possibly reach 
in this brief span of life. Many philosophies and most 
religions hold that such values and the persons who 
bear them do not perish, “but have everlasting life” in a 
higher, purer realm. 

But how? There are some who believe that as these 
values come from God tliey go back to him, and the in- 
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dividual perishes. The logic of this position is that God 
simply uses human beings as pawms in a cosmic drama, 
as candles that bum brightly for an hour. This is not 
the view of the Christian faith. The God of Chris- 
tianity is one who loves and prizes men for their own 
sakes, and who could not be content either to shatter 
precious values or the persons in whose souls these 
values are borne and cherished. Indeed, of all values, 
persons are themselves the supreme value and must 
survive. 

3. The view of Christian faith 

Science can say nothing, philosophy something, on 
the problem of death. We are driven to religion for 
any ultimate answer. 

Why has personal immortality occupied so central a 
place in Christian faith? There are a number of reasons. 
For one thing, Christianity was born in the resurrection 
experience of the early disciples. Shattered in spirit at 
the loss of their leader, they were about to go back to 
their homes and fishing nets, saying sadly, “We hoped 
that it was he who should redeem Israel.” Then some- 
thing happenedi It convinced them beyond doubt that 
their leader was not dead but was in their midst as their 
living Saviour. “Now is Christ risen from the dead.” 
“Because I live, ye shall live also.” “O death, where is 
thy sting? O grave, where is thy victory? . . . Thanks be 
to God, which giveth us the victory through our Lord 
Jesus Christ.” As we saw in chapter six, such words 
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became the rallying cry of the fellowship that formed 
the Christian Church. Thence came faith and hope. 
They are still words of high assurance to the great 
company of Christ’s followers. What they say eternally 
to the Christian is, “Though men may do their worst, 
God reigns victorious over sin and death.’’ 

But this is not our only witness. Even without the 
record of Christ’s resurrection, Christianity would in all 
probability have made personal immortality a central 
tenet of its faith. It belongs with the kind of God and 
the understanding of man which Jesus not only taught 
but demonstrated. 

It is the Christian faith that God is our Father. It is 
irrational to suppose that a God of fatherly love and 
sustaining power, who has made man in his own image 
and who loves all men as his children, could let men’s 
lives be abruptly cut oflE without hope. A God who 
would let millions of helpless victims of war, and others 
dying of starvation in time of peace, be snuffed out utter- 
ly would not be the God of Jesus. Nor would he be the 
God even of our own best human insights. A God able 
to make us is able to preserve us. A God good enough to 
give us this present life, mixed as it is, can be trusted to 
complete it in a better one. Without immortality there 
is no real answer to the brevity of human existence or 
the unmerited pain that ranges throughout the life we 
know. 

There are many who say they do not care greatly for 
immortality for themselves and who doubt their own 
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worthiness to survive. This judgment may be prompted 
by either pessimism or humility. But, leaving this ques- 
tion aside, for no one can be fully objective about him- 
self, can one say this about another whom he loves? The 
fact is, he cannot. Nor about humanity in general, if one 
puts upon human personality the estimate of Christian 
faith. Man is not “like the beasts that perish,” and, how- 
ever much men may treat other men as beasts, we know 
through Christ that God cannot. Because man is God’s 
supreme creation, a creature of infinite worth and dig- 
nity, it is irrational to suppose God shatters ruthlessly 
his handiwork. And because with all our faults and 
frailties we are still God’s children, we can know our 
destinies are safe within his enduring care. 

Of the many things outside the Bible that have been 
written on immortality, none has put the case more 
aptly than this great passage from Tennyson’s In 
Memoriam: 

Thou wilt not leave us in the dust: 

Thou madest man, he knows not why; 

He thinks he was not made to die; 

And thou hast made him: thou art just. 

Were there no other reason for believing in immortal- 
ity, the goodness of God is reason enough. 

4. The nature of the future life 

Regarding the precise nature of the immortal life we 
must not be too bold. God has not revealed to us the 
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ivhole mystery. We now see many things “through a 
glass darkly/’ and must wait for more light until we 
see him “face to face.** To try to make mental or verbal 
pictures of the life after death is to run the risk both 
of letting the imagination run away with us and of in- 
troducing very earthy factors into the description. We 
are simply too space-bound to picture what is not a 
spatial but a spiritual form of existence. Nevertheless, 
there are some things we can say about it which are 
both logical and Christian. 

It is consistent with what we know of God through 
Christ to believe that in the life beyond there will be 
continuance of the individual soul, fellowship with 
those we love, a lifting of earthly chains of pain and 
suffering, a chance to grow in the things of Christ, the 
glory of God’s nearer presence. Each of these beliefs 
can be thought without having to draw on the imagina- 
tion. Without the continuance of the individual there 
would be no immortality, and this carries with it the 
continuance of the individual’s memories, his loves, his 
ideas and ideals, and all the spiritual qualities that most 
fully make him what he is. Without fellowship person- 
ality would no longer be the social thing we know it to 
be wherever personality exists. If earthly impediments 
were not removed, the afflictions of this life could not 
give place to what Paul calls “a far more exceeding and 
eternal weight of glory.** If growth could not go on, the 
urge to improve, which is central to man’s moral and 
spiritual nature, would be thwarted; and much of the 
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reason, for God’s preservation of the soul would vanish 
with it. If we could not come intimately and gloriously 
into fellowship with God, the future life would be 
barren of that which in tliis life most enriches it. 

Just how these things can come about we do not know. 
It seems plausible to believe that in the next life, as in 
this, there is a medium of communication, and Paul may 
not have been wrong when he spoke of “celestial 
bodies’’ and “bodies terrestrial.’’ In any case the God 
who gives us our present bodies can give us others if we 
need them. Though we should like to know much more 
and be able to “understand all mysteries,” if we can 
have the assurance of God’s care for our loved ones and 
ourselves, it is all we need. 

5. Heaven and hell 

In the chapter “Salvation” we promised to say some- 
thing more about its meaning in relation to the future 
life. Salvation through Christ is both for this life and 
the next, and it is a mistake to locate it solely in either 
to the exclusion of the other. 

Our best clue to the meaning of this is found in the 
Gospel of John, where the author uses the term “eter- 
nal life” to mean, not merely extension of existence 
beyond the grave, but a quality of life that begins here 
and is deathless. God so loved the world that he gave 
his Son, “that whosoever believeth on him should not 
perish, but have eternal life.” This does not mean that 
the person without Christ perishes at death only, but 
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that he lacks the fullness and richness of eternal life 
that could be his all along the way. In the great words, 
"I am the way, the truth, and the life,” and ‘‘I am the 
resurrection, and the life,” the emphasis is on the new 
quality of life that can come to the person who makes 
Christ the center of his faith and loyalty. To be saved 
by Christ means to enter now into a fellowship with 
Gksd in Christ that transforms this life and reaches into 
eternity. 

This suggests what we ought to mean by heaven. 
Heaven has traditionally been thought of as a realm of 
perfect bliss and rest, in which all the unrequited good 
deeds done in this life receive their reward. If immor- 
tality means what was suggested in the previous section, 
it is indeed a realm of joy. But the emphasis ought to 
be, not on reward, but on the joy of fellowship with 
God and on the opportunity to go on serving him and 
growing in our own spirits toward "the measure of the 
stature of the fulness of Christ.” Death then means 
neither the end of life nor the beginning of salvation, 
but an open door to a larger, fuller life with the Father. 

But what of hell? Though there is much imagery in 
the New Testament to surest eternal life, outer dark- 
ness, weeping, wailing, and gnashing of teeth, the 
meaning of hell as eternal torment does not fit the 
loving God whom Jesus taught us to worship. No sensi- 
tive person could really be happy in paradise and think 
of other human beings writhing miserably in eternal 
fires— and if we cannot, surely God cannotl This has 
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caused a shift from the traditional view that sinners bum 
in hell, and the idea no longer has a prominent place in 
modem Protestant thought. 

Nevertheless, there is something in the idea of hell 
that ought not to be given up. What the idea really 
stands for is: (1) that it makes a difference whether or 
not we accept salvation through the mercy of God; (2) 
that if we do not repent and turn from our sin, we must 
suffer the consequences; (3) that there comes a time 
when we have sinned away the freedom we once had; 
and (4) that in hell we have cut ourselves off from 
awareness of the presence of God. All these conditions 
occur when we persist in sin in the present life, and can 
all too frequently be seen in the lives of individuals and 
social groups. 

Just as to follow Christ means entrance now into God’s 
eternal Kingdom, so to reject Christ and disregard his 
moral demands is to plunge ourselves into hell and drag 
others with us. One of the things God has been trying 
to teach us through the colossal suffering of war is that 
we cannot flout his ways without kindling the fires of 
conflict that lead to misery and “outer darkness.” Within 
such conflict our freedom greatly shrinks; and though 
God never forsakes his human children, he is often 
veiled from sight. What is so clearly true of this life may 
well be true of the next. As heaven begins but does not 
end with the life on earth, so the warping and crippling 
of human spirits through sin probably is not ended with 
death. “Whatsoever a man soweth, that shall he also 
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reap' —in this life or the next. In just what manner hell 
extends into the next life we do not know, but if we 
take seriously the need of obeying God’s holy will, we 
must be equally serious about the consequences of 
disobedience. 

There is a sense in which we make our own heaven 
and hell. There is another— and deeper— sense in which 
God gives us the destiny we choose. This sobering 
thought should bring us both warning and great hope. 
Some things in the traditional belieh about heaven and 
hell we can afford to let go, or leave as we must in the 
realm of mystery. What we must not surrender is faith 
in the living, loving, righteous God of Jesus. If our 
trust is in him, we shall know that for time and eternity 
our souls are in his keeping, and he has work for us to do. 
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THE CHRISTIAN IN SOCIETY 


vroD IN CREATING US placed US in a 
great society for fellowship with other human beings. 
The fact that we live in such a society not only gives us 
great satisfactions, such as friendship and the joys of 
family life, but places on us great obligations. The 
Christian’s moral task centers in the very difhcult two- 
fold obligation to love God supremely and our neighbor 
as ourselves. To the degree that men, by God’s help, 
live up to this demand, God’s Kingdom comes on earth. 
Within the total social scene in which we are called of 
God to work with him for the advancement of his 
Kingdom, the Church is a special fellowship with a 
unique mission. To talk about the Christian in society 
involves, then, a discussion of Christian ethics, the 
Kingdom of God, and the Church. In reverse order, we 
shall take a brief look at each of these great themes. 

1. The Church 

The Christian Church is a fellowship of persons 
united by a common loyalty to Christ and by a desire to 
worship and do the will of God as revealed in Christ. 
Let us take this as a preliminary definition and see what 
it suggests. 

First, the Church is a fellowship. It is always composed 
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of a group, however small. It started with the twelve 
disciples, grew soon to one hundred and twenty and 
then to three thousand, and now numbers many millions 
around the world. Where “two or three are gathered 
together in my name,” there Christ is— or can be— in his 
Church. Christianity is not, and never has been, a 
solitary faith. When one asks, “Does one need to go to 
church to be a Christian?” he is putting the question 
the wrong way around. One might better say, “If one 
is a Christian, will he not wish to unite with other 
Christians in public worship?” 

The Christian Church is, of course, only one of many 
fellowships in existence. There is fellowship— or “com- 
munity,” as some prefer to call it— in a Boy Scout troop, 
a football team, a school, a woman’s club, a Rotary Club, 
a labor union. This means that, however diverse in other 
respects, there is a common interest that holds the group 
together. In the Christian Church, in spite of its many 
denominations (there are 256 in the United States 
alone! ) , there is a common loyalty to Christ which binds 
the groups together into one. When this central loyalty 
is lost, as sometimes happens, the Church is no longer a 
church but a secular club not very different from any 
other group. The Church is the carrier of the gospel of 
Christ; when it fails to be this, it is just one more social 
institution. 

This leads us to say, in the second place, that the 
Church is not only a fellowship but an institution. It 
is the institutional side of it— organization, forms of gov- 
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eminent, traditional practices, and patterns of wor* 
ship— that gives the Church a systematic structure 
through which to work. Like the body which gives the 
soul a vehicle of expression, the institution is very neces- 
sary to the fellowship but sometimes also very trouble- 
some. The Church as an institution is conservative, and 
often is marred by human selfishness and eagerness for 
power. The Church as a fellowship is also human and 
therefore far from perfect, but in the message of Christ 
that gives the fellowship its reason for existing lies 
divine strength and a continual challenge to be more 
Christlike. It is important therefore that not the institu- 
tion, but the fellowship with its God-given message, be 
always kept in the foreground. 

Third, the distinctive function of the Church is to 
help people to worship God. This is why the service of 
public worship on Sunday is so central. Other agencies 
have “worship services”; only the Church makes worship 
primary. Such worship should of course carry over into 
private prayer and encourage more Christlike living all 
through the week. The Church has many other services 
to render— to promote religious education and growth 
of character, to comfort the sorrowing, to minister to 
the sick, to counsel those in need, to cultivate world 
friendship and understanding— in short, to make the 
power of God available for every human situation. But 
if it neglects its central task of leading the people in 
worship, it will lack the power to do much in these 
other fields. It is a mistake, on the one hand, to make 
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worship in the Church an emotional or aesthetic lux- 
ury unrelated to the hard requirements of Christian 
living; it is a mistake, on the other hand, to suppose 
that the Church can make the world better unless its 
people are brought through worship into a vital en- 
counter with God. 

Our fourth point is that the Church exists to help 
men to do the will of God as revealed in Christ. This 
means the increase of love in human relations. What 
this ethical obligation involves we shall presently ex- 
amine in more detail. It applies both to relations with 
one's family, friends, and close associates and to the 
vastly more complex relationships of nations, races, cul- 
tures, and conflicting economic groups. The Church 
has accomplished more in the cultivation of love and 
enlightened good will in the first field than in the sec- 
ond. Nevertheless, because of its social impact through 
the centuries, the world is a very different place from 
what it otherwise would have been. 

To take a rapid look backward, in the Middle Ages 
it was the Church that made society stable and kept the 
torch of learning from going out; it was the medieval 
faith in a rational God that laid the foundations for 
modem science; it was the Church that gave rise, in the 
early days of our country, to great numbers of our col- 
leges. Not all humanitarian service or social progress 
has come through the Church. But it is the Church 
more than any other institution which has taught the 
supreme worth of every person, out of which has come 
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care for the weak and the helpless, the abolition of 
slavery, the lifting of the position of women and of 
children, the establishment of hospitals and many social 
agencies, the challenging of injustice, and the creation 
of that world-mindedness which is the true foundation 
of peace. In our time the Church in Europe boldly re- 
sisted tyranny and in spite of persecution and martyr- 
dom did more than any other agency to keep democracy 
alive. Around the world the Church became a commu- 
nity uniting in a spiritual fellowship the people of 
nations at war with one another, and it is now in the 
forefront of movements toward relief, reconstruction, 
and international co-operation. To say that intolerance 
and compromise in the Church have sometimes thwarted 
progress is the truth, but to say that these have mainly 
been the influence of the Church is to stand the truth 
upon its head. 

These facts ought not to be overlooked by Critics of 
the Church, many of whom do not go to church and so 
have too little knowledge of its life and work to speak 
accurately about it. Nevertheless, any church which fails 
to examine itself and purge its own life of snobbery, race 
prejudice, narrowness, and self-righteousness is hardly 
the most effective instrument of God’s will. Those on 
the outside of the Church are prejudiced when they see 
only its flaws and pass it by in disdain; those within it 
must be sensitive to its (their) faults if they are to speak 
a prophetic word against the sins of society. What one 
has to do as a member of the Church— whether layman 
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or minister— is to believe greatly in the Churdi as the 
carrier of God’s message of salvation, yet be humbly 
aware of the shortcomings of the weak and sinful human 
instruments God uses in his work. 

Finally, it may be helpful to define some terms often 
used with reference to the Church. In the Apostles’ 
Creed we say, “I believe in the holy catholic Church.” 
This does not mean the Roman Catholic Church, but 
the divinely grounded, universal Church of Christ in 
the whole world. In the war years, the fidelity of Chris- 
tians in many lands under persecution and great suffer- 
ing, and the maintaining of the fellowship of the World 
Church in the face of terrific odds, have given new mean- 
ing to this ancient phrase. The Church, having its cen- 
ter in God, is above all nations, races, and classes, and 
therefore is able to unite the people of the most varied 
social groups. What it means to be a holy catholic 
Church is admirably stated in the words of a familiar 
hymn: 

In Christ there is no East or West, 

In him no South or North; 

But one great fellowship of love 
Throughout the whole wide earth. 

'The term “ecumenical church,’’ though it goes back 
to the early centuries of the Christian era, has been 
revived in recent years to mean the Christian Church 
of all denominations and nations, or the World Church. 
As the term is generally used, it means the Protes- 
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tant and Eastern Orthodox (churches, for the Roman 
Catholic Church prefers not to affiliate with this move* 
ment. Through the World Council of Churches, the 
International Missionary Coimcil, and other agencies 
its work has gone forward toward greater unity in spite 
of the barriers and strains of war. \^en the outbreak of 
war in Europe cut oflE financial support from many mis- 
sion stations— the so-called “orphaned missions”— the 
Christians of the rest of the world gave the money to 
keep them going. When missionaries had to be with- 
drawn from Korea, Japan, and much of China, native 
Christians carried on the work. Chaplains have min- 
istered on an ecumenical basis both to the armed forces 
and to millions of prisoners of war. Through study, the 
spread of information, visits of Christian leaders, the 
giving of material relief, and most of all through prayer 
and a fellowship of suffering, a sense of spiritual kinship 
has been furthered among the Christians of the world. 
One may well believe that there was something provi- 
dential in the emergence of the ecumenical movement 
in the Church just as the world was falling apart. 

A great phrase used by Paul, and by Christians ever 
since, to designate the Church is “the body of Christ.” 
One should read the twelfth chapter of First Corinthians 
to get the setting. There are diversities of gifts, but the 
same Holy Spirit; diversities of forms of service, but the 
same God. As a human body is one but has many mem- 
bers that must work together, so the Churdi, with all 
the diversities in its membership* is one body. The 
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passage has its keynote in, **Now ye are the body o£ 
Christ, and severally members thereof.” The term is a 
wonderfully descriptive figure of speech, for it empha* 
sizes both the unity of many persons with separate 
functions within the Church and the fact that it is the 
presence of the Spirit of Christ that makes a group of 
ordinary people a Church. 

When we wish to stress the unity of the Church, 
which embraces in its fold the fiiithful of all ages, the 
living and the dead, we call it “the commimion of 
saints.” The saints, in the Protestant view, are not mere- 
ly those canonized by the Church, and they are not sin- 
less. They are the dedicated souls who have “fought a 
good fight and kept the faith”— souls who have lived for 
God and advanced his cause; souls with whom, in spite 
of differences of time and place and achievement, we 
can feel a great kinship of devotion. If for “communion 
of saints” we substitute mentally “the fellowship of the 
faithful,” the term becomes clearer and emphasizes what 
is set forth magnificently in the eleventh chapter of 
Hebrews— the “cloud of witnesses” with which we are 
“compassed about.” 

Many other terms have been used to describe the 
Church. We must, however, move on to say something 
about that which the Chiurch exists to serve, the King- 
dom of God. 

2. The Kingdom 

There is nothing in Christian theology about which 
there is more disagreement among serious-minded stu- 
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dents than the meaning of the Kingdom of God. All 
agree that it was the central message of Jesus. If we 
open the New Testament to almost any place in the 
first three Gospels, we find parables of the Kingdom and 
other references to its coming. We should expect, there* 
fore, that it would be easy enough to discover what he was 
talking about. However, there are so many recorded 
sayings about the Kingdom, some of them apparently 
contradictory, that various theories have been developed 
as to what Jesus really meant by it, and what we should 
mean. 

It will not be useful here to go into all the fine dis- 
tinctions as to these theories. One view, held by the 
premillenialists, puts the emphasis on the physical sec- 
ond coming of Christ, and holds that the Kingdom will 
come when Christ returns. Another view agrees with this 
in holding that the Kingdom will come only when God 
intervenes to put an end to the course of history as we 
know it, but it puts the Kingdom wholly in another 
world instead of on earth. Both of these positions get 
their authority from the apocalyptic passages in the New 
Testament, which seem to predict the end of this earthly 
scheme of things by a sudden, dramatic act of God. 

A very different view centers in Jesus’ saying, “The 
kingdom of God is within you.” It regards the Kingdom 
as ieady present in the lives of redeemed individuals 
to whom Christ has come with transforming power. 
People who hold this view do not usually look for a 
physical second coming, but believe that Christ comes 
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to men in spirit, as God’s greatest gift, whenever they 
will receive him. This has been stated admirably in 
Phillips Brooks’ Christmas hymn: 

How silently, how silently 
The wondrous Gift is given! 

So God imparts to human hearts 
The blessings of his heaven. 

No ear may hear his coming. 

But in this world of sin. 

Where meek souls will receive him still. 

The dear Christ enters in. 

Still another view of the Kingdom is that of a Chris- 
tianized society in which justice and love will prevail— 
a Kingdom not yet achieved but which men must work 
for with great earnestness. The Kingdom thus becomes 
the main incentive to a social gospel. This, too, may be 
typified by the words of a hymn: 

Rise up, O men of GodI 
His kingdom tarries long; 

Bring in the day of brotherhood 
And end the night of wrong.t 

This social interpretation of the Kingdom, which scarce- 
ly anyone held before the nineteenth century, has been 
so widely advocated, particularly in America, that by 
many it is regarded as the doctrine of the Kingdom. 

What shall we make of these views? The last two can 

'^William P. MentiU. Used by penninion. 
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be combined, for both look at the coming of the King^ 
dom as a gradual process taking place here on earth. The 
salvation of the individual and of society need not— in 
fact, must not— be separated, and in both man has a 
definite responsibility. The first two views are on a very 
different basis, for they despair of the salvation of this 
world and hold that God, in his own good time, will do 
whatever needs to be done about bringing in the next. 

Probably Jesus shared with others of his time the 
apocalyptic expectation of a speedy end of the world. 
Most biblical scholars believe that he did. However, if 
one takes his message as a whole, it is clear that his main 
emphasis lies elsewhere. The note he was always urging 
was the need of dependence on God and obedience to 
God in all the relations of life, that God’s Kingdom 
might come and his will be done on earth as it is in 
heaven. 

The central meaning of the Kingdom is the righteous, 
loving rule of God. God demands allegiance like a king; 
he loves us like a father. If one takes the rule of God as 
the keynote, many otherwise contradictory passages can 
be harmonized. The rule of God is already present, yet 
it must come in the fullness of time when men repent 
and seek to do God’s will on earth. It comes in this 
world, but the final victory of God’s rule lies, not on 
earth, but in a realm beyond this world. It grows 
gradually and almost imperceptibly, like leaven or mus- 
tard seed; it comes suddenly, like a thief in the night, or 
the bridegroom at a wedding, and one must be ready 
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and on the watch. “It is the Father’s good pleasure to 
give you the kingdom,” yet he gives it to him who, priz- 
ing it like a pearl of great price or a treasure hid in the 
field, gives for it all that he has. 

Not all the things that have been believed by Chris- 
tians about the Kingdom can be reconciled, but the 
heart of them can be. This was done at the world mis- 
sionary conference at Madras in words that are worth 
quoting: 

The Kingdom of God is both present and future; both a 
growth and a final consummation by God. It is our task and 
our hope— our task which we face with the power of Christ; 
our hope that the last word will be spoken by God and that 
that last word will be victory. The Kingdom means both 
acceptance and action, a gift and a task. We work for it 
and we wait for it^ 

Whether the social meaning of the Kingdom is a 
right interpretation depends on whether we base our 
judgment on what Jesus directly said, or on what may 
be implied from what he said and did. There is little 
doubt that he was mainly concerned with individuals 
rather than with social systems. Though he says much 
in condemnation of selfishness, greed, hypocrisy, and 
the like, there is no direct word in his recorded sayings 
about slavery, war, or the political oppression rampant 
in his day. But this does not mean that no social applica- 
tion can be drawn from his words. Everywhere and al- 

*The Worid Mistion of the Church, p. 106. 
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ways he believed in persons and— whatever men might 
think— treated them with the love and respect due a 
child of God. To the extent that we take seriously these 
two hictors, the righteous rule of God and Jesus’ esti- 
mate of persons, we are bound to do all we can to re- 
move the barriers that cripple and warp and hamper 
our brothers in the family of God. Only so can God’s 
Kingdom come and his will be done on earth. 

The social gospel is justified, not in the sense that by 
it we ourselves can “build the Kingdom,’’ but in the 
obligation to be God’s servants in removing obstacles 
to the abundant life he waits to give. As long as poverty, 
ignorance, disease, race prejudice, exploitation, oppres- 
sion, and war remain, God’s will for persons cannot be 
fully done. The best analogy for our relation to the 
Kingdom is not that of a builder, but the sower of 
whom Jesus spoke in one of his greatest parables. It is 
our job to sow the seed and if possible remove the rocks 
and thorns that choke it; it is God who brings forth the 
fruit from good ground, some thirty-, some sixty-, some 
a hundredfold. 

3. Christian action 

We come now to the question which in some respects 
is the hardest of all, but which nobody who tries serious- 
ly to be a Christian can evade. How can we know the 
will of God? And if we know it, can we do it? 

As to how to know the will of God, two warnings are 
necessary at the outset. First, we must not be so sure we 
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know it that we shall be intolerant o£ equally sincere 
Christians who think differently. Second, we must be 
sure enough that we know it to go ahead with confi- 
dence. As in all search for the truth, we must combine 
open-mindedness and a teachable spirit with convictions 
to live by. The combination is not easy, but it is essen- 
tial if we are not to be bigoted or to flounder in uncer- 
tainties. 

If we are to know the will of God in a decision we 
have to make, such as what vocation to choose, how to 
deal with a difficult person, what to do about war, sev- 
eral things are necessary. They are not easy. Briefly 
stated, they are these: (1) We must learn the mind of 
Christ. (2) We must let ourselves be led by the Holy 
Spirit. (3) We must view the situation in its total set- 
ting, and particularly the consequences. (4) We must 
act by the light we have. 

In order to “let this mind be in you, which was also 
in Christ Jesus,” as Paul put it, it is necessary to live 
with the New Testament until it becomes a part of us. 
There is no single passage, not even such great ones as 
the Sermon on the Mount or the magnificent hymn of 
love in the thirteenth chapter of First Corinthians, that 
says it all. There is no rule, not even the Golden Rule, 
that can be applied automatically. Yet there is a spirit 
of devotion to God and love for men, pervading the 
accounts of the life and words and works of Jesus, that 
is the indispensable basis of any Christian action. 

In 
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leading of the Holy Spirit. Th e Holy Spirit, or the Spirit 
of God, is th at continuing, indwelling presence ^G od 
vrhldS ye c o uld be aware of at all times if we were not 
too dull to sense this presence. When we pray, if we 
pray humbly and receptively as we should, we let down 
the barriers and listen to the voice of God. The answer 
comes, sometimes in overwhelmingly clear convictions, 
sometimes in dim intuitions of the direction in which to 
move. Such answers can be taken as God’s leading only 
if we are careful to make God’s will, and not our own 
wishes, determine the current of our praying. Often we 
are left with a great deal of thinking yet to do. 

In the third place (not third in time, for all these 
steps should proceed together) , we must look as clearly, 
as widely, and as fair-mindedly at the situation as we 
can. Here the help of a trusted counselor, one’s pastor, 
family, or friends, is often very valuable. Nobody can 
decide the question for us, but often someone else can 
point out consequences we have not seen or thought 
about. It is essential that one ask which of the possible 
courses of action will do the most good, not to oneself 
only, but to all the persons who may be aflEected by it. 
One has to reckon with the fact that to do the most 
Christlike thing may bring sufEering to oneself and to 
those one loves. One ought not to shrink from a cross, 
but neither ought one to court martyrdom simply for 
the sake of feeling noble. 

Finally, having made as Christian a decision as is 
under the circumsunces, one must go ahead by 
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the light he has, awaiting more. “If any man willeth to 
do his will, he shall know of the teaching, whether it 
is of God.” Without such decision, life grows flabby 
and lacks the purpose that spiritual health and whole- 
ness require. God may continue to prick the conscience 
when we do wrong, but before long a vision disregarded 
&des away. 

But, having discovered what we sincerely believe to 
be the will of God for us in our time and place and 
circumstances, can we do it? The answer is both yes 
and no. We can set our faces toward the right, pray for 
God’s help as we go forward, and accomplish much. This 
must be said in reply to those who believe that, because 
Christianity demands an impossible perfection, it is a 
beautiful but impractical ideal. For the past two thou- 
sand years people who have tried to do the will of God 
as revealed in Christ have made a great difference in the 
world, both through the strength and radiance of their 
own lives and their impact on their times. Most of the 
morally and spiritually constructive movements of his- 
tory have stemmed from this source. There is no reason 
now to give up trying. 

On the other hand, it is a mistake to suppose that 
any of us will ever do perfectly the will of Gkid. In the 
most dedicated Christian, there are always enough 
roots of self-love to keep him humble and in need of 
continual repentance. There have been— and there still 
are— Christian saints, but no real saint ever thinks of 
himself as one because he knows too well his need of 
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God’s forgiveness. The most effective Christian life is 
that of the person who, distrusting his own righteous- 
ness, trusts God enough to go forward in spite of his 
limitations. 

Must every moral decision involve choosing “the 
lesser of two evils”? Many believe so, and in a sense it 
is true, for life comes mixed with evil elements. But 
if we turn the phrase around, we shall have something 
that in reality is much truer. Every choice is between a 
greater and a lesser good, and we ought to choose the 
greater. The difference between this and “the lesser of 
two evils” lies in the fact that the greater good means 
the more Christlike course of action. We have, then, not 
merely to choose between conflicting evils. The more 
important fact is that in these choices, we must— and 
can— have a perfect goal to steer by and a perfect source 
of power to draw upon. This is far more than a verbal 
difference. Whether we believe that Christianity can 
save the world in its present tangle of evil forces de- 
pends much on the degree to which we keep the goal in 
view and try humbly to draw upon this Power. 
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Chapter XII 

CHRISTIAN FAITH AND THE PRESENT 
CRISIS 

TjEmouGHOOT THE PRECEDING chapter 
we have dealt, for the most part, with ideas which re- 
quire no date. If they are true, they are true for every 
time. However, it will be appropriate in jconclusion to 
note the bearing of these Christian convictions on some 
of the problems which now confront us. 

There are two dates of outstanding importance in 
the history of mankind. One is the turning point of all 
history, the date from which we reckon our calendars, 
the birth of Jesus Christ. On that occasion a person 
came into the world who has been the most potent 
force for the healing and reconcilation of the world 
that mankind has seen. The other date is nearer to the 
present— so near that not all of us have as yet fully 
grasped its meaning. It is August 6, 1945. When the 
first atomic bomb was dropped on Hiroshima, forces 
were unleashed which may mean the end of human ex- 
istence, and which in any case present a menace to 
human security and welfare which few had dreamed of. 

Some years ago H. G. Wells made the arresting state- 
ment that “civilization is a race between education and 
catastrophe.” We can now go further and say, as many 
scientists, educators, and journalists, as well as religious 
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leaders are saying, that human existence itself is now in 
a race between good will and catastrophe. The hue of 
mankind on this planet hangs in the balance between 
what Christ stands for and what the bomb stands for. 

Let us take a look at three passages, two from the 
Bible and one from our own time. 

In the thirtieth chapter of Deuteronomy we read: 

See, I have set before thee this day life and good, and death 
and evil; in that I command thee this day to love the Lord 
thy God, to walk in his ways, and to keep his command- 
ments and his statutes and his judgments, diat thou mayest 
live and multiply. . . . But if thine heart turn away, so that 
thou wilt not hear, but shalt be drawn away, and worship 
other gods, and serve them; 1 denounce unto you this day, 
that ye shall surely perish. ... I call heaven and earth to 
record this day against you, that I have set before you 
life and death, blessing and cursing: therefore choose life, 
that both thou and thy seed may live.i 

The second passage contains the familiar words of the 
first Christmas carol: 

And suddenly there was with the angel a multitude of 
the heavenly host praising God, and saying, 

"Glory to God in the highest. 

And on earth peace among men in whom he is well 
pleased." * 


^ Deateronomy 30:15*19. 
•Luke 2:13. 
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The third is from the words of General MacArthur in 
Tokyo Bay on the deck of the battleship “Missouri”; 

We have had our last chance. . . . The problem basically 
is theological and involves a spiritual recrudescence and im- 
provement of human character that will synchronize with 
our almost matchless advance in science, art, literature and 
all material and cultural developments of the past two thou- 
sand years. It must be of the spirit if we are to save the flesh. 

These passages need little elaboration. The first is an 
Old Testament insight expressed in words attributed to 
Moses, but with a truth demonstrated over and over 
again in human history. We can serve God and do his 
will and live; we can thwart God’s will by malice and 
selfishness, kill one another, and perish. Soon after the 
first World War, I heard a great English preacher, Dr. 
G. A. Studdert-Kennedy, say this in words that burned 
their way into my memory, “You can’t buck the uni- 
verse. It was meant to be a family. If you treat it as a 
battleground, everybody loses.” Everybody lost before. 
Everybody may lose again— and with more dreadful 
havoc and destruction— unless with life-and-death 
seriousness we now choose to do the will and the works of 
God. God gives us our choice; he may have given us our 
last chance. He sets before us life and death, the blessing 
and the curse, and calls us to choose life that we and our 
children may live. 

’The second passage in the familiar King James Ver- 
sion reads, “Glory to God in the highest, and on earth 
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peace, good will toward men.” In the more accurate 
translation of the Revised Standard Version we find, 
"On earth peace among men with whom he is pleased.” 
The meaning is not that God loves some people more 
than others, and so bestows peace on his favorites. It 
means, rather, that the God who loves all men is pleased 
only with the deeds of men of good will. Only by acts 
and attitudes pleasing to God can we expect to have 
peace on earth. 

When our hope of peace grows fainthearted, let us 
remember that these words of the Christmas story came 
not from the shepherds— common folk like us— or even 
from the wise men, for they were not wise enough to 
grasp so great a thought. They come from a realm be- 
yond this earth. They come from God himself to say to 
us in beautiful poetic symbolism, “You can have peace. 
You can have it, not on your terms of vengeance and 
self-seeking, but on my terms of reconciliation and good 
will. Give glory to God in the highest in your deeds, and 
peace will come on earth.” 

One does not usually go to a secular newspaper for 
great religious utterances. Yet the Christmas editorial in 
one of them has put this truth as forcefully as I have 
seen it. Speaking of our persistent hatred of our enemies 
after we have defeated them, hundreds of thousands of 
women and children condemned to death from hunger 
and cold in Europe, millions of men held in slavery as 
prisoners of war and. forced laborers, little wars that have 
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Sprung up in many places after the big wars have ended, 
the editorial says: 

There is no reconstruction because there is no peace; 
there is no peace because there is no genuine reconciliation. 
. . . Starvation and freezing, exile, slavery and hopelessness 
are the portion of our former enemies. 

The world will never find peace by this road, but rather 
new and more terrible wars. 

Peace is the reward that comes to men of good wilL . . . 
Hate and the desire for vengeance divide us and threaten 
usall.s 

The full force of the quotation from General Mac- 
Arthur has not yet come home to most people of the 
churches. “The problem,” he says, “basically is theo- 
logical.” “Theology,” we have seen, means simply “un- 
derstanding the Christian faith.” The challenge Mac- 
Arthur puts before us is the oddest thing ever said by 
a commanding general in the hour of victory— that we 
must understand our religious faith well enough to put 
it into operationl “It must be of the spirit if we are to 
save the flesh,” and it cannot wisely be of the spirit 
unless we know what the spirit of God impels us to do. 

The most serious fact that confronts the churches— 
and thus confronts the world— is the lack of an adequate 
theology on the part of the laymen. This is not to say 
that they are irreligious. But much of the effort of the 
churches is ineffective because the rank and file of the 

* Chicaff> Tribune, December 25, 1945. 
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people have not been given any real understanding of 
what the Christian gospel is and what it means. There are 
enough Christian laymen to transform society from its 
present predicament of conflict and insecurity into a 
scene of harmony, peace, and effective living— if these 
Christian laymen understood the gospel and took it 
seriously. 

Every Sunday thousands of sermons are preached 
all over the United States and in the greater part of th e 
Western world. The world goes on very much as if the 
s ermons were not preachedl The sermons are good, bad. 
a nd indifferent— some of them very good, but even th e 
best of them do not greatly alter what ha ppens during 
thgjKcek. The laymen are the crucial point in society. 
It is laymen— not in most cases the clergy— whose acts 
and attitudes determine military policies, peace treaties 
and settlements, conditions of employment, investment, 
wages and prices, housing, the availability of food for 
ourselves and for the hungry, racial equality or dis- 
crimination, the news, the movies, recreation, family 
life, and the whole vast structure of human relations 
with which every newspaper deals. Since church mem- 
bership in the United States now includes 52.5 per cent 
of the total population, a fairly large section of the 
people of America go to church at least occasionally. 
That going to church and hearing sermons makes so 
little difference at vital points is the most appalling fact 
that confronts us today. 

There are many reasons why we go on preaching and 
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caxoling about “peace on earth, good will among men,** 
and doing the things which make for war. There is not 
only evil will, but ignorance, moral dullness, narrowness 
of vision, the tendency to identify God with our nation 
or our own cause, the ever-present impulse as individuals 
and social groups to think more of ourselves than of 
anybody else. Beneath all these reasons is the lack of any 
dear and vital understanding of the Christian faith. 
“The problem basically is theological”; for while right 
understanding will not guarantee right action, wrong 
understanding— or no understanding— with its usual ac- 
companiment of intolerance or indifference can diffuse 
Christian action, set earnest people working against each 
other, push religion to the side lines, and hasten the 
destruction of mankind. 

In conclusion, let us see how the Christian understand- 
ing of God gives direction for our time. 

It is the Chrisitan faith that there is one God who is 
the Father Almighty, maker of heaven and earth; that 
he makes exacting moral demands and in mercy offers 
salvation to those who in repentance turn to him; that 
he loves and cares for individuals, knows their need and 
seeks always to help them; that his will may be thwarted, 
but his purposes are long and his victory sure. God is 
like Jesus. In the life, the words, the death, and the 
living presence of Christ we see what God is and how 
he works with men. 

Each of these sutements about the nature of God says 
something about the present crisis. 
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If God is one, he cannot be a tribal or national deity, 
such as we make of him when we identify his cause with 
a particular nation or race. He is the one Father of all 
men; and Germans and Japanese, Hottentots and 
middle-class Americans, are equally his sons. 

If God is the maker of heaven and earth, even atomic 
enei^ is God’s energy. The scientists did not make it; 
they simply discovered another of God’s laws. That 
which can destroy can also be used to bless and heal 
mankind. We need to be shaken out of our lethargy by 
the dangers of atomic energy; we need also to be chal- 
lenged by it to turn to constructive ends whatever God 
has placed in the world. His creation' is not ended, and 
we are his servants and co-workers. 

If God makes exacting moral demands, this gives- per- 
spective on both the war and the peace. In the last 
war, far more clearly than in any previous one, we were 
able to see it as the judgment of God on our individual 
and national selfishness. 

We cannot sow the wind and not reap the whirlwind. 
This we can see in retrospect. But we are stone-blind if 
we do not see that present policies of mass starvation, 
the attempt to crush the economic life of Germany, the 
attempt to keep the secret of atomic energy to ourselves, 
the peacetime conscription of youth for militery ends, 
the perpetuation of imperialism in the Orient, race dis- 
crimination here and around the world, the continuance 
of attitudes of hatred, vengeance, and greed are as surely 
laying the foundations of future wars as anything that 
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in the past led up to this one. God sets before us life 
and death; we must choose. 

But if God in mercy offers salvation, he has not left U8 
without a way of deliverance. This deliverance is through 
Christ. It comes to us through the loving, strong, sting* 
ing, but gentle radiance of the man whose story fills the 
four Gospels. No one can read that story thoughtfully 
without being challenged by it to be a better person. 
Millions have been thus challenged, and this is why by 
common consent the coming of Jesus into the world is 
reckoned the turning point in history. Whether we 
seek to follow his way or only admire it from afar, in 
him we see the way of love in action and we know that 
if only men would follow it, life would be different. 

But this is not all. We must find Christ not only 
in the pages of the Bible and as a figure in history, but 
within us. The thing must happen to us that happened 
to Paul. When the spirit of Christ gets on the inside of 
life and we make him the center of our foith and 
loyalty, we shall find ourselves saying— in other words 
perhaps— what Paul said: "It is no longer I that live, 
but Christ liveth in me”; "I can do all things in him 
that strengtheneth me.” When the cross of Christ be- 
comes our cross and his triumph ours, forgiveness be- 
comes easier because we have been forgiven. Along this 
way of repentance, forgiveness, and daily companionship 
with Christ lies deliverance from futility and fear. 

If God loves and cares for individuals, then prayer 
matters. We cannot expect through prayer alone to 
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bring peace to the world. We must know and do the 
things that make for peace. But through prayer we can 
lay hold upon the three things most lacking, and most 
needed, in our world today— faith, hope, and love. 
Without these there can be no stable Christian life for 
the individual and there can be no stable world order. 

Confronted by the turmoil of our time, we are not 
likely to have the faith, the hope, or the love to do 
much about it. It is easier to let things drift and talk 
about the badness of it. This is what most people do. 
But through prayer we can find our direction and our 
motive power in God. Then we can begin to act, know- 
ing— as the proverb puts it— that “it is better to light a 
candle in the dark than to curse the darkness.” 

Finally, if God’s victory is sure, whatever happens on 
earth, we need not despair. We must not be indifferent 
to the peril, the suffering, or the sin in the world. God 
Cares mightily what happens on earth, and we must care. 
But if men should thwart God’s will until the nations 
had done their worst and atomic energy should destroy 
us all, it is the Christian’s faith that there is an eternal 
Kingdom in which God’s triumph is assured. With this 
hope of a Kingdom both within and beyond this world, 
the Christian can keep on praying, loving, hoping, trust- 
ing, working. 

Upon the carriers of the Christian gospel rests, under 
God, the outcome of the race between good will and 
catastrophe. We can have peace, security, and the good 
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life for all men on God’s terms; on any other terms we 
face destruction so far-reaching and so terrible that 
beside it the last war would seem a trifling incidenL We 
must choose. 

“See, I have set before thee this day life and good, 
and death and evil; . . . therefore choose life, that both 
thou and thy seed may live.” 

“Glory to God in the highest, and on earth peace.” 

“The problem basically is theological. ... It must be 
of the spirit if we are to save the flesh.” 

To these words of warning and promise we must add 
a fourth. In it lie our charter of salvation and our sum- 
mons to service in a day that is too hard for us, but not 
for God. 

“God was in Christ, reconciling the world unto him- 
self, not imputing their trespasses unto them; and hath 
committed unto us the word of reconciliation.” 


176 



SELECTED BIBLIOGRAPHY 


A. Popularly written books on Christian beliefs 

A number of the older books in the following list are out 
of print. I include them because they may still be available 
in libraries. 

Bosworth, Edward I. What It Means to Be a Christian. 
Boston: Pilgrim Press, 1922. 

Bowne, Borden P. Studies in Christianity. Boston: Houghton 
Mifflin Co., 1909. 

Brown, Charles R. Why 1 Believe in Religion. New York: 
The Macmillan Co., 1933. 

Brown, William Adams. Beliefs That Matter. New York: 
Charles Scribner's Sons, 1928. 

Coffin, Henry Sloane. Some Christian Convictions. New 
Haven: Yale University Press, 1915. 

Fosdick, Harry Emerson. Three Meanings: Prayer, Faith, 
Service. New York: Association Press, 1917. 

. Adventurous Religion. New York: Harper & Bros., 

1926. 

Gray, Henry David. A Theology for Christian Youth, New 
York and Nashville: Abingdon-Cokesbury Press, 1941. 
Harkness, Georgia. Conflicts in Religious Thought. New 
York: Henry Holt & Co., 1929. 

. The Recovery of Ideals. New York: Charles Scribner's 

Sons, 1937. 

The Faith by Which the Church Lives. New York: 

Abingdon-Cokesbiuy Press, 1940, 

177 



UNDERSTANDING THE CHRISTIAN FAITH 

Horton^ Walter M. Our Christian Faith. Boston: Pilgrim 
Press, 1945. 

Jones, Rufus M. Pathways to the Reality of God. New York: 
The Macmillan Co., 1931. 

Knox, John. The Man Christ Jesus. Chicago: Willett, Clark 
&: Co., 1941. 

Lewis, Edwin. A Manual of Christian Beliefs. New York: 

Charles Scribner’s Sons, 1927. 

Moran, Hugh. A Creed for College Men. New York: The 
Macmillan Co., 1924. 

Palmer, Albert W. The Light of Faith. New York: The Mac- 
millan Co., 1945. 

Rail, Harris Franklin. A Faith for Today. New York: Abing- 
don-Cokesbury Press, 1936. 

Rowland, Eleanor Harris. The Right to Believe. Boston: 
Houghton Mifflin Co., 1909. 

Soper, Edmund D. What May I Believef New York: Abing- 
don Press, 1927. 

Swain, Richard LaRue. What and Where Is God? New 
York: The Macmillan Co., 1921. 

. What and Why Is Man? New York: The Macmillan 

Co., 1925. 

Van Dusen, Henry P. In Quest of Lifers Meaning. New 
York: Association Press, 1926. 

Wicks, Robert R. The Reason for Living. New York: 
Charles Scribner’s Sons, 1935. 

Weston, Sidney, and Harlow, S. Ralph. Social and Religious 
Problems of Young People. New York: Abingdon-Cokes- 
bury Press, 1934. 

B. The Hazen Series 

These small books published by the Hazen Foundation 

178 



SELECTED BIBUCX;RAPHY 


were written primarily for college students, but in most cases 
are adapted for use by laymen in the churches. They are 
obtainable from the Association Press, S47 Madison Ave- 
nue, New York, New York, at fifty cents each. The books 
are listed in the order of their publication. 

Bennett, John C. Christianity^nd Our World. 

Lyman, Mary Ely. Jesus. 

Horton, Walter. God. 

Harkness, Georgia. Religious Living. 

Latourette, Kenneth Scott. Toward a World Christian FeU 
lowship. 

Steere, Douglas. Prayer and Worship. 

Stewart, George. The Church. 

Tittle, Ernest Fremont. Christians in an Unchristian So* 
ciety. 

Calhoun, Robert L. What Is Man? 

Vlastos, Gregory. Christian Faith and Democracy. 

Bowie, Walter Russell. The Bible. 

Van Dusen, Henry P. Reality and Religion. 

Lyman, Eugene W. Religion and the Issues of Life. 

C. More advanced treatments 

Hundreds of scholarly works on Christian theology and 
the philosophy of religion have been written. The follow- 
ing are among the most rewarding, and are not too difficult 
for the thoughtful layman. 

Baillie, John. The Interpretation of Religion. New York: 
Charles Scribner's Sons, 1956. 

Bennett, John C. Social Salvation. New York: Charles Scrib- 
ner's Sons, 1935. 


179 



UNDERSTANDING THE CHRISTIAN FAITH 

— — • Christian Realism, New York: Charles Scribner's Sons, 
1941. 

Brightman, Edgar S. A Philosophy of Religion, New York: 
Prentice-Hall, 1940. 

Garnett, A. Campbell. A Realistic Philosophy of Religion, 
Chicago: Willett, Clark & Co., 1942. 

Hocking, William Ernest. The Meaning of God in Human 
Experience, New Haven: Yale University Press, 1912. 

. Human Nature and Its Remaking, New Haven: Yale 
University Press, 1923. 

■■■■ — . The Self: Its Body and Freedom, New Haven: Yale 
University Press, 1928. 

Horton, Walter M. Theology in Transition, New York: 
Harper & Bros., 1943. 

— — % Our Eternal Contemporary, New York: Harper fc 
Bros., 1942. 

Knox, John. Christ the Lord, Chicago: Willett, Clark & Co., 
1945. 

Knudson, Albert C. The Doctrine of God, New York: 
Abingdon Press, 1930. 

. The Doctrine of Redemption. New York: Abingdon- 

Cokesbury Press, 1933. 

Lewis, Edwin. God and Ourselves. New York: Abingdon- 
Cokesbury Press, 1931. 

Lyman, Eugene W. The Meaning and Truth of Religion. 

New York: Charles Scribner’s Sons, 1933. 

Niebuhr, Reinhold. The Nature and Destiny of Man, 
New York: Charles Scribner’s Sons, 1941, 1943, Vols. I 
and II. 

Pittenger, Norman. Christ and Christian Faith. New York: 
Round Table Press, 1941. 

Rail, Harris Franklin. Christianity: An Inquiry into Its 

18Q 



SELECTED BIBLIOGRAPHY 

Nature and Truth. New York: Charles Scribner's Sons, 
1940. 

Rauschenbusch, Walter. A Theology for the Social Gospel. 

New York: The Macmillan Co., 1917. 

Robinson, H. Wheeler. Redemption and Revelation. New 
York: Harper & Bros., 1942. 

Temple, William. Nature, Man and God. London: Mac- 
millan & Co., 1934. 

Trueblood, D. Elton. The Logic of Belief. New York: Har- 
per & Bros., 1942. 

Van Dusen, Henry P. The Plain Man Seeks for God. New 
York: Charles Scribner's Sons, 1935. 

(ed.). The Christian Answer. New \ork: Charles 

Scribner’s Sons, 1945. 


181 




INDEX 


[Arabic numerals refer to pages; italic Roman numerals to chapters] 


Adam. S4. 103 
Agape, 89 
Agnosticism. 47 

Anselm. Archbishop of Canter* 
bury, 80 

Anthropomorphism. 17, 56 
Apocalyptic expectations. 157» 159 
Atheism. 19. 104 
Atomic bomb. 10. 40. 43. 166 
Atomic energy, 12, 96. 173 
Atonement, 13. 78-85 
Augustine, 51. 72 
Authority, basis of, 10, 38, II, lit; 
see also Bible; Christ; Science 
and religion 

Barnett. Albert, 29 
Beauty, as approach to God. 24. 
53. 124 

Bewer, Julius, 29 
Bible 

authority of, 10, 44. 46, 50, 58, 
112, 116 

devotional use of, 25-27 
historical approach to. 28 f., 45, 
46 

inspiration of, 27 
interpretation of, II 
Body of Christ, the Church as, 
155 f. 

Body and spirit, 57, 93 f., 134, 
156-39, 144 f. 

Book of Common Prayer, The, 112 
Bowie. W. R.. 29 
Bowne. Borden P„ 84-85 
Brooks, Phillips, 158 


Calvin, John. 21 
Carver, George Washington, 41 
Christian ethics 69, 79, 101, 149, 
152, 161-65, XII 
Christianity 
realism of, 10, 164 
social impact of, 12, 152-55, 
160f..X// 

Church 

as the body of Christ, 155 f. 
the ecumenical. 154 f. 
functions of, 151 if. 
the holy catholic. 152 
meaning of, 149-56 
social influence of. 152-55. XII 
Comforter, the, 75 
Communion of saints. 91. 156 
Communion service, 78, 89-91 
Confession of sin, 90, 118, 124, 126 
Conservation of values, 140 f., 175 
Conversion, 110, 114, 117, VIII 
Creation; Creator, 17. 33. 40. 41, 
46, 47, 58, 94. 96. 143 
Cross, 59, 64, 77-85, 87, 88. 163, 174 
Curie, Madame, 41 

Daniel. 35 

Death, 13. 75. 87, 96. 132. X 
Democracy. 98. 153 
Demons, possession by, 36, 68, 72, 
113 

Devil, the, 79 f. 

Divine image, 34, 55, 94 f., 98, 142 
Easter, 85-88 

End of the world, 10. 157. 159 


183 



UNDERSTANDING THE CHRISTIAN FAITH 
[Arabic numerals refer to pages; italic Roman numerals to chapters] 


Ethics, Christian; see Christian 
ethics 

Eucharist, 89 

Evangelism, 98, 110, 114-20 
Evil, problem of, 34, 60-65; see also 
Sin; Suffering 

Evolution, 17, S3, 44, 46, 53 
Experimental method, 41 

Faith 

confession of, 21 
meaning of, I 
and reason, 22, 50, III 
salvation by, 20, 69, 71-73, 79, 
113 

in science and religion, 40 £. 
Fall of man, 34, 101 
Family of God, 64, 94-99, 128, 161 
Forgiveness, 13, 72, 80, 108, 112, 
118, 126, 164, 174 
Fosdick, Harry Emerson, 29, 31 
Fox, George, 72 
Francis of Assisi, 72 
Freedom, human, 61-63, 95-97, 100, 
147 

Fundamentalism, 44, 46 

Gibbs, Jessie W., 60 
God 

anthropomorphic, 11, 17, 56 
as Creator; see Creation 
existence of, 19, 50-55, 104 
family of, 64, 94-99, 128, 161 
as Father, 59, 73, 87, 121, 130, 
142, 159, 173 

fdlowship with, 57, 65, 72, 132, 
144 f., 146 

as Judge, 58, 61, 147, 173 
Kingdom of; see Kingdom of 
God 


God^continued 

knowledge of, 14, 24, 27, III, IV, 
161-64 

limitations of, 62 f. 
personal, 11, 47, 56-60, 123 
suffering of, 59. 64, 77, 83 f. 
victory of, 65, 88, 175 
and war, 10, 62, 63, 132, 142, 
147, XII 

Golden Rule, 162 
Good Friday. 83, 85-88 
Goodspeed, E. J., 29 
Grace, 13, 21, 48, 108; see also 
Forgiveness 

Great Commandments, 70, 101 
Guilt, 64, 80, 112, 126; see also 
Sin 

Haskins, M. Louise, 23 
Heaven. 10, 106, 144-46 
Hell, 10, 106, 146 f. 

History, as evidence of God, 50, 53, 
73 

Holy Spirit, 74 ,75, 113, 155, 162 
Hamail 'peisonality, 54 f., 56 f., 
VII, 136-38; see also Divine 
image; Integration of person- 
ality; Man 

Humanism, 47, 97, 100 
Hunt, Holman, 115 

Immortality, 12, 88, 108, X 
Imprecatory psalms, 32 
Incarnation, 66 f., 75, 87 
Integration of personality, 113 
Intercessory prayer, 125, 127 
Intervention in established order, 
36, 157 

James, Fleming, 29 


184 



INDEX 


[Arabic numerals refer to pages; italic Roman numerals to chapters] 


Jesus Christ, V, VI 
birth. 75 f.. 166 
death, 77-85; see also Cross 
life, 32, 67-71, 73, 87, 113, 116, 
127, 130 

the living Christ, 87, 91, 141, 
150, 172, 174; see also Res- 
urrection 

as Lord, 15, 66. 76. 112, 115 
the mind of, 32, 162; see also 
Christian ethics 

prayer in his name, 66, 121, 
125, 128 
pre-existence, 75 
as Redeemer and Saviour. 15, 36, 
65, 66. 71-73, 83, 87. 105, 
112, 114 ff., 145 f., 147. 157, 
174, 176 

as revelation of God, 33, 49, 50, 
57, 59. 60. 66-71, 100, 106, 
112, 114, 142, 143, 144, 148, 
149, 152, 172 
second coming, 157 
teachings, 32, 49, 68-70, 85, 101, 
130, 151 

unique divinity, 10, 70, 73-76, K 
Job. 62 
Jonah, 35 
Joseph, 75 

Judgment, 13, 35, 58f., 61, 147, 
173 

Justification, 112 

Kingdom of God, 37, 48, 64, 69, 
97, 149, 156-61, 175 

liberalism, 44, 47 £., 97 
Logos, 75 

Lord’s Supper, 88-91 
Lost soul, 109 118, 147 


Love, J. P., 29 
Luther, Martin, 21 
Lyman, Mary Ely, 29 

MacArthur, General, 168, 170 
Man, Christian doctrine of, 46, 
48, 49, 55, 56 f.. VIl, 136-39, 
143, 160; see also Divine 
image; Family of God; Hu- 
man personality 
Mary Magdalene, 72 
Mass, the, 89 
Matheson, George, 109 
Messiah, 59 

Mind-bodv relation, 93-95, 136-39 
Missions, 35. 98. 155, 160 
Modernism, 44; see also Liberal- 
ism 

Moral order, 35, 53, 58, 63, 147, 
173 

Moses, 11, 168 

Naturalism, 44, 47 
Nature 

as evidence of God, 41, 49, 50, 
53 f., 56. 58. 66, 131 
order of, 21, 41, 54. 56, 58, 62. 
63. 66. 96, 121, 131, 132 
New orthodoxy, 45, 48 f., 97 
Nicodemus, 111 

Pasteur, Louis. 41 
Paul, 26. 32, 36. 65, 67, 72. 75. 
78. 80, 84. 98. 104. 105. 110, 
114, 129, 134, 144, 145, 155, 
162, 174 

Peace, 12, 126, Xll; see also God 
and war 
Pentecost, 86 

Personality; see God, personal; 
Human personality; Man 


18 S 



UNDERSTANDING THE CHRISTIAN FAITH 


[Aimbic ntuneralf refer to pages; italic Roman numerals to diaptexi] 


Peter, 74, 86 

Positivism, 47 

Possession by demons, 86, 68, 72, 
118 

Prayer, 10, 11, 12, 18, 57, IX, 151. 

155, 162, 174 
Premillennialism, 157 
Prodigal son, 109, 115 
Providence, 121, 129-84 
Psychic research, 186 

Real presence, doctrine of, 91 
Redemption, 13, 71-78, 83, 111, 
112; see also Salvation 
Regeneration, 111; see also Con* 
version 

Religious education, 98, 111, 151 
Repentance, 108, 112, 118, 126, 
164, 172. 174 

Resurrection, 76, 85-88, 141, 146 
Revelation, 24, 27, 49, 50; see 
also Bible; God, knowledge 
of; Jesus Christ 

Sabatier, 51 
Sacraments, 88 ff. 

SalvaUon, 10, 18, 45, 52, 65. 71-78, 
VI, VIII, 98, 145 £., 172, 174, 
176 

through Christ; see Jesus Christ 
by faith, 15, 20 f., 60, 69, 108 
meaning of, 107-14 
steps in, 114-20 
Sanctification, 118 
Science 

and the Bible, 28, 80, 88 f., 44, 
46, 58 

descriptive and applied, 89, 42 f. 
and rdigion, 10, 16, 21, III, 
68f.,56 


Sermon on the Mount, 82, 67, 180, 
162 

Sin, 18, 21, 45, 48, 58, 61, 78, 96, 
97, 107, 112, 119, 172 
as cause of suffering, 35, 53, 58, 
61 f., 66, 147; see also Judg- 
ment 

Christ’s conquest of, 71-73, VI, 
115 f; see also Salvation 
meaning of, 95-105 
original sin, 34, 103 
sin of unbelief, 19, 104 
unpardonable sin, 104 
Social gospel, 158, 160 £., XII 
Society 

influence of Christianity upon, 
12. 152 ff., 160 £., XII 
present state of, 12, 19, 25, 48, 
87, 99, 126, XII 

relatedness in, 62, 102, 189, XI 
Socrates, 53, 82 

Son of God, 70, 73-76; see also 
Family of God; Jesus Christ 
Soul, 94 f., 109, 117, X; see also 
Divine image 

Spirit; see Body and spirit; Soul; 

Divine image; Holy Spirit 
Stephen, 110 

Studdert-Rennedy, G. A, 52, 168 
Suffering, 10, 13, 84, 38, 187, 142, 
144 

with love as the Cross, 59, 64, 
77-85. 112 

problem of, 12, 60-65 

Tennyson, Alfred, 53, 128, 148 
Theology 

laymen’s need of, 9-12, 170-72 
meaning of, 10 f., 170 
Trueblood, D. Elton, 48 


186 



INDEX 


[Arabic numerals refer to pages; 
Upper Room, 26, 122 

War; see God and war 
Wells. H. G., 166 
Wesley, John, 72 
Westminster Shorter Catechism, 
122 


italic Roman numerals to chapters] 

Wieman, H. N.. 47 
Wai of God, 117, 122 ff., 161-65; 
see also Christian ethics; 
Judgment; Sin 

Word of God, 27. 75; see else 
Bible; Revelation 


187 





C02^\ 




